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Soleo et in aliena castra transire, non tanquam transfuga sed
tanquam explorator.—Seneca.

Sometimes I ramble through my neighbour’s fields,
To note his skill, mark what his labour yields.
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xliv GENERAL INTRODUCTION.

‘ How is the Divine Essence in all things ? Not as a body, nor yet as a
Spirit; butin a Divine and entirely incomprehensible manner.—Quenstedt,
L p. 288.

¢ If the Essence of God be so great as said (i. e. Infinite), then cannot we
understand how and where any created essence can exist. For created is not
Divine essence; and if not so, then is it this essence itself, and all things are
God and Divine Essence.’—Episcop. Inst. Theol. 1V. 2, 13. Conf. Strauss,
Christliche Glaubenslehre, L p. 553.

Our own poets are full of the same idea. In Wordsworth it appears
oftener than once, and will be found particularly referred to on p. 210

In his Essay on Man Pope has these lines :

¢ All are but parts of one stupendous whole,
Whose body nature is, and 6od the soul.
That, changed through all, and yet in all the same,
Great in the earth as in the ethereal frame,
Warms in the sun, refreshes in the breeze,
Glows in the stars, and blossoms in the trees,
Lives through all life, extends through all extent,
Spreads undivided, operates unspent,
Breathes in our soul, informs our mortal part,
As full, a8 perfect in a hair as heart ;
To him no high, no low, no great, no small,
He fills, he bounds, connects, and equals all.’

In our own day Mr Tennyson, in his short Ode entitled ‘ The Higher
Pantheism,’ sings thus :

¢ The sun, the moon, the stars, the seas, the hills, the plains,
Are not these, O Soul, the vision of Him who reigns?

* * * *

Is not the vision He, tho’ He be not what he seems?
Is He not all but thou that hast power to feel “Iam I?’

The first of living naturalists, speaking of ‘ Natural Selection,’ characterizes
it as ‘ the Divine, immanent in all things.” He speaks of it again as ‘an
Active power or Deity;’ and by ‘Nature,’ he says, ‘I mean the aggregate
action and product of many natural laws ; and by Laws the sequence of events
as ascertained by us.’—Darwin, Origin of Species, 4th Ed. p. 92.

To conciude : ¢ Pantheistic Immanency properly considered,’ says one of
the most learned and philosophic writers of our time, ‘effaces unworthy
notions, and places the reward of virtue in virtue itself. The idea satisfying
the scientific or intellectual, answers to the moral craving, on condition that
faith regards the universe as a system of wisely beneficent though inflexible
order—a special providence, better providing for the individual through the
perfect arrangements of the general, than by responding to the short-sighted
appeals of selfish devotion.'—R. W, Mackay. The Tiibingen School, p. 70,
8vo. London, 1863.
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BENEDICT DE SPINOZA.

INTRODUCTION.

Tue life of Benedict de Spinoza has always been regarded
by his admirers as a subject of peculiar interest, not only
beautiful in itself, but calculated, when truly presented, to
exert a favourable influence on mankind. Type as he was
of the perfectly independent man, intellectually, morally,
religiously — Spinoza, when more intimately known, still
meets us in every relation of life as an impersonation of the
grand ideal which he himself had conceived, and this was no
less than a being, the highest, the holiest, that can be en-
shrined in the likeness of humanity.

The reverence felt for Spinoza among those who have
made his life and works their study, is therefore entirely
founded on the sense with which they are impressed of the
truthfulness, integrity, courageousness, and consistency of
the man; of his modest, patient, self-sufficing nature ; of his
gentle, conciliatory, and candid disposition; his inborn re-
ligiousness, unmixed with mysticism ; his freedom from pre-
judice of every kind ; his great intellectual powers, end the
vast importance to the world of the works he left behind

him.
1
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The dislike, or to make use of the stronger and more ap-
propriate word, the aversion, it was so long the fashion to
express for the name of Spinoza never rested on any better
grounds than ignorance of the character of the man, misap-
prehension of his views, and misinterpretation of his efforts
to grasp the Infinite and Absolute, and to impart to others his
own conception of things that, perchance, transcend the
powers of man to comprehend. Spinoza, nevertheless, and
in spite of the world’s long reluctancoe so to acknowledge
him, is unquestionably one among the very greatest of those
master-minds to whom is mainly due the intellectual, moral,
and religious freedom now enjoyed on some few favoured
spots of earth; and for the full posscssion of which all of
truly civilized humanity is still seen eagerly struggling
against the ignorance, selfishness, timidity, and superstition
that withhold it. Spinoza is, in very truth, THE GREAT
ReLiGious ProPUET of the modern world. Jerome and Huss,
Bruno, Savonarola, Servetus, Vanini, and the rest—honoured
for ever be their names and deathless memories !—who paid
for their better beliefs in their fiery deaths, Wicliff, Luther,
Melancthon, Calvin, and others who haply escaped so dire
a fate, were but reformers of the Old, no inauguraters of the
New. All in freeing the world from fetters of the antique
fashion, they had others of a different make at hand, which,
cagerly donned at first, and worn without murmurings for
awhile, have at length become galling and heavy impedi-
ments to higher and more helpful conclusions in matters
the most interesting and important to mankind.

Spinoza, on the other hand, lineally descended from that
wonderful people who, in their triumphs and their misfortunes
alike, have exerted so vast an influence on the history of the
world,—in the example they set to all time when they burst
the bonds of their Egyptian task-masters and betook them-
selves to the wilderness for freedom, in their sacred writings
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at errors and inconsistencies—reading the ITebrew Seriptures,
in a word, as he read Livy or Suetonius, he discarded the
idea of these writings as possessed of any absolutely Divine
authority, and sent man back—Jew, Papist, and Protestant
alike, from traditions and parchment records to the inmer
light of the soul, for such knowledge as the Finite might
attain of the Infinite, of divine, eternal, changeless law,
and of the free nccessity that pertains to the nature of God as
manifested to us in Creation. To the mind of man, in harmony
with the world around, he referred as the sole but all-sufficing
testimony to the existence of God, to the revelation he makes
of Himself, and of the relation in which he sfands—not in
which at some particular by-gone time he stood—towards
his creature man and the universe at large. Spinoza is
in fact the founder of our modern school of biblical criticism
and exegesis. More than this, and of yet higher import,
though but the necessary consequence of such antecedents,
he is also the true original of those more rational views now
entertained by better minds of the real import of the teach-
ing of Jesus of Nazareth, and of the sense in which he is to
be apprehcnded as an incarnation of Deity and the way of
cverlasting life to man. Finally, by the vigour of his
understanding, the wide scope of his intellectual vision, and
the precision of his logic, Spinoza may be regarded as the
source whence all the systems of philosophy that have
sprung up since his day have had their rise. ¢ Quidquid sani
de his rebus ad hunc usque diem fuerit dictum ex Spinoz®
fontibus emandsse videantur,” says one of the cditors of his
works.* Another great—and because sogreat so muchdecried —
writer, speaks of Spinoza as father of the speculative philo-
sophy of our age, and father also of our biblical criticism ; + and

* Gfrorer : B. de Spinoza Opera om. Philosoph. in Praf. p. viii. 8vo.
Stuttgard, 1830.

+ Strauss : ¢ Vater der Speculation unserer Zeit; er ist auch Vater der
biblischen Kritik,” Christliche Glaubenslehre, B, 1, S. 193.
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Philosophy, indeed, in relation as it is with the peculiarly
human element in our nature, can but raise and ennoble the
man who devotes himself to its conquest. Philosophy, divin-
ing the unseen through the seen, is to the intellectual what
faith is to the emotional nature of man. Like the skyey
influences, barren in themselves, yet apt to quicken the
germs that would else lie dormant in the ground and never
burst into bloom and ripen into fruit, Philosophy fits the
mind to arrange the scattered elements of human knowledge,
and to give the symmetrical proportions of scientific doctrine to
that which had hitherto lain without cohesion and correlative
significance. Philosophy can never be neglected by cultivated
man with his aspirations after knowledge of the causes and
essences of things, of the world of thought and feeling
whereof he is himself the centre. Surely then the Life of one
who as Philosopher was second to none the world has ever
seen, and the Work in which he still survives and influences
mankind, ought to be found in our English tongue, and in a
form accessible to all.

THE PENINSULAR JEWS, AND THE EXODUS TO THE NETHER-
LANDS. MEN OF NOTE AMONG THE EXILES.

For several centuries during the middle ages Spain had
been found a second land of promise to the expatriated Jews
of Palestine. In almost every considerable city of the
Peninsula they dwelt in large numbers and in such affluence
—fruit of security—that besides their everyday industries they
found leisure, as they had disposition, to devote themsclves
to letters, philosophy, and natural science, addicting them-
selves particularly, it would appear, to the humanizing study
and beneficent art of medicine, so that for ages they supplied
almost the whole of Europe and the East with physicians.
Among the noble Moors, aliens but intruders, not exiles
like themselves, possessed of so much that was fairest in the
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establishment of the Inquisition fell the long night of repres-
sion and ignorance that precluded the possibility of progress
at home; and with the sanguinary proceedings of Philip the
Second and his officers in the Netherlands, came the revolt of
that country and its final emancipation from the Spanish yoke.

But all this was not enough to satisfy the cruel spirit of
bigotry and intolerance. There were yet other aliens in
blood and religion dwelling on the sacred soil of Spain, and
the work of purging this from all but true believers secmed
still imperfectly accomplished so long as they remained. An
edict accordingly went forth in the course of the ensuing
reign commanding the gathering into the Catholic fold by
any and every means of the scattered children of Israel.
The sword was not the weapon required against the peaceful
Jews, they were not a nation like the Moors and Nether-
landers, and in their case neither extermination nor whole-
sale expulsion appears to have been contemplated. They
were assailed by argument and persuasion in various shapes
and disguises, but conform they must to the established
religious system of the country if they would continue to
live in peace ; nay, they must not only conform, but express
assent to, and inward conviction of, the truth of the Christian
doctrine as it was propounded to them by their masters, if
they would retain possession of their homes. Herein lay the
hardship of the terms, the utter impossibility of compliance,
made all the more difficult, too, by the nature of the con-
ditions annexed ; for, conforming, and avowing belief, the
Jews were not only guaranteed the peaceable possession of
their homes, and protection in their callings, but informed
that every avenue to rank and worldly distinction lay as
freely open to them as to their fellow-citizens, the Spanish
children of the soil.

The conditions were tempting: the reward for their accept-
ance was incalculably great, and the penalty for their rejection
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mineral, and elemental existence, be conceded of purer and
nobler nature than the crude miscalled Christianity of vulgar
Spain ?

Outward conformity to catholicism, then, became somewhat
common among the Jews of the Peninsula; and a certain
small minority, in whom the religious sentiments were weak,
and who succeeded in shaking off the beliefs of their fathers,
were gradually absorbed into and lost amidst the general mass
of the people. But the Hebrew communities at large, and all
who had piety as a guiding principle in their souls, continued
secretly to cling to the ancient faith, and in private even to
celebrate its more essential rites.

Lip-serviceand outward profession, however, when the heart
is otherwise engaged, never yet deceived suspicious eyes, and
with the sharp looks of the order of St Dominic steadily fixed
upon them, the mere professors of Christianity were not likely
long to escape detection. Many of the Jewish converts, con-
scquently, and as matter of course, fell under suspicion, and
were torn from their homes and immured in the dungeons of
the Inquisition. Nor was arbitrary and unlimited sequestra-
tion all that had to be endured ; the rack and the stake were
further brought into play against those among them who
on very slender testimony could be shown to have relapsed from
the faith imposed, as well as against seceders from the domi-
nant Church to the blasphemous doctrines, as they were called,
of the heretic Luther.

The system of persecution once inaugurated, soon reached
its climax, and it was while Philip III. occupied the throne
that the Jews of Spain began in multitudes to leave their
native homes, and to scatter themselves again over Europe
and the East. Strange to say, many found shelter in Rome
itself and the Papal States. Their presence there was even
found advantageous in a money point of view; for their com-
munities paying the cess imposed on them and conforming to
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established ; the printing press was set to work, and the Por-
tuguese Jews, as they were called, of Amsterdam in especial,
by-and-by attained a not undistinguished place in the republic
of letters. They were eager traders, too, and took an active
part in the colonial enterprises by which the Dutch sought to
extend their influence over other lands. Having need of
almost everything from abroad, the Dutch were traders of
necessity ; and the industry and ingenuity of the people, the
indispensable preludes to the supply even of their most
necessary wants—to say nothing of the elegancies and luxurics
of life—out of the relatively worthless raw materials pro-
duced among themselves, the hemp and flax of their fields, the
milk, wool, and skins of their flocks and herds, wrought
the articles that brought them in return corn and wine and
oil, the spices and other products of the tropics, gold and
silver, pearls and precious stones,—wealth unknown, beyond
the bounds of Spain, in any other country of Europe at the
time.

In all these grand and civilizing mercantile enterprises
the Jews bore an active and distinguished part. The Spanish
or Portuguese Jews of the Low Countries, indeed, long main-
tained a character of superiority which scemed to sever them
from their co-religionists of other European lands. They
ever bore themselves proudly, haughtily; and vaunting
themselves on their descent from the regal stem of Judah,
they rarely contracted matrimonial alliances with their
brethren of the German and Polish stocks. In their Low-
country trading, too, they conducted things on a larger and
more liberal scale than was customary among their people in
other lands. Besides commerce, moreover, they continued to
cultivate medicine as their especial professional calling, and
always showed themsclves more than comronly attentive to
the arts and elegancies of life. They were distinguished
from other Hebrew communities by this, too, that they
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which about the end of the 15th and beginning of the
16th century began to be so generally felt over central and
northern Europe. The religious wars with the Moors, how-
ever, and the legacy of bigotry and intolerance these had left
behind them, appear for a season to have absorbed almost the
whole mind and energy of the nation; and when, at length,
a spark from the steel of the Reformation did reach them from
the Netherlands, and seemed disposed to kindle into an ani-
mating flame, it was immediately and remorselessly trodden
out by the despotic rulers of the country, who, having suc-
ceeded in putting an end to Cortes and municipal councils,
could stifle, without let or hinderance, all expression of opin-
ion on matters pertaining to religion.

DISTINGUISHED MEN AMONG THE JEWS OF AMSTERDAM.

It was only, then, with liberty won by flight to the Low
Countries that the Jews of Spain once more showed the world
that they were possessed of souls above the level of petty
traders in rags, pinchbeck, and imitation gems. The Rabbi
Menasseh Ben-Israel (born 1604, died 1659) would indeed
have been a person of mark in any country, and in his day
was a notable member of the Jewish community of Amster-
dam. Educated as a physician and practising his profession,
he was besides a gifted preacher, and filled the pulpit of the
synagogue for twelve years with ever-increasing reputation.
On terms of intimacy with most of the men of note in his
day—with Hugo Grotius, Vossius, Caspar Barlwcus,* and
others, he was one of the associates of Grotius in his scheme for
bringing about a reconciliation among the various Christian
professions, and it would appear that he even thought it not im-
possible to comprehend the Jews in this new covenant of love

® 1t is in an ode addressed to Menasseh Ben-Israel, that Barleus is found
expressing himself in such fine and comprehensive terms as these :
8i sapimus diversa, Deo vivamus amici.
Differing in Creed, live we as friends in God.
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themselves, by the abandonment of absurd rites, and the vain
pretensions that every day in the history of the world’s pro-
gress shows to be not only more remote but to be even
impossible of attainment, to find themsclves members of the
great family of civilized man, with God for the common
object of adoration and acknowledged impartial parent of all
that live. ’

Another man of mark, a native of Spain, of Jewish
origin, settled at Amsterdam, was Isaac Orobio de Castro.
He, too, was a physician and doctor in philosophy. The child
of parents who had made profession of Christianity, he was
baptized by the name of Balthasar, and having subsequently
been knighted, he added the title of Don to his name, and, by-
and-by, but still as a very young man, was advanced to the
chair of philosophy in the university of Salamanca. In this
public capacity, however, with tke nccessity of proclaiming
himself every day from the house-tops, as it were, he found
his position so irksome that he resigned his professorship and
established himself as a physician at Seville; but not, as it
seemed, before he had aroused suspicions of the sincerity of
his Christian professions; for accused of a relapse to
Judaism at Seville, he fell into the hands of the Inquisition,
and was cast into one of their loathsome dungeons, whenco
he only emerged more dead than alive after an imprisonment
of three years’ duration. Liberated by some means at last, he
escuped to Toulouse, where he became professor of medicine;
but finally, attracted doubtless by the frecdom and privileges
his countrymen enjoyed in Holland, he made his way to
Amsterdam. Iere, with liberty regained, and once more
among countrymen and kinsfolk, Isaac Orobio openly resumed
his profession of Judaism ; and whilst devoting himself truly
to his calling of physician, he still found leisure to show him-
self the zealous defender of religion, both against the narrower,
and, as he conceived them, over free-interpretations of the
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dwelling-house ; but whence the income was derived we are
not informed, most probably it was from trade, as among the
Jews generally. The only one of Spinoza’s biographers
(Lucas) who mentions the elder Spinoza, speaks of him as ‘a
man of excellent understanding,” and of this he gave evidence
enough in the care he took to secure to his son the best
education the Jewish schools of Amsterdam afforded.

clivity to free thought in matters of religion, and even to have shown a dis-
position to tolerate the heretical and blasphemous doctrines, as they were
held, of Luther. She had been beyond the bounds of Catholic Spain, and in
Burgundy and Flanders had seen pious and orderly persons professing the
principles of the Reformation, so that she may well have surmised and given
utterance to her thoughts that there were other things in the world besides
Papal supremacies and sovereign rights to rule over benighted and submis-
sive populations. Joanna must, in fact, have been in advance of her sur-
roundings, and even of her age, as respects toleration of religious dissi.
dence ; and may be said to have paid in the way in which alone she could
be made to pay the penalty of her superiority: she was treated as insane of
mind, had the discipline, as the scourge is euphemistically entitled in
Roman Catholicism, and was racked by the cuerda —suspension by the wrists
with weights attached to the feet till the joints of the arms and legs are dis-
located. For long years she was farther kept immured in chambers into
which the light of day never penetrated, cut off from intercourse with the outer
world in every shape save that of the ro-called nobleman and Duke who
acted as her jailer, of the bigoted priest, who visited to worry her, or the
still more repulsive form of less excusable intolerance in the shape of Cardinal
and Archbishop, for by such was she visited, and to such must the true state
of the unhappy woman have been perfectly well known. And all this iniquity
perpetrated by a father and mather, king and gueen, in their own right, with
the knowledge and consent of a son, the most powerful prince of his age, and
without a word of remonstrance in so far, as appears, of the Cardinal Arch-
bishop, who by-and-by became Pope under the title of Adrian the sixth. A
father and mother entitled The Catholic par excellence, a son, the inheritor of
the religious zeal that won for his mother her distinguishing title, and
a Hierarch, infallible head of the Christian world as represented by Roman
Catholicism, actors and accessories in this terrible drama—

Tanta Religio potuit suadere malorum !

How much longer will it be before mankind consent to see that the
religious are not the only nor even the chief elements in the emotional
nature of man which serve to keep him in the path of right and duty ? The
religious sentiments are in themselves as blind as the love of offspring or the
desire of distinction, and need association with the faculties proper to man,
and the guidance of the understanding, before their activity can conduce to
good. Religion itself has only become moral and humane as men have
advanced in civilization and refinement. Vide Mr Bergenroth’s volume, in
the series published under the auspices of the Master of the Rolls, and a paper
by M. K. Hillebrand entitled, Une Enigme d'Histoire, in the Revue des Deux
Mondes, No. for June 1st, 1869.
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In the Jewish schools of Amsterdam, however, the
Hebrew Scriptures and the Talmud, with the commentarics
of Raschi and Maimonides, and the writings of others among
the orthodox theologians of Jewry, were the only books put
into the hands of the pupils. But those on the upper form,
as we should call it, are said to have had ¢ the use of a well-
furnished library ’—the most important privilege perhaps that
can be accorded to the dawning intelligence of a boy—in
addition. Our Spinoza doubtless availed himself to the full
of the opportunities for self-culture which this afforded him.

The whole education of the Jew, then, was religious, and
when we think of the narrow Levitical code which regulated
Jewish every-day as well as Sabbath-day life,—the outgoings
and the incomings, the acts, and, by use and wont, the very
thoughts in every the most trifling particular of the grown
man, we may imagine how closely the child was kept within
the circle prescribed for him. How could originality show
itself, how make head against such a system of training ?
Genius alone of the highest order could have divined a
world beyond the prison within which self-satisfied dog-
matism would bave confined the heart and understanding.
But such genius the youthful Spinoza possessed, and this,
with the Latin language, and access to the ¢ well-furnished
library,” was doubtless the means of setting him free.

The superintendent and occasional teacher in the upper
division of the school was the Rabbi, Saul Levi Morteira, a
man of talent, an eloquent preacher and esteemed writer
among his people. But Morteira still belonged to that class
of theologians who only acknowledge the lead of reason so
long as it runs level with accredited views and serves to aid
conclusions in accordance with these: his mind was narrow
and intolerant on all matters that touched on Jewish ortho-
doxy. Coming into somewhat intimate contact with the more
advanced pupils, Morteira did not fail to remark the promise
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faith. The work, in fact, embodies what would now be called
a half-rationalistic interpretation of the volume which is pre-
sumed to record the dealings of the Deity with mankind.
Allowance made for difference of epoch, (for Maimonides
lived and wrote in the latter half of the 12th and beginning
of the 13th century!) this remarkable book has the very
stamp of those writings of the present day in which we see
orthodoxy vainly struggling with the impossible; the light
of natural understanding striving hard to put itself out under
the extinguisher of blind belief; the truths of modern science
wilfully ignored, and the eternal, harmonious, and unchanging
laws of God set aside, because they clash with oriental ex-
pression and imagery, or more plainly contradict accounts of
uncommon or imagined incidents recorded in the hicratic
writings of a rude people who flourished some threc or more
thousand years ago.

As a mere youth, then, and by reason of his very talents
and proficiency, we sec that Spinoza must have been forced on
the consideration of difficulties which, passed over unheceded
by ordinary intellects, never fail to arrest understandings of a
higher order. Common natures may be, and mostly are,
satisfied with the intellectual fare that is set before them ; but
those of better stamp always incline to cater for themselves,
and scarcely fail to find food for their cravings more satisfying
than the husks that are too frequently supplied by preceptors.
The comments and explanations and modes of reconciling
differences advanced by the Eagle of Cordova, as Maimonides
was styled, could have been little satisfactory to the Eaglet of
Amsterdam ; and Spinoza, in the course of his independent
reading, having made acquaintance with the writings of Aben-
Ezra, a more modern commentator on holy writ, and more-
over a man of a much more unfettered spirit than Maimonides,
was introduced to diversity of view, and opposition to the
conclusions come to by those who had been given to him
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assured that if Spinoza did ever seck to gather fruit from that
wierd stem, he found nothing within his reach but husks and
empty shells, to be cast away as soon as gathered. He
only refers to the Mystics indeed with contempt. ¢ Whether
they speak through foolishness,” he says, ‘from anile
devotion or self-conceit and for evil ends, I know not; but
I find no taste of mystery in all they advance, nothing but
childish fancies. Having moreover lately made the per-
sonal acquaintance of certain cabbalistic triflers, and even
read some of their productions, I can only say farther, that I
am at a loss for words to express my amazement at their
ravings.” * This does not look like giving in to the mystics ;
and when we refer to his writings, we see that all that has
been taken for mysticism in them has proceeded from the mis-
conceptions of minds incapable of grasping the recondite but
perfectly logical and necessary intellectual conclusions to
which he had attained. Spinoza, in fact, was not com-
pounded of the clay that is fashioned into the shape they
please by others. It was by independent thought and eager
inquiry, by drinking of nome but the head waters of the
stream, that he slowly, painfully arrived at the results he
afterwards embodied in his writings : even in his philosophy
he cannot well be said to have had a master; for Descartes,
who has been given to him in this capacity, was no more than
an index of the way he was to take, but which he was labori-
ously to hew out and level for himself.

Still far from the ¢ Mezzo cammin della nostra vita,’
Spinoza had, nevertheless, arrived at the watershed between
childhood and manhood ; he had attained to consciousness of
his own inherent powers, and become sensible of the difference
between the views he took himself of the religious question
especially, and those his teachers would have instilled into his
mind. The strife within the breast of the clever and in-

* Tract. Theol. Polit., ch. ix. p. 195, Eng. Version.
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themselves. Common report, indeed, must have made him
an object of suspicion at an early period to the watchers of
Israel ; so that he had to become cautious and reticent in his
intercourse with his teachers, the Rabbins, and the elders of
the congregation. But as he now abandoned his regular
attendance at the synagogue, and could only be induced by
persuasion to show himself there occasionally, he was doubt-
less regarded by his kindred and their more intimate friends
as a perverse youth, having wayward and wicked fancies,
fearing neither God nor man, and therefore devoted to per-
dition.

The independent, undutiful, and impious behaviour of the
young man, as it was called of course, proved, we may
readily imagine, a source of much grief and vexation to
Spinoza’s father. The Jewish synagogue in those days, like
the Christian church of the present, was a passport to a
certain social position, and whilst affording scope for superior
talent, it secured bread at least, and a respectable standing
even to the mediocrity that entered on its ministrations.
Spinoza’s father was anxious that his son, with the scholarly
aptitudes he evinced in such rare perfection, should turn these
into the accustomed channel, and devote himself to theology
and the synagogue. But dogmatic thecology is precisely
the thing that repels the moral constitution we observe in
Spinoza, when associated with intellectual power. He had
already escaped from the circle within which the instruction
that is not education so commonly retains the vulgar mind.
The Old Testament, and the writings of the expositors of its
text as the goal of all study, were already left behind. He
had found means to initiate himself into a knowledge of the
mathematics, and to acquire the rudiments of the noble
Latin tongue, as at a later period he did also of the still nobler
Greek ; and once able to read Virgil and Tacitus, Cicero and
Seneca, Homer and Thucydides, in the original tongucs, he
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from himself, though he met them freely with texts of Scrip-
. ture, of which he had an ample store at command. With so
much, therefore, they had to be satisfied meanwhile; but they
proposed farther discussion at another time, opportunity for
which, however, Spinoza always contrived to avoid or postpone.
This conduct on his part first gave offence, and then engen-
dered hatred in the minds of his would-be friends, who now,
unable to insinuate themselves into his confidence, resolved on
revenge for his mistrust.

These young men accordingly first spread rumours to the
disadvantage of Spinoza, and then denounced him to the heads
of the Jewish synagogue, as one in whom public opinion had
been entirely mistaken, and who, instead of proving a prop
and pillar of the Tabernacle, as had been imagined, was much
more likely to pull it down and lay it—if such a thing might
be—in ruins ; for they declared that he nourished nothing but
contempt for the law of Moses, and believed in everything but

that which was most imperative on a Jew. Calumny of any
" kind is but too apt to be taken for true on the very slenderest
testimony by the world at large, and accusations of heresy
and infidelity appear to be mostly accepted as well-founded
on the simple ground that they are made. Such appears to
have been the case with Spinoza. Cited before the Elders of
the Synagogue, he found himsclf already judged before he
had been heard. It wasin vain that he simply denied the
truth of the statcments made against him. Sharply repri-
manded, he was ordered to make instant submission, and to
acknowledge his wickedness. But as he still stood unabashed,
declaring emphatically that he had never given utterance to
such words as were imputed to him, the clders, instead of paus-
ing to make inquiry and sift the evidence, seem to have given
way at once to anger, and threatened the contumacious youth
with excommunication if he did not yield forthwith to the
behests of those who knew so much more and so much better
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Van Vloten has given the original of this interesting docu-
ment entire, as well as a Latin translation, which we now
turn into English for the satisfaction of our readers.

‘The heads of the Ecclesiastical Council hereby make
known, that already well assured of the evil opinions and do-
ings of Baruch de Espinoza, they have endeavoured in sundry
ways and by various promises to turn him from his evil
courses. But as they have been unable to bring him to any
better way of thinking ; on the contrary, as they are every
day better certified of the horrible heresies entertained and
avowed by him, and of the insolence with which these heresies
are promulgated and spread abroad, and many persons worthy
of credit having borne witness to these in the presence of the
said Espinoza, he has been held fully convicted of the same.
Review having therefore been made of the whole matter be-
fore the chiefs of the Ecclesiastical Council, it has been re-
solved, the Counscllors assenting thereunto, to anathematize
the said Espinoza and to cut him off from the people of Israel,
and from the present hour to place him in Anathema with
the following malediction :

¢ With the judgment of the angels, and the sentence of the
saints, we anathematize, execrate, curse, and cast out Baruch
de Spinoza, the whole of the sacred community assenting, in
presence of the sacred books with the six hundred and
thirteen precepts written therein, pronouncing against him
the Anathema wherewith Joshua anathematized Jericho, the
malediction wherewith Elisha cursed the children, and all
the malcdictions written in the book of the law. Let him be
accursed by day, and accursed by night ; let him be accursed
in his lying down, and accursed in his rising up, accursed in
going out, and accursed in coming in. May the Lord never
more pardon or acknowledge him ; may the wrath and dis-
pleasure of the Lord burn henceforth against this man, load
him with all the curses written in the Book of the Law, and
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the papers from the orphan asylum of Amsterdam, put at his
disposal ; hodic saltem non amplius extat—it is now no
longer in existence, says he (Suppl. p. 293). This in all
likelihood is literally true; but there is us little question that
virtually we have his answer cnshrined for ever, and in a
more extended form, in the Theologico-political Treatise.

The excommunication was published on the 6th of July,
1656, when Spinoza consequently was 24 years of age. Its
immediate effect must have been to expel him from the
shelter of his father’s house. No orthodox Jew could continue
beneath the same roof with one—were he even his own son—
under the ban of excommunication. Spinoza must therefore
quit his home, if he had not perchance alrcady left it,
as is most likely, and find countenance and shelter among
others than his own people, who had now cast him out from
amongst them for ever.

Spinoza, it is to be presumed, must have been fully pre-
pared for the bolt that had been launched against him;
and bore it with the fortitude and equanimity that belonged
to his character. But sensitive natures, though entrenched in
truth as in a citadel, do not fail to feel ; and with all his out-
ward stoicism we may imagine but can never know the suf-
ferings endured by the inward man. Excommunication in
the free city of Amsterdam, aud of a Jew in the midst of a
Christian community, was, however, a very different affair
from what it had been in the olden time and among the people
of Palestine. When informed of his excommunication —for
he was not present to hear it read—he is said to have replied :
‘Well and good ; but this will force me to nothing I should
not have been ready to do without it.’

Henceforth, then, Spinoza separated himself entirely from
the Jewish communion; but he never attached himself to
any other. Beyond the circle of individual minds, the Church
of which he was a member had in his day no existence upon
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Beginning in Spinoza’s day to be generally recognized in the
physical world, under the lead of the astronomer, and next of
the chemist, their existence in the domain of morals scems
to have been altogether unsuspected; God was presumed to
do and undo at his will and pleasure, and almost at the will
and pleasure of those who called themselves his worshippers.
But Spinoza proclaimed the moral laws to be as fixed and
unalterable as the physical law that makes all the radii of a
circle equal to one another. With him there was no escape
from these commands, and no remission of the penalty attached
to their infraction. Obedience to their. behests secures ex-
isteice and well-being, violation of their decrees entails the
punishment implied in misery, misfortune, and death. ‘In
consonance with great, eternal, changeless laws, we all
must tread the circle of our being,” says the greatest poet of
his age and country, who was also the student and interpreter
of our philosopher.*

HE FINDS EMPLOYMENT AS TEACHER WITH DR FRANCIS VAN
DEN ENDE ; BUT HAS LEARNED A HANDICRAFT, AND LEAVES
AMSTERDAM FOR THE COUNTRY AFTER HIS LIFE HAS BEEN
ATTEMPTED.

Spinoza’s acquirements in the classical languages stood
him in good stead in the conjuncture of his affairs that
had now arrived, for he seems at once to have found
an cngagement in the educational establishment of Dr
Francis van den Ende, which at this time enjoyed a great
reputation, the sons of many of the wealthiest and most dis-
tinguished persons of Amsterdam being among the number of
his pupils.

Van den Endec had had the education of a physician, and

® Nach ewigen, eheren, grossen Gesetzen
Miissen wir alle
Unseres Daseyns Kreise vollenden.
Goethe in his Ode entitled THE DIVINE, which will
be found translated on a later page.
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With a man of tolerant views like Van den Ende, the
reputation Spinoza had acquired for free thought, and with
the ban of excommunication on his head in addition, could
have proved no obstacle to intercourse. The young man’s
moral character was unimpeached, and his scholarly attain-
ments were sufficient. Van den Ende—if we may be allowed
to cke out what we know historically of the man by the aid
of imagination—must even be presumed to have found a
friend as well as assistant in his new associate; and he, ripe
in scholarship himself, with the training of the physician,
well versed in physical science, and of a gencrous and daring
temperament, doubtless exerted a further fostering influence
on the mental development of Spinoza, to the detriment, it may
perchance have been, of his own sociul position ; for if it hap-
pened that he was at this time suspected of heterodox leanings,
association with an excommunicated Jew who had made no
profession of Christianity, could hardly have been advantage-
ous to his school.

With Dr Van den Ende, however, Spinoza did not con-
tinue long. He was already possessed of a handicraft that
made him independent of the drudgery of an usher’s place
in a school as a means of earning his bread ; and we have it

Holland, and induced by them to put himself in communication with the
Chevalier de Rohan, M. La Truaumont, Madame de Villiers, and others,
heads of a secret conspiracy against the tyranny of Louis X1V., which was
to have proclaimed itsclf and shown front in Normandy, and one or
more of the neighbouring provinces. Louis shortly before this time had
burst in aggressive war upon the Low Countries, and was lying with his
armies in possession both of towns and territory within their boundaries.
The Ntates-general, on overtures made to them by the French con-
spirators, doubtless, with a view to disconcert Louis at home, and secure
breathing time jor themselves, taken at unawares and torn by internal dis-
tractions as they were, lent their countcnance to the purposed revolt, and
promised the assistance of a fleet on the coasts, and & contingent of troops
for land service. But the plot having been discovered, though the Duich
fleet showed itself duly on the coast, according to agreement. there was no
rising: La Truaumont was shot in the attempt to arrest him, Rohan was
arrested and lost his head by the axe, whilst Madame Villiers, the luckless
Van den Ende, and several subordinates, were publicly banged at Paris.
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so escaped with a trifling wound on the back of his neck.
He Jong prescrved and showed the coat in illustration of the
terrible spirit that can actuate superstition and fanaticism.*

THE HEADS OF THE SYNAGOGUE ATTEMPT TO WIN HIM
BACK TO THE JEWISH FOLD.

Nor could the chiefs of the synagogue themsclves yet
forget or overlook the lamb that had strayed from their fold.
They still showed themseclves eager to recover the son of
Israel, onco looked on as of so much promise, and made over-
tures for reconciliation backed by the promise of a pension :
would he but acknowledge himself in error and submit to
the mildest censures of his ancient Church, the ban of excom-
munication should be removed, and 1000 florins per annum
guaranteed to him for the rest of his life. But they who
mado such proposals to Benedict Spinoza had formed no true
estimate of his character. Difficilius a vero abduci possit
quam sol a cursu suo,—it had been easier to turn the sun
from his course than Spinoza from truth,—says one of his
editors; + he could acknowledge no error where he knew
of no crime, and money was the last thing on earth that
could influence the independent spirit of the philosopher.
He had his beautiful art, at once mechanical and scientific, to
fall back on; like Paul, the apostle and tent-maker, his own
handiwork sufficed for the supply of his daily wants; in the
sweat of his face he could honourably earn his bread,—as

* The reader may not ohject to be reminded that the patriotic Monk
Paul Sarpi of Venice, who 80 ably assisted the Doge and Senate of his native
state against the encroachments of the Pope and the Romish hierarchy, was
attacked in precisely the same way as Spinoza. He, however, had a much
narrower escape than our philosopher; for Sarpi was assailed by a practised
hand, a well-known bravo and stabber, hired at Rome by heads of the
Church to do the deed of blood for a money price. Sarpi barely escaped
with his life, and only after a long and dangerous illness in consequence of the
wound he received. The assassin, perfectly well known, was never even put
on his trial, much less punished for his crime, but lived protected and doubt-
less pensioned by his employers.

t Gfroerer, in Preef. ad Op. Philos. p. ix.
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demeanour was laid to the young man's charge, and theroe
was no precedent for the banishment of any one from the
free city of Amsterdam for having become obnoxious to the
heads of the Jewish synagogue. To escape the dilemma ap-
parently of disobliging an influential element in the city, or of
perpetrating a harsh and arbitrary act, the magistrates re-
ferred the case to the Synod of the reformed church, for
their advice and opinion. The decision here might have
been foretold; for when was any religious denomination
found in favour of toleration, save when itself oppressed P
The Synod recommended that the obnoxious individual
should be ordered to withdraw from the city, for a time at
least. 'Whether the authorities acted on this advice or no,
we are not informed ; it is to be hoped that they did not; but
certain it is, whether they did or not, that Spinoza had left
Amsterdam by the end of 1656,—a few months ouly after
the excommunication, therefore,—and taken up his residence
with a friend, a member of the Christian sect known as
Mennonites, in a house on the road from Amsterdam to
Auwerkerke.

Among other interesting documents to which Dr Van
Vloten obtained access in the orphan asylum of the Mennonites
of Amsterdam, he found a manuscript Life of Spinoza, em-
bracing various particulars not mentioned by Colerus or any
other of the biographers; it is from this we learn that ome
of the motives Spinoza had for leaving his native city, was
the attempt upon his life,* and that when, in 1660, he re-
moved to Rhynsburg from his first retreat, it was still in
company with the same friend in whose house he now came
to reside. It is yet to be secn at the west end of the village
of Rhynsburg, in the lane that runs beside the brook be-
tween the carriage-way and the footpath leading to Katwyk
on the Rhine, and is distinguished by a verse of the poet

* Van Vloten, Supplem, p. 293.
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his lenses, the brain was not only not unoccupied, but was
ever busy weaving abstractions and revolving problems in the
world of thought, the proper sphere of our philosopher. No
occupation indeed could have been more happily chosen than
the one he followed for leaving the mind at liberty whilst the
body was engaged. We who love and reverence Spinoza
have our joy in drawing a mental picture of the sage—poet,
maker in one of the highest and noblest senses of the word
—secated at his work, his hands plying their light and easy
labour, his mind absorbed in meditation, the forms of things
unseen,” embodied visions of the abstract and infinite, rising
in peaceful succession before him, and finding fit reflection to
the world without from the stainless mirror of his soul; for
the finite world, if it be all the understanding comprehends
and knows, is not yet all that the soul within us divines,
there is an infinite without and beyond it. If you ask me,
says our philosopher, whether I have as clear an idea of God
as I have of a triangle? I answer, yes. But do I form as dis-
tinct an image of God as I do of a triangle? I answer, no.
It is indeed mostly in the fow first years after his escape
from pupilage that the man begins to know himself, and pro-
claims to the world more openly or more inferentially what
he is or is to be. The germs of great discoveries and of noble
works have very commonly presented themselves to the mental
vision of the mere youth, and that this was the case with
Spinoza there can be no question. In the letter of the earliest
date that we have from his hand we already see the ““ Ethics,”
the work of his life, alluded to, in the very shape too in
which it has reached us; and in the accident of his having
been engaged to give lessons in philosophy to a young gen-
tleman, but to whom, as still youthful and of unstable char-
acter, he was indisposed to impart his own particular views,
we find occasion given him for the elaboration of the first
work he presented to the world : the Principia Philosophix
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of faith on the other, he must now meet face to face the
question that could not fail to arise in his mind, and clear
himself a way through the doubts and difficulties that besect
him.” *

Spinoza, however, as we have seen, had not now to meet
the momentous question here referred to for the first time. It
had long engaged his thoughts; and with what amount of
mental suffering and social privation he had nevertheless
bravely clung to the solution of the mystery to which he had
arrived, we may partly conjecture, but can never wholly know.
And then, as it turns out, the opposition between born Jew
and Christian maiden would not have proved the only obstacle
to his union with Mlle Van den Ende, had his suit even
thriven in a far greater degree than we have any reason to
believe it ever did. The Jufvrow must have been ¢ tant soit
peu bigote ’ in her special Christianity. For before consent-
ing to her union with Kerkering, she made it a point that he
should renounce the Protestantism in which he had been born
and bred, for the Popery which was the fashion of her own
religious garb. But Spinoza never could have won the maiden
on such terms as these. The student of Maimonides and
Aben-Ezra, and far more the man of his own independent
thoughts, the future author of the ‘Tractatus’ and the
¢ Ethics,” who had broken with his family, his kindred, and co-
religionists, could never have made professions that belied the
deliberate conclusions of his heart and understanding.

Spinoza’s wooing, then, was at an end; Kerkering had
- apostatized, and carried off the prize ; and though the rejected
suitor may have made light of his disappvintment, and even
spoken of his attachment as one more of the head than of the
heart, yet natures like Spinoza’s never fuil to feel deeply the
smart of unrequited affection. 1Ile is reported to have said to
one of his friends, that ¢ he had made up his mind to ask Mlle

* Auerbach—Leben Spinoza’s, S, xxxiv,
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philosophy, then a subject of particular interest with all classes
of the educated European public. Spinoza, moreover, already
numbered some of the most accomplished and influential men
of his native country among his friends; and his correspond-
ence, both foreign and domestic, had become so extensive as to
occupy a considerable share of his time. His letters, indeed,
happily prescrved to us in certain numbers—would that they
had becn more! are most interesting, not only from the im-
portance of the subjects they handle, and the explanations of
his views they supply, but from the insight they give us
into the amiable, kindly nature and sound common sense
of the man. Nothing can excced the pains he takes in reply-
ing to the queries and difficulties propounded to him, even when
it is obvious that he and his correspondents live as it were in
different spheres ; nothing can be conceived more candid than
the way in which he unbosoms himself on the most delicate
subjects, though he knows that what he shall say will not
raise him in the favourable opinion of the party he addresscs,
and cannot even be communicated without detriment to him-
self.* The ladies, too, are said to have been fond of engaging
the gentle bachelor in a philosophical discussion ; and in the
days and country of the accomplished Anna Maria von
Schurmann there were doubtless many women of talent and
acquircment whose converse could not have been otherwise
than agrecable to the philosopher. All this however could
only be indulged in, as he himself regrets, to the serious in-
terruption of his more important studics.

It is a great mistake, then, to suppose that Spinoza was
nothing more than a solitary dreamer, living to himself and
taking no interest in the world around him, or in the events
that transpired in his native country. In his retired and
thoughtful life Spinoza was still no hermit, no shunner of his
fellow-men. On the contrary, he was, as we have just scen,

* See letter II. to Oldenburg, towards the beginning.
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and perused ; a sermon was preached and published against
certain views therein contained ; * inquiries were instituted
into the life and conversation of its author; the acquaintance
of Van den Spyck, the painter, and his wife was made, and the
skeleton biography of the Lutheran pastor, with little reference
to anything beyond what was known to himself, took form
and substance, the kind folks with whom Spinoza had lived for
some twelve years or more, and in whose house he died, being
his biographer’s chicf informants.

HIS ABSTEMIOUSNESS AND ECONOMICAIL HABITS.

The bodily wants of Spinoza were even too easily supplied
¢It approaches the incredible,’ says Colerus, ¢ with how little in
the shape of meat and drink he appears to have been satisfied ;
and it was from no nccessity that he was constrained to live
so poorly; but he was by nature abstemious.” From certain
memoranda found after his death, he scems to have lived for
a whole day on a basin of milk porridge with a little butter,
costing about three half-pence, and a draught of beer, at the
price of half as much, in addition. On another day he par-
took of nothing but gruel flavoured with raisins and butter,
costing fourpence. Ilis consumption of wine never exceeded
two pints a month. Once a quarter he regularly settled his
accounts and paid outstanding debts, carcfully balancing his
expenditure against his income, so as ‘to make both ends
meet, like the snake that forms a circle with its tail in its
mouth,” as he playfully said ; and having no care to lecave
more behind him than should suffice to bury him decently.

* La vérité de la Resurrection de Jésus Christ, defendu contre Spinoza
et ses sectateurs; avee la Vie de ce fameux philosophe, &vo. La Haye, 1706,
¢ Ici & La Haye,” says he, ‘ ou le Seigneur a son Tabernacle et fait sa demeure
comme au tems d’Abraham dans la plaine de Mamré, il s’est ¢levé en nos
jaurs un second Goliath, a s¢avoir, Benoit de Spinoza, lequel a bien osé de
combattre I'Israel Chrétien sur cet article de sa foi,’ p. 13. The worthy pas-
tor cannot resist the opportunity Spinoza's name affords him of playing on
the word: *Nullus Spinozo fructus decerpitur agro :’ and again: ‘Inter
Spinas sercre frustrancum est,’ p. 47.
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the return of the members of the family from divine service,
ho would inquire the text from which the sermon had been
preached, and always expressed a hope that the discourse had
proved edifying.” ¢ Ile had a great rogard for my predecessor,
Dr Corder,’ says Colerus, ‘and never failed to sl;euk of him
as a learned and naturally good man, of exemplary life and
conversation.” He himself went occasionally to hear Dr Cor-
der preach, and used especially to commend the learned way in
which the Doctor explained the Holy Scriptures, and the
sensible applications he made of their teaching to the practical
duties of life. ¢Never miss the preaching of so excellent a
pastor,’ said he to his host and the other members of the
family.

Spinoza, philosopher and gentleman, was of course per-
fectly tolerant of the opinions of others; he had none of that
arrogance which leads narrow-minded and ignorant men and
women to think that all the world are in error save them-
sclves. Neither had he any of that immoral spirit of pro-
selytism which is ever on the watch to make converts to its own
particular views, and feels no compunctious visitings whilst
breaking in on the sanctity of home confidences the nearest,
the dearest, the holiest that lodge in the heart of man. Ma-
damoe Van den Spyck, aware that her lodger had a great reput-
ation for learning, took occasion one day to consult him upon
the form of religion she professed, inquiring anxiously whether
he thought it sufficient to secure her eternal happiness. ‘Your
religion,” he made answer, ‘is a good religion; you have no
occasion to seek after another; neither need you doubt of
your eternal welfare so as, along with your pious obscrvances,
you continue to lead a life of peace in charity with all.”

He was never exacting or troublesome to the people of the
house, passing almost the whole day in his room, engaged in
his handiwork, his mcditations, or his writing. When wearied
with these, however, he would join Van den Spyck and his
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once in a summer morning wasted half-an-hour in watching,
as Spinoza did, those spiderly proceedings so commonly re-
garded as battles. That our philosopher once caught and
threw a hapless fly into the net of its ecnemy we can belicve ;
for if spiders are to live it is necessary that flies should be-
come their prey ; precisely as it seems necessary in the great
waters that the small fishes should be caten by the large*
and that man should make beef and mutton of the ox and
shecp he pastures in his fields.+

Moderation and independence were the jewels Spinoza
especially prized in life. 'We have scen him spurn the bribe
to apostasy from the truth that was in him at the very begin-
ing of his career, and the same indifference to pelf dis-
tinguished him to the end of his days. Ilis friends many
times proffered him their purses, but he seems invariably to
have declined availing himsclf of their liberality. Mr Simon
de Vries, a young man of ample means, fond of philosophical
studies and greatly attached to Spinoza, desired upon one
occasion, in presence of Van den Spyck, to present him with a

® Vide Tr. Th. Pol. p. 270. Eng. Vers.

t Too much has been made of this reported pastime of Spinoza, with a view
generally to put him in an unfavourable light and show him wanting in hu-
manity. I have however explained the meaning of the presumed °* battle
between two spiders,” which is amusing certainly, but not cruel ; and Spinoza
could never have laughed at the struggles of the fly to free itself from its
enemy the spider, as it is said he did, for the fly never does struggle to free
itself from its enemy. On falling into the net indeed it tries to get loose, but
the owner of the net, whose meal depends on despatch, is down on the luckless
insect, closes with it, twirls it rapidly round between its legs, and envelopes it
in a silken shroud in an instant, and there is no more struggling than Dr Living-
stone tclls us he made when he lay on the ground with the lion over him,
Narratives get embroidered as they are repeated. Spiuoza may once upon a
time have laughed over the proceedings of the male and female spider, and he
may once have thrown a fly into a spider’s web ; and 8o, as there is not much
to tell of the habits and amusements of the philosopher, once becomes many
times, and a casual incident is turned into a habit. Just as one of the foolish
biographers with bad taste, by way of heightening his picture, and against the
philosopher’s own words, makes him uegligent of his dress and person—the
vile body not being worthy of fine garments. But Spinoza did not think
the body vile—he looked on it as the necessary condition to the display of
mind, one of the noblest works of God, and so deserving of cvery care,
He always dressed soberly and neatly, like the burgher of his age,
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disputed his right to share with them in the succession,
prompted to do so in all probability by the importance they
attached to the ban of excommunication under which he lay,
and which, like other charitable formule of the sort, would
have taken from him the right to breathe the common air, but
which he himsclf continued to endure with the most provoking
indifference. To open and bigoted injustice Spinoza could
not submit. Ie first simply asserted his claim to share in
tho inheritance of his father; but as the women held out and’
would not yield, he went on to establish his title by legal
process. This done, his title vindicated, he immediately
withdrew all claim to participate to the extent of his right,
and only selected a single article of houschold furniture—a
bed with its hangings,—which, Colerus naively informs us,
‘ was to be surc a very good one,’ for his portion. Everything
else he left to his sisters.

Besides the income from his handicraft and the annuity
from Simon de Vries’s heir, Spinoza was in the further re-
ceipt of 100 florins per annum from the Grand Pensionary Jan
de Witt—a trifling sum which he could well accept without
loss of self-respect, from the chicf magistrate of his country.
But he declined the offer made him through Colonel Stoupe
of a further pension from the French king, which was to have
followed on the dedication of a book to the monarch. After
the lamentable death of De Witt, as the heirs of the great man
showed some hesitation to continue the payment, Spinoza
forthwith returned to them the instrument under which the
pension had been granted, and abandoned all claim to its con-
tinuance. It is proper to add, however, that payment was
resumed and continued during the rest of the philosopher’s
life.

HIS RELIGIOUS CONSTITUTION.

The prominent feature of all in Spinoza’s moral constitu-

tion was religiousness. His whole nature wus religious. Re-
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given in Dutch or French,® and with several other of the
liberal statesmen of the period. He is even said to have been
occasionally taken into the counsels of De Witt on the best
courses for upholding the liberties and advancing the status
of their common country. There are in the Theologico-
politicus many allusions to events that had occurred in the
United Netherlands within no great space of time. John
Olden-Barneveldt is certainly particularly referred to in the
20th chapter, where the writer speaks so manfully and so
feelingly of the disgrace that befulls a statec when worth and
talent are crushed, and a life of true nobility is ended on the
scaffold, under the sanction of bad laws and arbitrary stretches
of authority. ¢ What,” says Spinoza, ‘ can be more disastrous
to a state than that men should be accounted enemies and
condemned to death not because of any crime they have com-
mitted, but merely because they are of liberal mind? What,
I say, more disgraceful to humanity than that the scaffold,
which should be the terror of evil-doers only, should become
a stage for the display of exalted virtue and resignation?
He who knows himself guiltless of all crime has no felon fear of
death ; he condescends not to ask for grace or pardon ; for his
soul is not oppressed by remorse for evil deeds, and instead
of shame he feels it honour and glory to lay down his life for
the good cause he has at heart!’ +

® Van den Hoof was author of many works; of one in particular that
made a great noise in its day, entitled, Lucii Antistii Constantis De Jure
Ecclesiasticorum, published in 1663, which has often Leen ascribed to Spinoza.
Van den Hoof and Spinoza were, however, of the same political persuasion,
republicans, opposed to the Orange ‘faction, denounced and decried from all
the Calvinistic and Popish pulpits in the Netherlands, and with such effect
as to lead at length to the murder of the De Witts by the mob.

t There is even more in this passage than to the mere eye immediately
appears. No petition for pardon or a commutation of sentence had been
presented to the Stadtholder either by Olden-Barneveldt himself or his family.
Subsequently, his two sons took up arms to revenge the death of their father.
One of them fell in the field; the other was taken prisoner, and, as rebel to the
state, was adjudged to die. On this, the mother threw herself at the fect of

Maurice and interceded for the life of her son. *low is this, madam,’ said
Maurice, ¢ that you are so instant with me for the life of your son, and never
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and his brother, being dragged into the street, were literally
torn in pieces by the rabid multitude.

HE VISITS THE FRENCH HEAD-QUARTERS AND IS SUSPECTED
OF UNPATRIOTIC TENDENCIES.

‘We have seen Spinoza an object of curiosity with his
countrymen and friendly visitors to the Netherlands; we
should scarcely have surmised, however, that he could have
been seen in the same light by his country’s enemies; but
such was in fact the case. Among the troops in the service
of France there was a regiment of Swiss, commanded by
Lieut.-Colonel Stoupe, a man of some mark both socially and
intellectually, for he was one who—

¢ Did not build all his faith upon
The holy text of pike and gun,
Decide all controversy by
Infallible artillery,

And prove his doctrine orthodox
By apostolic blows and knocks,’

Stoupe, on the contrary, was a man of education, interested
in literary and philosophical matters, and to whom Spinoza’s
name and writings must have been familiarly known. He
appears to have made the Prince de Condé, Generalissimo
of the French army, acquainted with Spinoza’s fame as a
philosopher; and anxious, in all probability, himself to
know and converse with the man, he induced the Prince to
send Spinoza an invitation to head-quarters, then established
at Utrecht. Spinoza accepted the compliment, and after
a while proceeded to Utrecht under cover of a French pass.
IIe did not, however, see the Prince de Condé, who had been
unexpectedly summoned to Paris by the king, but he was
courteously received by the general of the French army de
facto, the Marechal de Luxembourg, with whom, as well as
with Colonel Stoupe, he had many conversations. There
being no prospect of Condé’s speedy return to the army,






68 BENEDICT DE SPINOZA.

the tyranny of the despot in the First Charles, and the ty-
ranny of the priest in Laud and his associates,® preachers of
the divine right of kings to govern wrong, and assertors of
priestly authority derived from Christ to outrage the con-
sciences of mankind.

The community, Spinoza held, should suffice in every case
for its own protection ; and he therefore advocates the arming
of the people for their sccurity and defence: every citizen in
a frec state, he maintains, should be trained to arms; he is
emphatic in pointing out the danger to liberty at home from
standing armies,t and, by implication, the threat to the free-
dom and prosperity of neighbouring states in their existence.
And the far-seeing man was in the right, for the curse of
Europe at the present hour is in the millions of armed men in
the prime of life who live on the industry of the occupicd, and
have nothing to do but practise the art of killing with the
best effect. Aggressive warfare, in other words, murder with
intent to steal, is of course never so much as contemplated by
our philosopher.

Spinoza is incessant in his assertion of the supremacy of
the civil power in every contingency. Intrusted with the
supreme authority by the community at large, the civil power,
he maintains, has the unquestionable right to command in
matters of religion also.} A religious system, he maintains,
can only acquire legal existence by the decree of the ruling
power in the state, and must necessarily be settled in con-
formity with and in subordination to the other institutions of
the commonwealth. ¢ Whoever,’ says he, ¢ denies to the state
the right to arrange its religious system divides the common-
wealth against itsclf, and this can on no account be suffered.’
In advocating a religious system by ordinance of the state,
however, Spinoza is careful to declare that he docs so in no

* Vide Trac. Theol. Pol, p. 324, Eng. Vers,
t Tr. Th. Pol,, p. 298, 1 1Ib,, ch. xix. p. 827.
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HE RECEIVES A CALL TO THE CHAIR OF PHILOSOPHY IN THE
UNIVERSITY OF HFIDELBERG.

As ycars rolled by, Spinoza’s fame continucd to extend.
He was now a man of mark in the republic of letters, the
¢ Principia Philosophiwx Cartesianswe ’ was a kind of text-book in
the schools, and if cvery one of liberal education did not
openly express approval of the Tractatus Theologico-politicus,
many did so, and all read it.

It was carly in 1673 that Spinoza received an invitation
through the learned J. L. Fubritius from the Prince-palatine,
Charles Louis, a man of liberal mind and higher accomplish-
ments than are always possessed by princes, to fill the chair
of Philosophy in the University of Heidelberg, then vacant.

Fabritius addresses Spinoza as philosophus acutissimus ac
celeberrimus ; informs him that he is desired by his most ex-
cellent master the prince to ask; him if he were disposed to
take on himself the duties of professor of philosophy; that
if he were so inclined he should enjoy the same annual honora-
rium as the other professors in ordinary, and have entire
freedom in philosophizing, which the prince believes would
not be abused to the disturbance of the established religion of
the country. Fabritius very handsomely seconds the invita-
tions of the prince, adding that unless things turned out much
otherwise than he anticipated, Spinoza would assuredly find
himself in a position at Heidelberg becoming a philosopher.

In his answer to Fabritius, and it was not despatched in
a hurry but only after mature deliberation, Spinoza shows
himself obviously flattered by the compliment paid him, and
even roquests a little longer time for consideration before
sending a final answer; but the general tenor of his letter
shows that he has already made up his mind not to accept
the proposal, and the request for delay is but to soften the
sceming ungraciousness of declining the offer of a prince.
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¢ Here art presents us with Spinoza’s face,
Wherein deep lines of sober thought we trace;
Yet is the mental likeness better shown
To those who read and make his works their own.’*
In this sweet and placid countcnance bigotry has nevertheless
not failed to find signs of reprobation and enmity to every-
thing held sacred by man; to which Ilcgel replies: ¢ Re-
probation if you will, but reprobation only of the weakness
and wickedness of mankind.” There certainly was nothing
else of reprobation in Spinoza’s nature, and even that was
largely tempered with pity.

He dressed like a simple citizen, soberly and plainly, and
we have his own words (against the statement of one of the
more foolish of those who have commented on his life) to as-
sure us that he was even carcful of his personal appearance.
¢It is not a disorderly and slovenly carriage,” he says, ¢ that
makes us sages; much rather is affected indifference to per-
sonal appearance an evidence of a poor spirit in which true
wisdom could find no fit dwelling-place, and science only
meet with disorder and disarray.’

HIS LAST ILLNESS AND DEATH.

Always of delicate constitution and feeble health—and
how with his habits could he be otherwise P—Spinoza appears
to have suffered at one time from repeated attacks of the pre-
vailing distemper of his country—intermittent fever, that
insidious underminer of the general health. In one of his
letters to Dr Bresser he speaks of having lately suffered from
the disease, and says that he will ‘be looking for a little of
that same conserve of roses,’ the qualities of which, as a remedy
in such circumstances, the doctor would seem to have heen

* Ad. B. de Spinoza Opera Supplementa, ad finem :

Hier schaduwt ons de Konst in prent Spinoza’s wezen,

En beeldt ’s man diep gepeins in 't zedig trony af;

Terwijl de vrucht zijus geest, en °t geen *t vernuuft hem gaf,
Best wordt gekend van hun die zijne schriften lezen.
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ing after the death of her brother, to make particular in-
quiries after its contents, fancying, doubtless, that it con-
tained treasures of the sort she prized; but being certified
that it really enclosed nothing but written papers, letters
from friends, &c., she seems, happily, to have troubled herself
no more about it.



SPINOZA’S FRIENDS AND CORRESPONDENTS.

EPITOME AND CRITICISM OF THE LETTERS.

DR FRANCIS VAN DEN ENDE.

Or Spinoza’s first friend in his time of need, Dr Van den
Ende, and the tragical conclusion of his life, we have already
had occasion to speak.* Did any letters pass between him
and our philosopher, as in all probability there did, they have
not come down to us. But the shelter which the good phy-
sician gave to the excommunicated man entitles him to an
honourable mention of his name in this place.

From the hints we have through Leibnitz, we may pre-
sume that Van den Ende in his new home, besides practising
as physician, had resumed his old occupation of educator,
for which he was acknowledged to have shown such aptitude
in his native country. It could, indeed, only have been as
an educator that he attracted the attention and aroused the
jealousy of the Jesuits, who have always arrogated education
as their own peculiar province, and have certainly pursued it,
not without success, in impeding the real progress of the
world. Theologians are, in truth, by training and habits of
thought, the least fitted of all the lettered classes to have the
duties of education intrusted to them. Their ideas of educa-
tion seldom go beyond indoctrination; with them the pupil
is not to doubt and to question, but to believe and take on
trust what is told him by his master. It should not be forgot-
ten that the education of France before the Revolution was
wholly in the hands of the clergy, and that under them
king and court, nobility and gentry, had attained to such a

*® Vide p. 38, et seq.
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Though it has been stated that Oldenburg was acquainted
with Spinoza in Van den Ende’s Amsterdam days, we should
rather imagine, from the style in which he addresses the
philosopher in his first letter of August, 1661, and the proffers
of friendship he then makes, that he, like other curious and
cducated persons, had sought out Spinoza in his retreat at
Rhynsburg, five years after his departure from Amsterdam,
and then and there made his acquaintance for the first time.
Oldenburg, like all Spinoza’s other correspondents, approaches
him as one in advance of himself, from whom he was to reccive
information and guidance, not as one to whom he might pre-
sume to offer either. ‘At Rhynsburg,’ says Oldenburg in his
first letter, ¢ we spoke of God, of Thought and Space Infinite,
of their Attributes and the agreements and differences of these,
of the union between the Soul and the Body, and of the prin-
ciples of the Cartesian Philosophy.” In thissentence we have
the themes that supplied matter for all the subsequent corre-
spondence; and, in connection with Oldenburg’s questionings
and insatiable curiosity not only to learn but to sce what the
philosopher is about, we become spectators, as it were, of the
production and publication of his two first works, and farther
learn why the ¢ Ethics’ was not given to the world in his life-
time.

The first of Spinoza’s works, the ‘ Principia Philosophix
Cartesiane more geometrico demonstrata,” was what may be
called a mere occasional production, put together in the first
instance for the usc of a pupil to whom, because of his youth,
inexperience, and unsteady disposition, the philosopher was
indisposed to communicate his own views. The MS. having
been seen by some of his friends and admirers of Amsterdam
—Dr Louis Meyer, Dr I. Bresser, Dr Schaller, Simon de Vries,
Walter Von Tschirnhaus, and others, all then young men, who

Society. It is that of a full-faced, intelligent, and gentlemanly man; with a
certain air of sober dignity about him that impresses the beholder favourably.






84 BENEDICT DE SPINOZA.

urgent and repeated expostulations with him for his delay in
giving a sccond and more important work to the public—a
work which should be no epitome of another man’s thoughts,
but the mature production of his own mind, the views and
conclusions of which he should acknowledge as his own—
we see that the Philosopher must have had others of his
works preparing or ready for publication long before they
saw the light. Witness to the eager and angry strife that
was waged around him, to the animosity and mutual hate en-
gendered between men of merely opposite views though taking
their stand upon the same common ground of belief, we may
imagine that Spinoza, from his habits, would shrink from
the fresh storm of theological hate which must inevitably burst
upon him when, from the new position assumed, he should have,
besides his old enemies and co-religionists the Jews, the whole
orthodoxy of Christendom arrayed against him. The student
and peaceful man would ever gladly shun such turmoil and con-
tention, such interruption to pleasant and congenial pursuits.
But this cannot be ; the penalty for original and independent
thought has ever to be paid ; the leader has his post in the van,
and his harness, when he wears any, like that of the meanest
footman, has joints that may be pierced. But Spinoza, afterall,
may either not have recked much of clerical dislike, or may
not have anticipated the effect the Tractatus would have on
the theological world ; for in an extract from one of his letters
to Oldenburg communicated to Mr Boyle, he is found inform-
ing his correspondent that he “is now engaged in the compos-
ition of his work on the Scriptures, and is moved to the un-
dertaking, 1st, in order that he may combat the prejudices of
theologians, these being prime obstacles to the extension of
philosophical studies; 2nd, that he may disabuse the public
mind of its idea that he entertains atheistical opinions; and,
3rd, that he may assert the common right to free inquiry and
publication.
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whom he had now become acquainted, was included. That
the Tractatus was not published until the countenance and
approval of the authoritics of the Netherlands had been se-
cured, is implicd by what is said both in the preface and at
the end of the work; * and if the letters, from 57 to 60, be
from onc of those persons in authority, as we much suspect that
they are, both from the style in which Spinoza is addressed
and that in which he replies, we must think the more highly
of the liberality of the individual who was a believer in ghosts
and hobgoblins, in the spirit of his age, and at the same time
the friend and protectoref Benedict Spinoza. Contact with the
truly great will raise even the credulous and uninformed to
something of a higher and more worthy level.

Still delaying to publish—and war intervening to in-
terupt communication between England and Holland—it was
not till the middle of 1675 that Oldenburg received a copy of
the Tractatus; for, in his letter of June that year, he speaks
of having, with gratcful thanks, already acknowledged its
receipt, but expresses doubts of his letter having reached its
destination.t

From this epistle we sce that Oldenburg must have been
alarmed by a first hasty perusal of the Treatise. With time
for further study, however, he acknowledges to having been
precipitate in his judgment ; for he now says, ¢ It struck me
at first, and so long as I meted with the measure supplied by
theologians and the current confessional formularies, that
you had been over-free in your strictures ; but since I have
reviewed the subject, I sec that far from attacking true re-
ligion, you strive to vindicate and sprcad abroad that which

‘B the real purpose of the Christian faith. Believing, as I.
* Superest tantum expresse monere me nihil in eo scripsisse quod non
libentissime examini, et judicio Summarum Potestatum Patri® mex sub-

jiciam. Tr. Th. Pol. in Preef. et ad fin. Eng. Trans, p. 30 and 353.
1 Vide the note appended to the letter in question.
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with a view either to abet or refute the statements therein set
forth, and obtaining no help from those to whom he proposed
his difficulties, it may not be going too far to surmise that
Mr Boyle conceived that, by appealing to a wider circle than
the one filled by his own immediate friends, and furnishing
means to secure the freest discussion of the subject, the truths
of Christianity as dogmatically established in the Church of
England would be made to appear more and more clearly.
We venture to add in behalf of abstract truth, loadstar of
the naturalist, and as only due to the noble nature of the man
himself, that he may also have had misgivings about the
worth and validity of some things at least that were presented
to him in the name of religion, and becn anxious that the
world should be enlightencd upon them.

Of the true picty of Robert Boyle and his adhesion to the
Christianity of his age there can be no question. But as
naturalist he was at the same time an inquirer, a doubter, a
sceptic in tho best and most legitimate sense of the word.
Pious as he was, we have it under his own hand that ¢he was
yet not so constituted but that the shades of doubt did some-
times cross his mind.” His writings show us further that he
made various attempts to reconcile scientific methods and
established natural truths with the received religious opinions
and formulated beliefs of his day.* What if Benedict Spinoza,

* Overtaken, in the course of his travels through Dauphiny, whilst yet a
very young man, by & tremendous thunderstorm, Boyle seems to have been
excessively alarmed ; and, in face of a possible sudden death from a flash of
lightning, was led to take a rurvey of his past life, and then and there to dedicate
himself to virtue and the service of religion. Under the influence of the
moral and religious sentiments of his nature, excited by fear, he appears at
this time to have experienced that peculinr emotional movement which cer-
tain Christian communities connect with a special interposition of the Deity
and entitle Conrersion, subjective emotion being here, as usual, transferred
from within to without.

Had the Naturalist been as firmly established at this time in the
mind of Robert Boyle as subsequently, he would not have been affected in
the same way by the thunder and lightning, though the course of his life
would not have been other than it was. But the idea of miraculous inter-
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nings, and Theodore Parkers, his legitimate successors, might
now be made advantageously to supersede biblical legend and
mythical tale ; Pauline, Petrine, and Johannine gloss; patristic
and papal prescriptions of the Middle Ages; and the dogmatic
formulx of Luther, Culvin, and other more modern reformers.
The teaching itself is plain enough, and will bear no two in-
terpretations : ¢ Master,’ said the lawyer, ¢ what shall I do toin-
herit eternal life ? Jesus said unto him, What is written in
the law ? how readest thou? And he answering said, Thou
shalt love the Lord thy God with all thy heart, and with all
thy soul, and with all thy strength, and with all thy mind ;
and thy neighbour as thyself. And he said unto him, Thou
hast answered right: this do, and thou shalt live.” *

The teaching here is certainly plain enough, and very
unlike much that is held imperative at the present day. But
it is far easier to do lip-service and say the ¢ Quicunque vult’
than to accomplish the precepts enjoined. The men, how-
ever, who are content to abide by these without saying the
‘Quicunque vult,’ and consequently to differ in their re-
ligious views from the ignorant many and the ill-informed
and narrow-minded among theologians, are no longer suc-
cessfully, though they be still persistently, held up to the
world as atheists, infidels, and reprobates. They are begin-
ning to be seen for what they are in truth, not onlyas among the
most enlightened and reasonable, but as among the most truly
pious and virtuous of mankind. Better, might it be said,
that the mystery of God and of existence remained unsolved
or were accepted as insoluble, than that the solution foisted
on the world from a benighted antiquity, and outraging both
the intellectual and moral sense of man, should continue to
be received. When Jewish converts were first made to their
beliefs by the followers of Jesus of Nazareth, it was from

* Luke x. 26—28.
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fore men dared to avow acquaintance with Benedict Spinoza
or his works.

The correspondence happily restored, soon acquires some-
thing of the old cordiality on the part of Oldenburg, and pre-
sently becomes even more interesting than before. The receipt
of a copy of the Tractatus Theologico-Politicus brings him at
once on theological ground ; he has been alarmed by a first
hasty perusal, but is reassured by a second ; yet he hopes
that nothing in the meditated forthcoming work will be
found to contravene, as if something in that he has in hand
did contravene, the religious virtues. This gives our philo-
sopher the opportunity first of thanking his correspondent for
his friendly admonition, and then of asking categorically what
the matters are which in his opinion prejudice or might pre-
judice religious virtue; for he, for his part, believes that all
that is accordant with reason is at the same tinie conducive to
virtue. Oldenburg informs him that many think he con-
founds God with nature ; that he detracts from the authority
and value of miracles, ¢sole assurances of divine revelation,’
and that he does not speak clearly of Jesus Christ as the re-
deemer of the world, and of his Incarnation and Propitiatory
Sacrifice.

Spinoza replies that he does indeed entertain ideas of God
different from the neoteric Christians, but accordant with the
older views of the Ilebrew prophets and of the apostle Paul,
who says expressly that all things are in God,—living, moving,
and having their being in him; that he—Spinoza—regards
God as the immanent not the extraneous cause of all, and that
they who think he mecans to say in the Tractatus that God
and nature—nature being undcrstood as a certain material
mass or mere corporcal matter—are one and the same, are
totally mistaken.

¢ As to miracles,” he says, ‘T have spoken of them at suffi-
cient length in the 6th chapter of the Tractatus, where I have
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subject God to fatc or destiny of any kind ; for I hold that
it is from the naturc of God that all things follow of inevit-
able necessity, even as all conceive that it follows from his
nature that God necessarily knows himself. No one denics
this, yet does no one therefore conceive that Ged is con-
strained by fate to know himself; on the contrary, all admit
that God knows himself freely yet nccessarily.

¢And then this inevitable necessity of things abrogates
neither divine nor human law. For moral truths in them-
sclves, whether they have or have not the form of human law
or of commandments from God, are nevertheless divine and
salutary ; and whether we receive the good which follows of
virtue and the divine love from God as a law-giver and judge,
or as a sequence from the necessity of his divine nature, it will
neither be more nor less desirable ; even asthe evil that comes
of wicked deeds and depraved appetites is not the less to be
feared becausc it flows of necessity from these.

¢ Moreover, men are inexcusable before God for no other
reason than because they are in the power of God as clay in
the hands of the potter, who of the same lump makes one
vessel to honour, another to dishonour.’* Spinoza in this
docs but advance a view analogous to the Culvinistic doctrine
of predestination. The man who sins does so, he thinks,
by the necessity of his nature, preciscly as on the Calvinistic
theory some are born children of the devil and foredoomed to
cternal perdition. ‘The man,” says Spinoza, ‘ who cannot
control his passions is undoubtedly excusable on the score of
his infirmity of nature, but he is not the less on this account
hindered of the beatific vision of God, and of necessity is lost
everlastingly.” By an extension of the same idea, the incor-
rigible criminal among men, though he may be pitied, is not
the less to be guarded against, and every measure sanctioned
by humanity taken to protect society against his misdecds.

* Rom. ix. 21,
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The texts his correspondent refers to in_the Gospel accord-
ing to St John, and in the Epistle to the Hebrews, which
scem opposed to what he says, are so, he considers, only be-
cause oriental forms of speech are measured by European stand-
ards; although John wrote his Gospel in Greck, he Hebraizes
nevertheless ; and if the body of Christ is spoken of as the

_ Temple of God, it was, as alrcady said, becuuse God mani-

fested himself therein most especially; and it is this truth
which the author of the fourth Gospel, to be more emphatic,
expresses in the phrase, ‘The Word was made flesh.” We
venture to add that the writer of the Gospel according to
St John, imbued with Hcllenistic ideas, may also have meant
the phrase more literally.

Oldenburg in reply now exclaims: e mparrew—well
done, rem tetigisti acu! DBut he is not yet assured, reiter-
ates the same question in different shapes, and adds various
others not before propounded. But cnough has been given to
show the very core of Spinoza’s Christology. The letters
themselves may therefore now be referred to. The conclud-
ing paragraph of the philosopher’s last letter as given by the
editors of the Opera Posthuma is, however, so pertinent, that
at the risk of iteration it is here subjoined.

¢ The passion, death, and burial of Christ I receive, as you
do, literally, but his resurrection I understand allegorically.
I admit, indecd, that it is narrated by the Evangelists with
such circumstances as make it impossible to deny that they
themselves believed that Christ rose from the dead and
ascended into heaven, there to sit at the right band of
God ; and, further, that Christ might even have been seen by

have sometimes thought it might mean no more than this : that it were often
well to let the past be the past; or, as the poet has it in his fine I'salm of Life :
¢ Trust no Future, howe'er pleasant |
Let the dcad Past bury its dead !
Act,—act in the living P’resent,
Heart within, and God o'crhead '—LONGFELLOW.
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of Nazarcth had a larger infusion of Deity than the average
of men, it was therefore as impossible for him to conceive
that Jesus was God as it was for him to conceive that the tri-
angle should assume or present itself with the propertics of
the square. Though always spoken of as an offshoot of
Judaism (and in its fundamental Messianic idea it is wholly
Jewish), Christianity, as presented in the synoptical Gospels,
and as it meets us in the modified form it assumed at an early
period of its history, and in which it spread over Europe and
still continues to exist, has really more in it of the Pantheon
than of the Temple, more of Athens and Alexandria than of
Jerusalem in its constitution. The writers or cempilers of the
Synoptical Gospels must almost as necessarily, as it scems, have
been Grecks, as it appears impossible they could have beenJews.
The whole spirit of the New Testament is as certainly Aryan,
1. e. Greek, as it is not Semitic, i. e. Jewish.* The cosmopolitan

* The large infusion of Greek,i. e. Aryan, iden, and (save the leading
notion of a royal deliverer of the Jewish people from their oppressors) the
general absence of Semiitic, i. e. Jewish, pirit and principle in the Synoptical
Gospels has, of course, been observed, and has furnished ample occasion to
the harmonists and exegetists for the exercise of ingenuity in accounting for
it. The miraculous conception and obscure birth, beneficent carcer and
violent death, fall in ax naturally with the ideas of minds familiar with Zeus
and Here, Dionysor, Heracles, Adonis, and the rest— types all or newer forms
of the Devas, Agni, Uschas, Varitri, and other divinities adored by the far-off
ancestors of the Girecks from the banks of the Oxus and Indus,—as they are
incompatible with the ideas of the Eloha, Moloch, or later Jehovah prescnt
in the mind of the Jew. The very element of humanity and refinement so
conspicuous in the New Testament would appear to be entirely derived from
Hellenic sources.  Slavery indeed existed among the Greeks, but it was
truly the mildest of domestic institutions; among them there was no
polygamy, no recognized concubinage, no torture, no human sacrifices.
Women were objects of the highest reverence and respect ; what may be
called professional prostitution was unknown ; adultery was held in horror,
and the marriage bond was a sacred compact for life.!

How difterent all this from that which obtained among the Jews! There
the slave was the master's ‘moncy,” and might be beaten to death without
many questions being asked. There human sacrifice, practised from very
early times, was continued even to a late period of their history. There
women were without consideration, toys, or mere objects of lust to the stronger
sex. There polygamy—degradation of the woman, and concubinage—-corrup-
tion of the man, were the rule. There the marringe tie was treated so lightly

! Vide Juventus Mundi by the Right Honourable W. E. Gladstone, pp. 393 and 409.
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for Josus of Nazarcth, could not fall in with any of the ac-
credited interpretations of the significance of the great moral
teacher’s appearance on the stage of existence and in the history
of the world. Neither could he by his mental constitution
receive as adequate, rational, and intuitive truth, tales embodied
in narratives, discrepant in themselves, composed long after the
events they recorded had occurred, utterly discordant in so

which he suggests that Aryan beliefs and poctical images following the course
of Indian migration through Persia by the castern shores of the Mediterranean
may have found expression at length in the language of Greek settlers in the
north of Palestine.

¢ Le Feu,” says M. Bournouf, *avait été allume par le frottement de deux
morceaux de bois choisis exprés, et habillement tailles, 'un en fossette,
T'autre en pointe. L'homme qui les avait preparé le premier, fut un grand
artiste, qui transmit son invention & ses successeurs, et qui fut appellé, ainsi
qu’eux, par excellence, % Charpentier,— Twasktri. Quand ou vint & reflechir
que l'operation accomplie par lui une premicére fois, avait engendré le feu, il
en fut justement nommé le Pére.  Bientot la Théorie, s'’emparant des faits,
degagea le principe igné qui vit dans le végétal, et constatat qu'il a son ori-
gine dans le soleil.  Le feu de I'autel fut des lors congu comme ayant deux
peres,—1'un celeste ou divin, I'autre humain, Quand la Theorie Aryenne du
feu fut devenu la théorie du Christ, ¢’est & dire de l'oint (ankti, Sansk., unctus,
Latin), et qu’ aprés avoir longtems subsisté en Asie, elle se transmit & I'Europe
par lorient de la mediterrande, 'antique charpentier prit chez les Semites le
nom de Jousouf ou Joscph et se retrouva dans le pére nourricier du fils de
Marie.’ Emile Bournouf, Science des Religions, Rev. des Deux Mondes, Juillet
1', 1569,

Fire and light worship was undoubtedly one of the most widely diffused
of the modes in which a Divine existenee was recognized by man when he had
attained to the status of a reflective being ; and the most sacred of the per-
sonified powers of nature to the primitive Aryan race of mankind was Agni
(Ignis, Lat.) Fire, symbol of Deity, not yet extinct in the world, as witness
the ever-burning lamp in Roman Catholic churches, and the blaziug candles
set in broad daylight upon their altars, the Beal-fires whose embers may be
said still to smoulder on the hills of Scotland, and the Feu de St Jean, still to
be seen in certain parts of France on the eve of St John, when the sun attains
his highest northern meridian altitude.

Another of the most sacred and widely worshipped of the powers of nature
in the earlier ages of the world emerged from savagery, was the Reproductive
Principle, so extensively symbolized in the Phallus and Joni-Lingam. Neither
has all recognition and adoration of this mysterious power died out from
among mankind : it still prevails as the popular religion among millions in
central and north-western India, and even lingers among ourselves in the
mystic ring of the marriage ceremony when treated as a religious rite,

But I must not pursue this subject any farther. Enough has been said
to arouse reflection in minds capable of thought, and to excite research—if
this were wanted—in those with the taste that leads to and the lcisure that
permits the cultivation of oriental literature.
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happy must that inmate of yours feel himself, living as he
does under the same roof with you, and finding occasion at
meals and leisure hours of discoursing with you of high and
holy things.” e then goes on to speak of the constitution
of their debating socicty at Amsterdam, in which the Prin-
cipia Philosophiee Cartesianee would seem to have afforded
constant subjects for discussion.—In case of difficulties or
obscurities encountered, the philosopher is to be referred to,
and his guidance sought, for means to defend the truth against
all superstition. ‘Backed by you,” he says with youthful
confidence, ¢ we feel as if we could withstand the arguments
of the whole world.” In this letter of De Vries of February,
1663, we also find another assurance that the ¢ Kthics’ had
already taken shape und substance; for he gives the philoso-
pher thanks for his writings communicated to him by .
Balling, which he says ‘have indeed afforded me much pleasure,
particularly the Scholium to Proposition xix.’* We thus
scc that even the more youthful correspondents of our philo-
sopher were men of thoughtful minds, and occupied with
nothing trivial or unprofitable. DBut how could it be other-
wisc with such a guide as Benedict Spinoza superadded to
natural aptitude and inclination? See how De Vries con-
cludes his letter to his friend: ‘I have entered the ana-
tomical class and got half through the course; chemistry I
shall certainly begin anon, and so, with you as my adviser,
go through the entire medical curriculum.” Dr Van Vloten,
referring to Edmund Scherer, is emphatic in his recommend-
ation of theological studies as means of enlarging the mind :
*De Godgeleerdheid, door den wij den omvang der studien
waartoe zij aanleiding geeft, tot de vruchtbaarste uitkomsten
leiden kan.’ ‘Theology, in the wide cirele of studics to which

* To the following effect : ‘From the demonstration it appears that the
existence of God, even as his essence, ig an eternal truth,’
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parents in which he had been educated to the discipline of
the Church of Rome.* Iad Spinoza familiarized Burgh
with his own great conceptions, might not his intercourse
with the young man perchance have had different results ?

The rest of this letter, as well as the one which follows it,
though highly important as illustrating our philosopher’s
metaphysical views, gives us no further insight into the cha-
racters or relations of cither of the correspondents, and need
not therefore be referred to more fully in this place.

LOUIS MEYER, SPINOZA’S PHYSICIAN, EDITOR OF TIHE OPERA
POSTHUMA,—EVIL REPUTE OF THE PIYSICIAN WITH TIIE
CLERGY.

Dr Louis Meyer we note as among the earliest of Spinoza’s
fricuds, and he certainly remained one of the truest, as he
was the very last, for we have seen that he closed the cyes of
the philosopher in death. Meyer wrote the preface to Spi-
noza's first production, the Principia Philosophiz Cartesiane,
and along with his friend Jarig Jellis that also to the Opera
Posthuma. More than this, he was almost certainly the au-
thor of the Latin versions of the letters as we have them, a
very considerable proportion of these having been originally
written in the language of the country. Ie is generally be-
licved, and we imagine correctly believed, to have been the
author of the book entitled, Philosophia Sacra Scripture
Interpres, 12 mo. Amst. 1666, often attributed to Spinoza;
and Dr Van Vloten speaks of him further as influential in the
language and literature of the Netherlands, referring at the

* Vide Letter Ixxiv. It is published scparately with an introductory
notice under the title—A ILetter expostulatory to a convert from Protestant
Christianity to Roman Catholicism. 12mo. Triitbner. 1869.

t I posscss a copy of this work appended to an 8vo edition of the Tr.
Theol. Pol. of 1674. The title is as follows: Tractatus Theologico-Politicus,
cui adjunctus est Philosophia 8. Scripture Interpres. Al autbore longe
cmendatior, 12mo, A. D. 1674.
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Meyer to his acquircments as physician added those of
poct, philosopher, moralist, metaphysician, and theologian.
We do not sce that he, like so many others of Spinoza’s
friends, was attached to the Mennonite or any other Christian
sect. More of a philosophic religionist and less of a pietist,
he was perhaps better suited than a member of any of these
communities to be the confidential friend of Spinoza, while as
author of the volume entitled Philosophia Sacra Scripture
Interpres, he had a further bond of attachment to the writer
of the ‘Tractatus’ in the dislike of the clergy : they feared
philosophy as interpreter of holy writ. Colerus only refers to
Meyer by his initials—I.. M., not giving his name at length,
and we can easily see that the philosophical physician was in
no favour with the Lutheran pastor. With Chaucer he might
indeed have admitted that

¢ As doctoure in physike
In all the world ne was ther non him like—
He was a veray partite practisour ;’

but he could not have said as the old poet says of his doctor, that
¢ ITis studie was but litel of the Bible ;"

for Mcyer had only studied it too closely, and doubtless in
too suspicious company for the theologian. IIence the dislike
of the Lutheran pastor.

But the dislike of men of the clerical order for those of
the medical profession is of much older dute than the days of
Colerus, though it is rather remarkable to observe the father
of our English poetry posscssed by the idea that ¢ Doctoures
in physike’ were not religious men as measured by the com-
mon standard. The adage ¢ Inter tres Medicos duo Athei,’
was probably originated in the Church of Rome (and has
not yet by any means been universally repudiated by Churches
Tractatus that had appeared; so that we have a remainder of no more than
60 small pages dedicated to the proper life of the philosopher. The ostensible

purport of the book, therefore, is to some considerable extent counterbalanced
by what would seem to have been the writer's more immediate aim.
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along with Louis Meyer, editor of these works; Jellis, as it
is said, having written the prefuce in Dutch which Meyer
turned into Latin. And this statement, judging from the
character of the prefuace, is probably correct ; for Jellis was
himself an cxtremely pious man, and scems to have thought
he would be doing a sacred service to the memory of his de-
ceased friend, by showing his views accordant in the main
with the tecachings of the New Testament ; and this, however
opposed to the dogmus of the scholastic theology and its
heterogencous offspring, they unquestionably are. Jellis knew
what the life of the philosopher had been, and through the
eyes of his own love and reverence saw nothing but the holy
nature of his friend in his writings.

Jellis in early life was engaged in trade—had been one of
the guild of pepperers and spicers, dealers in colonial produce,
then pouring from the cast and west into Iolland,—grocers,
as they afterwards came to be called by us,—Kruideniers-
winkelers, as they styled themselves in Flemish. He had,
however, been enabled to retire carly from business, severing
himself from commerce and its anxicties, bidding adieu to
moncy-making, and retiring into privacy, to occupy himself
with theological and philosophical contemplation.* Jellis, as
well as Peter Balling and Jan Rieuwertz the bookseller,
others among the trucst and most trusted of Spinoza’s friends,
was a member of the peaceful and tolerant sect called Men-
nonites—Teleo-baptists, and may have been the friend with
whom Spinoza came to live in the cottage on the road-
side to Auwecrkerke after leaving Amsterdam.t Ile was
a man of cxcellent parts, and, though we find our philo-
sopher employing the vernacular in his correspondence with
him, a competent Latin scholar, and well versed in physi-
cal as in metaphysical science,—a man of liberal education
and acquirements, thercfore, and every way worthy to have

* Van Vloten : Baruch d’Espinoza, &c., p. 89. t Vide p. 44.
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n that the zuts vr aperatioas of the imazization which pro-
conl from e -.,--r-...l vizsss can Lever be recanded as omens or
proznostiss of evants 4 come, Inasmu. b as their causes in-
vulve Lo contingoney or utune t':.i::_'.' . T:u;‘ mwind may, kow-

ever, imazine thinrs as vividly and fixadly as if they were
actually present, and it is in tLis way that we may have pre-

sentiments, although obscure anl confusal. of events aboat to
happen.’

How is it that man has come universally to conceive what
is calld Srir11 or SPIRITUALITY as in or beyoul the world he
inhabits*  Spirit is defined as immaterial, essential, incor-
poreal, and consequently inappreciable by sense—invisible and
inaudible as intangible.  Yet men in all the bygone ages of
the world have believed in the existence of spirits, thought
they had seen apparitions, and heard supernatural sounds.
No two men, however, so far as we recollect, are ever said to
have secn the same apparition. or to have heard the same
supernal voice at the same moment, und no one has yet
grasped the form he saw. The vision, therefore, comes from
within, not from without ; it belongs to and is part of the
individual seer ; the product of his own inner life, and pre-
cisely of the sume character as the strange or familiar forms
and faces that visit and are seen of us amid the darkness in
our drcams. In the same way, the other senses of relation
acting of themsclves in virtue of inherent power, bring forth
impressions that have no proper reality : the nerves or nervous
centres appropriated to hearing, being spontancously active, we
have sensations of noise or of more articulate sounds, shaped
even into words and sentences with definite meanings; or it is
seraphic music to which we listen all entranced.  The nerves
of taste again spontancously active, we sit ut wounderful ban-
quets, cat of delicious meats, &e.

But v.e conceive spirituality in a still wider scnse. There
is sumcthing mystcrious or spiritual in the influence exerted
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socs and apostrophizes the air-drawn dagger: and as his faney
goes on cneating, makes him fleck *its blade and dudgeon
with gouts of blond which was not so before,” and even bids
it * marshal him the way he was to go’ The Ghost of the
munderd Banque is scen by none but the guilty King in
midst of the crowded assembly at the ‘Solemn Supper.’
His father’s Spirit is seen only, heard only, by Hamlet in his
mother’s chamber, ‘come to whet the almost blunted purpose
of his irresolute son. and bid him step between his mother
and her fighting soul.” To the o'erwrought brain of Brutus
alone in his tent at midnight, reviewing the past of his
life, in anticipation of the doubtful issues of the coming day;,
dwelling on the terrible deed that had brought him to stake
his fortunes and his life on the morrow’s battle, and stung by
recolleetions of the last wonds of the falling tyrant and his
frisnd—et tu Brate ! the apparition of the ‘ bald Cresar’ peers
forth from the gloom upon his fevered brain, and he ex-

claims :

¢ How ill this taper burns!—Ha! who comes here?
Or ia't the weakness of mine eyes

That shapes this monstrous apparition ?

It comes upon me | Art thou anything ?

—>xome God, some Angel, or some Devil

That mak’st my blood run cold, my hair to start ?
Speak to me—what art thou?’

Thus, too, has the religious enthusiast in all times had
visions of the things he revolved in his mind presented to his
outward eyes. Paul of Tarsus, for example, eager defender
hitherto of tho faith in which he lived, aider and abettor in
tho murder of Stephen, guard over the clothes of those en-
gaged in tho cruel business, himsclf perchance cven casting a
stone, and still ready to aid in the good cause of Pharisiic
Orthodoxy, is on his way to Damascus, armed with the powers
of the Inquisitor to hunt out and to crush the growing super-
stition.  But with leisure for reflection on the road, with no

moro congenial company perhaps than his own thoughts,
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occupies sufficing by his fiat for its state; and capable of
apprchending the Idea of God — as it is impossible to
doubt that he is,—man is also nccessarily furnished with the
faculty to form it. Were he not so furnished he would be
without the power to apprehend the Idea were it propounded
to him. DBut even in the lowest aspects of humanity we see
that an Existence beyond himself has ever been conceived by
man. This he endeavours to bring nearer to himself by giving
it a form and ascribing to it qualities. Endowing it with power
transcending his own, he then secks to render it propitious
by rites and ceremonies of various significance : offerings of
things uscful to himself—fruits of the earth, products of his
industry ; the young of his flocks and herds reared by his
care ; and, mounting in his blind devotion and to secure still
greater blessings to himself, the offspring of his body—the
son or daughter newly born to him, and much beloved!
Escaped from this terrible stage of barbarism, in which the
Hebrew people appear to have lived for so many centuries,
when all that opened the womb was Cherem and irredcemably
dedicate to Jehovah,* man next sought to make himself

® The redemption clauses in the Hebrew Scriptures have been held to be in-
terpolations of a later date; and thestory of Abraham and Isaac, of which so
much has been made, as an episode introduced at a relatively modern epoch in
the history of the Jewisgh people to show that Jehovah was verily more merciful
than he had been conceived by their remote forefathers. The rite of circum-
cision had the same significance : a part was sacrificed instead of the whole,
to the reproductive power of Nature, a still earlier object of worship with the
Jews than Jahveh or Eloah, as of so many other barbarous tribes, under its
symbol the Yoni-lingam.! It is no less than wonderful to observe with
what persistence in foregone conclusions the Sacred Books of the Jews are
atill perused in the present day. In spite of the obvious incongruity of
the optative clauses after the pogitive injunctions,—such texts as these from
the writings of the later Prophets : ‘I polluted them in their own gifts in
that they caured to pass through the firc all that openeth the womb, that I
might make them desolate,” &c., Ezck. xx. 25, 26; * Shall Igive my firstborn
for my transgression, the fruit of my body for the sin of my soul?’ Micah vi.
7 ; ‘They built the high places of Tophet, to burn their sons and their
daughters in the fire,” Jerem, vii. 81 ; and the terrible tale of Jephthah’s

' Conf. Ghillanij, Die Menschen Opfer der alten Hebrier. 8vo. Nidrub. 1842,
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with such hopes of further conscious life as the whisperings
of another of his intuitive faculties lead him to entertain.*

WILLIAM VAN BLEYENBERG.—SPINOZA THINKS HE HAS MET
WITIHL A KINDRED SPIRIT, A LOVER OF TRUTH FOR ITS
OWN SAKE, BUT FINDS THAT HE IS MISTAKEN.

William van Bleyenberg introduces himself to Spinoza ;
and what we know of him wo have from himself. Ile wasa
merchant of Dort, in comfortable circumstances, and spending
his leisure time in metaphysical studies, for which he ex-
presses much fondness. Ile was cvidently a man of superior
talents, though not of much learning. He writes in the ver-
nacular, not Latin, the only language of the learned in those
days, and is answered by Spinoza in his mother-tongue. *He
is one,’ he says, ‘ who, longing for pure and simple truth,
strives with all his might to gain a firm footing on the

* Mr Baring Gould sums up the modern philosophical conception of Deity
in these terms: There is an Infinite God, impersonal and yet personal,
immanent in Nature, and yet not of or by Nature, omnipotent, omniscient,
influencing the material world—the world in him, he in the world.

God can be seen in his creatures, for he communicates himself to man
through Nature. He is in the works of creation Ly his essence, which is
that by which they have their being. He is in them by his power, as cause
of their motions. Thus it is God who enlightens through the medium of
the sun, and warms through the fire, and nourishes through bread. God
is present in every force in Nature—in heat, electricity, attraction, gravita-
tion. Not that heat, electricity, &c., are God, but that they are effects of
God's action on the Lodies he has given us and the things around us. Thus
all creatures arc Sacraments, or outward and visible signs of the invisible
being of God veiled under them. ‘Whatdo I see in Nature?' wrote Fenelon,
¢ God—God everywhere, God alone.’!

Instead of attempting to define God, however (all determination in Spinoz-
ism implying negation), we perhaps comport ourselves more reverently when
we speak of The Supreme in the abstract, as the Ineffable and Incomprehensible
Being, and in acknowledging ourselves and the world in a way inscrutable
to us as the work of his power, declaring it the business of our lives to study
and to obey his decrees. ¢ Reason,’ says Hobbes, ‘dictates one name alone
which doth signify the Nature of God, that is the EXISTENT, or we say
simply that HE Is, and one in relation to us, namely Gop, under which is
contained both King and Lord and Father.’

! The Origin and Develop t of Religi Belief, Pt. i. 8vo. Lond. 1869, p. 291.
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rules he prescribes to himself in philosophizing, and so, but
all unconsciously as it scems, belics everything he has said
of his disposition to pursue truth for its own sake and irre-
spective of consequences. The first rule he prescribes to
himself is, To have clear and definite intellectual conceptions ;
the sccond, To keep the revealed word or will of God in view.
‘With the first he advances as a lover of truth; with the two,
as a Christian philosopher; ‘and if,” he proceeds, ‘I find my
natural understanding either opposed to the Scriptures or
" little in accordance with them, such is their authority with
me that I rather abandon the ideas I have formed—clearly
and distinctly as I imagined—than presume to set them up
in opposition to the truths I find prescribed to me in The
Book.” In consonance with his first rule, therefore, he ad-
mits that he finds many things in his correspondent’s letter
which he must concede ; ¢but my second rule,” he adds, ¢ com-
pels me to differ from you entirely.’

Spinoza’s eyes are forthwith opened to the mental state of
the man who has been addressing him, and whom he in turn
had addressed, believing him, on his word, to be a lover of
truth for its own sake, bound by the fetters of no prescription,
and swayed in his reasonings by no foregone conclusions.
The philosopher’s reply is masterly, kindly, conciliatory, can-
did. ‘On reading your first letter,” he says, ‘I thought that
our opinions nearly coincided, but now I see that this is far
from being the case; and that we are not only not of one mind
in regard to consequences flowing from first principles, but
that we even differ in regard to these principles themselves.
I scarcely believe, therefore, that any amount of writing will
cnable us to come to an understanding; for I see that you
will accept no conclusion, were it even the most irrefragable
by the laws of demonstration, which you yourself or the theo-
logians of your acquaintance find docs not accord with your
interpretation of the text of Scripture.” Did he take the
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other words, whoreby they may achicve their proper salva-
tion” The reader is particularly referred to this letter for
insight into the innermost recesses of our philosopher’s pious
mind and lucid understanding.

Bleyenberg, in reply, complains of having been some-
what sharply handled by Spinoza. Iis letter is able and in
very good taste, but in great part a repetition of what ho has
already said. He is hampered by his foregone conclusions,
and cannot reach the heights of pure reason and independent
speculation on which the man he addresses sits secure. For
the remainder of the interesting correspondence with Bleyen-
berg, illustrative, as it is, both of the views and character of
our philosopher, the reader isreferred to the letters them-

selves.

The letters numbered xxxix., x1., and xli,-may have been
addressed to Chr. Huygens, though of this we have no cer-
tainty. They areimportant, to whomsoever they were written,
in the development they give to the arguments for the unity
of God, and though abstruse, are deserving of careful perusal.
Huygens was one likely to have been consulted by Spinoza on
the subject of the moulds used in grinding and polishing lenses,
and further, as versed in the science of Optics, on the best
form of a lens, subjects which we find spoken of particularly
at the end of the forty-first epistle.

J. BRESSER, M.D.—ON THE CONDUCT OF THE UNDERSTANDING
AND METHOD OF ARRIVING AT TRUTH.

Dr Bresser was one of the early friends and admirers of
Spinoza. This is testified by the lines which appear on the
reverse of the title of the Principia Cartesiana, signed with
his initials. ITe was also an original member of the debating
society of Amsterdam. In letter No. xlii. he has written to
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hatred metes is never of insignificant dimensions—for atheism.

The cditors of the Opera Posthuma have published no
more than one of the letters, with the reply to it, that passed
between Leibnitz and Spinoza; whether they had more at
their disposal or not we do not know, but that others were
interchanged between the parties we may be assured from
those which passed between Dr Schaller and Spinoza, first
published by Dr Van Vloten in his Supplementum.

Letter li. is addressed by Leibnitz to Spinoza as an opti-
cal philosopher and fashioner of telescopic lenses, though in
the superscription of the letter he is styled, ¢distinguished
physician and profound philusopher.” With the discovery of
the microscope first, and next of the telescope, lenses both of
smaller and larger dimensions, of purer materizl, more perfect
form and exquisite finish, came into very generul demand, and
their fushioning was exactly the art in which a mathematician
and man of science with a delicate hand was sure to excel.
No wonder, therefore, that glasses of Spinoza’s make soon
came to be inquired after, and that his fame as a skilful
manufacturer reached the cars of Gottfricd Leibnitz. ¢ Among
your other titles to consideration,” writes the lordly man to
Spinoza, ‘the fame of which has sprcad abroad, I learn
that you are especially skilled in the science of optics. This
induces me to send you a copy of an cssay of mine on the
subject, assured that I can submit it to no morc competent
judge’ He then enters upon an account of a kind of lens
which he thought would have ‘the property of reuniting
equally all the rays proceeding from points without as well
as within the optic axis, and so permitting the apertures of
telescopes to be as large as we pleased, without detriment to
their defining power.’

In Spinoza’s reply we see him not only on a par theoretic-
ally with one of the greatest mathcmaticians and ablest
men of the age, but practically on a higher step of the ladder
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that he had lately procured a copy of the Tractatus Theo-
logico-politicus, ¢ which was much commended in these parts,
and greatly inquired after.’

Von Tschirnhaus further informs his friend Schaller that
he had met with a gentleman in Paris of wonderful talents
and erudition, ‘ well versed in the various sciences, and quite
free from vulgar prejudices,’ of the name of Leibnitz. With
this accomplished person he had contracted a friendship ; and
finding him ‘so fur advanced in physics and metaphysics, in
the study of God and the mind of man,’ he thinks it might be
desirable to communicate the writings of Spinoza to him, the
consent of the philosopher having been first obtained ; for
without this Von T. says he will not stir in the matter.
‘ Leibnitz too,” he goes on to inform Schaller, ¢ prizes the Trac-
tatus highly,” and Schaller proceeds, addressing Spinoza: “if
you remember, he formerly wrote a letter to you on the subject ;
I therefore request of you, my dear sir, unless some special
reason stands in the way of your doing so, that you will be
pleased, in the excess of your goodness, to authorize me to give
the permission Von Tschirnhaus desires.’

Spinoza’s letter, happily rescued by Fr. Muller and Dr van
Vioten (our letter lxvi. «), is extremely interesting, but, un-
less the philosopher had come to something like an unfavour-
able cstimate of the character of Leibnitz, scarcely to be
understood. He replics to Schaller, ¢ I believe I know through
letters the Leibnitz of whom Von Tschirnhaus writes. But
why he who was counsellor at Frankfort has gone to Paris I
do not know. In so far as I could judge by his letters, he
seemed to me a man of liberal mind and extremely well versed
in science of every kind. But that at this early day I should
intrust him with my writings does not sccm to me prudent.
I would first know what he is doing in France, and have the
opinion of Von Tschirnhaus after he has known him somewhat
longer and become better acquainted with his moral charucter.’




































18 DENLDICT DE SPINOZA.

views of his friend Huywens,in an oreasional paper published
in the Joarnddes Seavens, Sor whieh he was smartly handled
by Huyzens: andin the work produeed under the title © Medi-
cina Mentis, sive Ars inveniendi praeepta generalia, Amst.
1657, made him so far forgzet himself as to appropriate the
ideas of his old master in philosophy, his generous and
confiding friend, without even once making mention of his
name.  Descartes,  Arnaald, anl Malebranche are cited,
but Spinoza never. . Whoever turns to Spinoza’s Tractatus
de Emendatione Intellectus, however, will readily recognize
in * Elvenfricd Walter von Tichirnhaus, Seigneur de Kiss-
lingswalde et Stolzenberg.” as he is particular in signing him-
self, the disciple of Spinoza, and in the langnage he uses the
appropriator at times of the very words of his master,—even
where the expressions vary the scnse remains the same.
* What he would arrogate as his own, indeed,’ says Dr Van
Vioten, * T am at a loss to conecive ; would, however, that
he had shown a mote grateful mind to the consummate
philosopher, his own benevelent teacher, and not dared to
put him among the * nameless others™ who, he says, agree
with him in his opinions."®

Nor is this even all. Referring to the mathematical
method of demonstration in another place, he has the ef-
frontery to allade to Spinoza as *gu'dam '—a somebody who
had reduced the first and second parts of the Cartesian
philosophy to this form; and to say that there had not been
wanting one who had even attempted to set forth all his
cthical thoughts under an order of the kind.  Spinoza with
better opportunity would surely have seen  through the
character of von Tschirnhaus as he did through that of
Albert Burgh, and been less communicative—

* Non ragioniam di lor, ma guarda ¢ passa.’

* Van Vioten, Supplem, p. 251, et serq., whom 1 foilow here, not having
been able to get a sight of the Medicina Mentis.
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THE REVIVERS OF SPINOZISM AND ITS POETS.

FR. H. JACOBI, G. E. LESSING, J. G. VON HERDER, AND
J. W. VON GOETHE.

Jacos1 and Lessing may be spoken of as the resuscitators
of Spinoza.

Lessing was upon the most intimate terms with the Jewish
moralist Moses Mendelsohn, and loved and respected him
greatly. The two friends must apparently on some occasion
have had a conversation, in the course of which the name of
Spinoza came up in connecction with the subject of the One-
ness of God, of which Mendelsohn, as a Jew, was necessarily the
proper defender. Lessing, on his part, in consonance with
that element in his nature which always led him to ask what
could be said on both sides of every question, following
Spinoza, would scem to have said that ¢ God could not without
a certain show of impropriety be spoken of as one or single;
a thing being to be so treated of in respect of its existence
only, not of its essence; for things are never conceived under
the category of number until they have been reduced to com-
mon heads or genera.’*

This view could not have been agreeable to Mendelsohn,
and led him, of course, to surmise that his friend was tinctured
with Spinozism, to which, though himself extremely ignorant

* Vide Spinoza’s Letter No. 1, and Lessing’s Education of the Human
Race, § 73. Did not Lessing mistake Spinoza’s meaning when he proceeds
to evolve the Trinity out of what the philosopher has said? God is God,
according to Spinoza, in FExgence neither One nor many; and we speak
with no more propriety of one God, than we should of one universe.
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MS. apparently; so that we see Jacobi leading the way at
once to the subject of his visit, and Lessing already aware of
it, helping him forward. The conversation proceeds.

both Jacobi and Lessing appear to have attached to it is not to me so very
obvious. It strikes me as nothing more than the angry defiance of the Ill-
. used Fire-finder thrown in the face of his persistent tormentor. Lessing

may have spoken as he did of the Ode in order to lead Jacobi straight to the
subject which he knew was uppermost in his mind. As the Ode is in
rhythmic German only, it is translatable into English, which is hardly the
case with the majority of Goethe’s minor poems and lyrics,

PROMETHETUS,

Beshroud thy heaven, great Jove,

With murky clouds at will,

And, like the child who tops the thistle,
Shake thou the oak and mountain ;
But leave me my earth,

Firm fix’d in its seat, and my hut
Thou hast not helped me to build ;

My hearth, too, thou’lt leave me,
‘Whose glow thou still begrudgest me.

Naught poorer 'neath the sun

Know I than you, ye Immortals!
Your greatness meanly fed

‘With smoke of sacrifice

And incense of prayer;

And these, too, were surely denied,
Were not children and beggars
Befool'd by their hopes and their fears.

‘Whilst yet a thoughtless child,

Knowing nothing of why or of wherefore,
Sunward I turn'd my dazzled gaze,

As if over me there were an ear

To hear my complaint,

A heart like mine own

To feel for the sorely oppressed.

But who e'er aided me against

The Titan's insolence ?

Who saved me from chains and from death ?
Didst not thou, holy, glowing heart,
Achieve thine own deliverance ?
Yet youthful, confiding, deceived,
Gav'st thanks to the sleepers above.
I honour thee ? For what ?

Hast thou yet soothed the woes

Of the oppressed ?

Hast ever dried the tears

Of the afflicted ?

Or hath not Time, the Omnipotent,
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Jacobi. ‘1, too, find it good of its kind, clse had I not
given it you to read.’

Lessing. ‘I mean the thing differently. The point of view
of the poet is my own. The orthodox ideas concerning God
are no longer mine—I have no pleasure in them now: ‘Ev

“kai wav !—One and All. T know nothing but this. Itis to
this that the poem points ; and I must allow it pleases me much.’

Jacobi. *Then are you greatly at one with Spinoza P’

Lessing. “ Did T rank myself with any one, it were with
none but him.’

Jacobi. ¢ Spinoza is well enough ; yet is it but a sorry sort
of healing that we find in his name.’

Lessing. “ Well, be it so! And yet, know you of anything
better #°

The conversation is interrupted at this point, but is
resumed on the following morning. ¢ Having retired to my
room after breakfast to dress for the day, Lessing entered. I
was then under the hairdresser, and Lessing, without speak-
ing, sat himsclf down by a table at the other end of the
chamber.  As soon as we were alone, and I had taken my
place at the opposite side of the table on which Lessing was
leaning, he began: “I have come to speak with you further
on my ‘Ev kai war. You were alarmed yesterday ?””°

Fashion'd me, man as 1 am,
And is not Fate, the Eternal,
Thy master and mine ?

Didst think, perchance, that I,
Hating my life, would flee
Into the desert,

For all my flowery dreams
Had not aye ripencd to fruit ?

Here do I sit and fashion me men
In mine own image,

Apt like myself

To suffer and weep,

To love and enjoy,

Caring no more for you

Than I,
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Jacobi. ‘You are right. Leibnitz was ready “to strike
fire from every pebble.” But it was some particular Spi-
nozistic view which you said Leibnitz was disposed at heart
to entertain.’

Lessing. ‘Do you remember a passage in his writings
where ho says of God that Ile is in a state of ccaseless expan-
sion and contraction ? This must have meant creation and
the commencement of the world.’

Jacobi. ‘1 remember his Fulgurations; but the passage
you refer to is unknown to me.’

Lessing. ‘1 shall look it out, and you will then tell me
what a man like Leibnitz thought, could or must have thought,
when he set it down.” *

Jacobi. ‘Let me sec the passage, by all mcans. DBut I
must tell you beforehand that I bring to mind so many other
passages in his writings of a different character that I cannot
conceive it possible Leibnitz should have believed in an In-
tramundane or Immanent, and not in a Supramundane, cause
of the world.’

Lessing. ‘Here I must give way to you. You will have
the preponderance of testimony too; and I own that I may
perhaps have said too much. Still the passage I have quoted,
and many more besides, present themselves to me as extraor-
dinary. But not to forget! On what ideas do you ground
your opposition to Spinoza ? Do you think that Leibnitz’s
Principia make an end of him ?

Jacobi. ‘ How could I, with my firm persuasion that the
consistent determinist is not different from the fatalist. Do
you find that Leibnitz’s Principia make an end of him? The
Monads with their bonds leave thought and extension, and
especially reality, as incomprehensible to me as ever — they
help me neither on this side nor on that. For the rest, I know

* It is contained in Leibnitz’s letter to Bourguet, Op. ii. P. i. p. 331.

’
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mankind o be possessed of aught that God was without, or im-
agined that God, who is all in all, could have given that which
he himself had not ? Spinoza is found continually referring to
the Inrixie intelligence of God, in contradistinction to the
Jinite intelligence of man ; and it was intelligence of the latter
sort alone which he refused to ascribe to God. The thought of
God primordial, absolute, singular in its kind, ‘has no more
affinity with the thought of man than the most brilliant star
in the northern sky, called " Sirius or the dog-star, with the
barking animal we call a dog on carth.” Such pure, true, and
adequate conceptions as have place in the mind of man, Spi-
noza, indeed, holds to be formal manifestations of the Divine
Intelligence; for this it is that is shadowed forth in pure and
lofty thought, in rapt contemplation of the being and attri-
butes of the Supreme, and in the moral life of man.

All perfection being perfect in God, Spinoza necessarily
conceives no before nor after in his nature; I was, 1s, AND
EVER WILL BE THE ALL IN ONE, THE I AM WHO AM, as said in
the Ilebrew Scriptures; and it is in consonance with this con-
ception of the Infinite Perfection of Deity that Spinoza shows
himself uncompromisingly hostile to the assumption of design
or final purpose in the ucts of God. Beginning and End,
Design and Purpose, have no meaning for Spinoza in con-
nection with the Idea of God. These are mere fancies, ca-
prices, falsc assumptions of the finite mind of man when as-
sociated with the idea of the infinite God. What God does
is donc of no forethought, by no choice, for no end; the
perfect act flows from the nature of the All-perfect agent, and
being what it is, could have been no other than it is,—outcome
neither of motived nor unmotived will, of blind nor far-secing
caprice, but of the luminous, efficient, free-necessity involved
in the Divine nature, whercin THoUGHT, WILL, ACT, and END
are eternally and indissolubly associate in ONE.  God neither
worked seven days, nor scven years, nor seven times seven
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could not vindicate for himself the place which Schleiermacher
by-and-by attained in the religious world of Germany. Not
more accomplished or many-sided than Schleiermacher, his
judgment was sounder, and his moral nature probably of a
higher order.  But he was too reasonable a man, too much of
a philosopher, and much too little of a mystic, to carry the
many along with him. Occupying a pulpit presumed to be
orthodox, but happily attached to a liberal and tolerant Court,
Herder in his preaching must have kept clear of the dogmatic
elements of the Christian faith according to the Confession of
Augsburg, even as we sce the well-informed among the
clergy of the Church of England hold off in their discourses
from those set forth in the Thirty-Nine Articles. His own
views, we are informed, were wholly Unitarian,* but he never
offended the professing Lutherans who composed his congre-
gation, by parading or insisting on the opinions he himself
entertained as those only that could lcad to holiness of life.
In God’s kingdom he believed there were places for the good
and the pious according to every pattern and persuasion.

J. W. YON GOETHE.—FRIEDRICH SCHILLER.

Gocthe has been characterized by the learned Dr Kuno
Fischer as the poet of Spinozism. We have seen the use Jacobi
made of his youthful ode, Prometheus, and how Lessing, aware
of his drift, humoured him in his purpose. Dr Fischer,
in his history of modern philosophy, makes repeated quota-
tions to show how much the greatest poet of his country was
imbued with Spinozistic ideas—among others the distich :

Natur hat weder Kern noch Schale;
Sie ist das All mit einem Male—

Nor husk nor core in nature see:
The All and All at once is she.

But we do not want testimony at sccond-hand to assure
* Yide Diary of H, C. Robinson, vol. iii. p. 48.
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himself, indeced, almost as little as the author of the Ethics,
and though he never speaks of having rcad that remarkable
book, there can be little question of his having done so, and
still less of the influence Spinoza exerted not only on his

consonant with what I apprehend as Spinozistic and becoming than the
earlier composition.

THE DIVINE.

Let man still be noble,

Helpful and good !

For this alone distinguishes him
From all things clse that live.

Hail, thou unknown,
Exalted Being,

Whom we divine!

Let every thought of thee
Teach us this faith.

For Nature's self

I3 all ungympathizing :

The sun &till shines

On good and bad alike;
The moon and stars

Shed their soft light

On the worst as on the best.

Storm, wind, and torrent,
Lightning and hail,
Rugh on their course,
And rend and ravage

All that bars their way.

And Fate, too, gropes

Blindly among the many;
Now takes the clustering locks
Of guiltless youth,

Aund now the bald

And guilty head of age.

In harmony with great
Eternal, changcless laws
We all must round

The circle of oar being.

But man alone

Can compass the impossible;
For man distinguishes,
Selects, and judges,

And to the fleeting hour
Gives perpetuity.
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beginning of the next the autumn had come and gone and
ripened the fruit of the tree of knowledge, which his teachers,
the Herrnhuters, had sought so carefully to keep out of his
way, and against which he had been so emphatically warned
by his father.* Ile had found means to gather, and had
freely partaken of the forbidden fruit, and, lo, ‘ his eyes were
opened, and he knew that he was naked.” But he had little
will so to remain: God had given him the power to clothe
himself, and he set manfully about the task of doing so. In
the January of 1787, after a long and sore struggle with
himself, rending his own heart with the grief wherewith he
knew he should rend that of his poor father, he wrote:
¢ Alas, dearest father! pray to God to give me the faith you
believe necessary to peace in this world and to salvation in the
next, for to me it is now lost! I cannot believe that he who
called himself the son of man was the true eternal God, and
that his death was a vicarious atonement, because he never
expressly said so himself, or that it was necessary, because
God, who evidently did not create men for perfection, but for
the pursuit of it, cannot punish them eternally for not attain-
ing it’+ From this it is easy to see that Lessing’s works
had fullen in the way of the young man, that he was in ad-
vance of his Moravian teachers, and must therefore quit their
school.

The effect of the information on the futher now communi-
cated by his son had not been over-estimated. In the first
moment of his grief he writes: ‘O my son, my son! into
what a state of delusion has the wickedness of your heart
plunged you! How decply do you humble me! What sighs
do you call forth from my soul! O my son, whom I press
with tears to my sorrowful heart, with heart-rending grief I

* ¢Keep out of the way of this trce of knowledge, and of that dangerous
love of profundity which would lure you towards it.” The Life of Schleier-

macher, from the German by Frederika Rowan, vol. i. p. 45.
t Ib. p. 46.
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ately to have found a comfortable resting-place in the con-
science of young Schleiermacher, as it does so commonly in
consciences fettered by subscription and fear of the world. It
may indced have aided not a little in exercising the unhappy
influence which hindered Schleiermacher, great as he was,
from achicving the four-fold greatness that lay within his
reach ; for he had power enough and comprchensiveness of
mind enough to have shown himself full-fronted to the world,
and not with the half-face he so habitually presented. Un-
happily for himself and for us he lacked what the Scottish
poet calls

¢ The stalk of carle hemp in man;’*

the independent spirit that would have enabled him to be

¢ The same in his own act and valour
As in desire.’
It was only because of his less perfect moral constitution that
he was to somo extent compelled

¢To live a coward in his own esteem,

Tetting I dare not wait upon I would.'t
He might, verily and indeced, have done all he says it was his
vocation to do—* Presented to the general consciousness that
which lies hidden in the consciousness of cach tndiridual cul-
tivated mind.” This he did not present entire, in its simplicity
and consonance with the nature of man and of the world at
large. Ile did not cven, in such plain terms as Herder had
done before him, present the substantial essence of Christianity
as consisting in its Awmanity, as comprising nothing forcign
to the nature of man, nothing rcally supernatural, nothing
transcending the power of reason to apprehend, nothing that
should hinder it in its essential principles from perfect assimil-
ation with the spirit and the science of the age.}

* Burns. 1+ Macbeth,
1 Baur, Kirchengeschichte des 19ten Jahrhunderts, 8. 45.
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ben characterised as a theologian of the importance and mag-
nitude of a Reformer, the founder of a new period in the
history both of Theology and the Church, conservative and
destruetive at onee, whose vocation it was to reconcile religion
with the freest inquiry and most advanced culture.’® The rare
intellectual endowment of the man made it impossible for him
to keep on the beaten theological track of his age, indeed, but
the emotional and almost feminine nature of which he was
ulso possessed disabled him from taking the attitude of the
avowed reformer, and openly proclaiming to their full extent
the conclusions at which he had arrived. Such an attitude
ean neither be assumed without a show of hostility to the
world at large, nor without eminent risk of isolation to the
individual who uppears in it; and from open hostility,
and still more from cold isolation, Schleiermacher by his
nature shrank instinetively.  Student of Spinoza, but with a
lower moral organization than his master, though one of his
true followers in the sphere of understanding, and clearly ap-
prehending the principle of the Immanence of God in Nature
and all the consequences that flow from its assumption, he
was neither so consistent nor so truthful as at all times to
acknowledge and proclaim them.

He appears, nevertheless, to have emancipated himself at
an carly period of his life from the cramping influences of the
ideas vulgarly connected with the Hebrew Scriptures—the
dead-weight that has commonly made advance in true religious
knowledge so diflicult.  Even as a youth he ventured to
think that God never cursed the work of his power, imposed
commandments on his creatures which he had not given them
facultics to obey, or suffered defeat in his beneficent purposes
by the devices of a rival.

* Schwartz, in Vorrede zu Schleiermacher's Reden, quoted Ly Smith,
ubi supra.
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look no further than the scaffolding® Why not turn the eye
inwards and find out that of whose existent reality such con-
structions are but the outward evidence?’ *

Religion, according to Schleiermacher, belongs neither to
the domain of science nor of morals, is essentially neither
knowledge nor conduct, but emotion only, specific in its
nature, and inherent in the immediate consciousness of each
individual man. Ienee comes the vast variety of religious
conception and of religious system observed in the world ;—
variety not only thus to be accounted for, but apprehended as
a necessity of human nature. Ilence, also, the irrcfragable
plea for universal toleration, and the sin against God’s or-
dinance committed in every act of persccution for opinion.

This view of Schleiermacher was an immense advance on all
previously entertained ideas of the nature and true worth of the
religious idea, and has not yet been generally appreciated in all
its significance. 'When we recognize it, however, wo readily
understand how religious emotion may be associated with
crime and immorality, as well as with the highest moral ex-
cellence ; how a Jacques Clement and a Balthasar Gerard may
confess themselves to the priest, and take the sacrament of the
body and blood of the Saviour by way of strengthening them
in their purpose to commit the crimes that have made their
memorices infamous ; how punctilious attention to Bible read-
ing and devout observance among criminals of a less terrible
stamp, do not necessarily imply hypocrisy and cunning, as
so commonly assumed, when these unhappily-constituted
beings are found again engaged in their objectionable courses.
The picty—the religion—displayed, is a perfectly truthful
manifestation of the emotional clement in the nature of man,
which secks und finds satisfaction in acts implying inter-
course with Deity, but neither secks nor finds satisfaction in
ucts of honesty and virtuous life in the world.

* Daur, Op, cit., 8. 91,
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having wrought the change. The state of feeling in the
Prussian capital and in the universitics of Germany when
they were first published, appears to have been much akin to
that which is so frequent a subject of lamentation with the
clergy among oursclves at the present time. The antique
interest and faith in the O/ had been superseded by the ever-
advancing science and civilization of the age; and the efforts
of the immediate retainers of established churches to keep the
firc of faith from dying out, by mercilessly piling dogmatic
fuel upon it, instead of alimenting went far to smother it
entirely. And this, too, is very much what we observe in our
England of to-day. Indifference in matters religious is cer-
tainly not commendable; but writings that served only to
supplant apathy by a puling and idiot piety, or left the minds
of men in such a state as to make it possible for them to find
rest in the superstitious beliefs and observances of the Church
of Rome on the one hand, in denial of the most irrefragable
truths of modern science on the other, could not have been
of the thorough and wholesome sort required to nourish the
spirit of TRUE RELIGION in the soul.®

Had Schleiermacher only given utterance to all that was
in him, he would have been that in fact which he is credited
by his friends and followers with having been, but was not:

* Fr. Schlegel, who for many yecars was the Losom-friend of Schleier-
macher, turned Roman Catholic.

‘ Do you count me among the orthodox who have lost the old biblical
conception of the universe?' inquired Pastor Knak, a preacher in one
of the Berlin churches, of Pastor Lisco, another preacher, who had been up-
holding the truth of the Copernican system. *Yes,’ replied Lisco, ¢ for you
will hardly maintain, with the Bible, that the ecarth stands still and the sun
goes round it.” ‘But I do: I acknowledge no other conception of the world
than that of the Bible,” was the response of the now famous Pastor Knak.’!

This is precisely what Cardinal Cullen and his ultramontane followers in
Ircland maintain, when they assert their indefensible right to teach the chil-
dren that the sun is a fiery ball about three feet in diameter, and at a certain

not very great distance from the earth, round which it turns regularly once
in 24 hours mean time!

' Quoted by Mr 8imith in his article in the Theological Review for July, 1889, p. 291.
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saw many persons I had known, some of them long dead,
others but a short while departed.’

Swedenborg, with that element in the nature of man
which is proclaimed in ideal and supersensuous conceptions,
powerful within him, had for some years before this been
feeding his mind with cabalistic and apocalyptic reading,
and came at length, like visionaries in general, to transform
subjective impression into objective manifestation. Instead
of the concrete and mathematical sciences, his writings hence-
forward treat of nothing but the New Jerusalem, the spiritual
world, and the last judgment, apocalyptic revelation, the
intercourse between soul and body, the true Christian re-
ligion, &. That he himself was firmly coavinced of the
objective reality of his visions there can be no question ; the
singular in the matter is that in the middle of the 18th cen-
tury he should have been taken at his word and received
among men professing the Christian faith as the propounder
of an immediate revelation from God, and institutor of an
entircly new church upon earth; for he professed not, like
other religious reformers, such as Wesley, to found a church
within the existing church, but to bring in a new epoch, a
new economy, a third Testament to complete, or rather to
superscde, the twro already possessed. For his followers, whilst
they weed and winnow the Scriptures of the Old and New
Testament, accepting some parts, rcjecting others, receive
the whole of Swedenborg’s writings as sacred and inspired ;
designating them the Doctrine of the Word and Spiritual
Mother; whilst the canonical Scripturcs are entitled the
Word and Spiritual Father.

Eccentric as Swedenborg’s conceptions may appear, they
are still pervaded by a certain method; the flights of his
phantasy still lie within the limits of that which has a dis-
tinct rational interest for mankind ; nay, the grounds of his
contemplations may be shown to comprise all the elements of
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the express purpose of teaching the true Christian religion.
Reflecting men,” he concludes, ¢ may sce in the following ex-
tracts matter worthy of their serious attention; and to this
class of readers they are respectfully commended.’

OF GOD ACCORDING TO SPINOZA.

‘By God I understand a Being absolutely Infinite; i. e.
Substance consisting of Infinite attributes, each of which ex-
presses Infinite and Eternal Essence.” Ethics, Pt i. Def. 6.

‘By Substance I understand that which is in itself and is
conceived by itself, the conception of which requires not the
conception of another thing from which it must be formed.’
Ib., Def. 3.

¢ Existence pertains to the nature of Substance ’ (Ib., Prop.
7); and ¢ There is and can be conceived no Substance save
God.” Ib., Prop. 14.

‘ Whatever is is in God ; nothing is or can be conceived
to be out of God’ (Ib., Prop. 15) ; and ‘The existence and
the Essence of God are one and the same.” Ib., Prop. 20.

‘By Sclf-cause I understand that, the Essence of which
involves existence.” Ib., Def. 1.

OF GOD ACCORDING TO SWEDENBORG.

¢ All things were created out of Substance, which is sub-
stance in itself ; for this is the real Esse (Being) from which
all things that be exist ; hence the existence of thingsis from
no other source.” Angelic Wisdom : of Divine Love, par. 283.

‘There is an only Substance, which is also the first, from
which all things are’” Angelic Wisdom : of Divine Provi-
dence, § G.

¢ Esse (Essence, Being) and Eristere (Existence) constitute
the self-subsisting and sole-subsisting Being.” Ib., § 40—43.

‘There is an only Essence from which is all essence, an
only Being from which is all being. What can exist without
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the original cause of all modifications. Principia, Vol. I.
p- 47, ct seq. '

OF KNOWLEDGE.

According to Spinoza, in the briefest possible terms, we
have knowledge in three ways: 1st, from the senses; 2nd,
from reasoning’; 3rd, from iutuition. Ethics, Pt ii. Prop.
40, Schol.

According to Swedenborg, there are three degrees of Love
and Wisdom ; thelowest reaching us through the senses; the
second being attained to by the sciences ; the third and highest
reached by the internal perception of truths, both moral and
intellectual (i. e. intuition). True Christian Religion, p. 37.

Speuking of the Divine Law and declaring that there is no-
thing more excellent than ‘reason and soundness of mind,’
than ‘the contemplation and love of God,’ Spinoza says that this
truth is unintelligible to the carnal man, because in these he
finds nothing to touch, to taste, or which in any way affects
the bodily sensecs whence he has his chief delight. Tract.
Theol. Pol., chap. ix.

‘If a man,” says Swedenborg, ‘does not elevate his mind
above the things of space and time he can never perceive
anything Spiritual and Divine. But he who knows how to
elevate his mind above the ideas and the thoughts that par-
take of space and time, passes from darkness to light, and
becomes wise in Spiritual and Divine things.  Angelic
Wisdom, § 69.

‘The intellectual love of God,” says Spinoza, ¢is the love
wherewith God loves himself ; not as he is Infinite, but in so
far as he can be explained by the essence of the human mind
regarded under the form of eternity. In other words, the
intellectual love of the mind of man for God is part of the
infinite love with which God loves himself. In so far as God
loves himself therefore, he loves mankind ; and consequently
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whose letters have reached us, there is still an individual,
a contemporary of Spinoza, who directed particular attention
to the man, and who therefore descrves a passing notice from
us. This is Licutenant-Colonel Stoupe.

LIEUTENANT-COLONEL STOUPE.

‘We have had occusion to refer to the incident in the life
of our philosopher which brought him into contact with this
personage, and thereby into suspicion among his countrymen
of entertaining unpatriotic sentiments. Stoupe was a Swiss
by birth, native of one of the Protestant cantons, and so, Pro-
testant by religious profession. At an earlier period of his
life, during the Protectorate of Cromwell, he had lived in
England, and officiated as minister to the Walloon church
in London. Ile must therefore have had a theological
education. At the time of his meeting with our philoso-
pher, however, he had not ouly changed his residence but
his calling ; for he was now stationed at Utrecht as colonel
of a regiment of Swiss, in the service of the French king,
Louis XIV., then at war with the United States of
the Netherlands. Promoted subsequently to the rank of
brigadier, Stoupe finully lost his life at the battle of
Steenkirke.

Whilst lying with his regiment inactive at Utrecht, the
fame of Spinoza, then living at the Hague, could scarcely
have failed to reach his ears; and we cannot doubt that the
quondam thcologian, having rcad the Tractatus Theologico-
politicus, and feeling himself now free from the fetters of
the ministry, became desirous of making the personal ac-
quaintance of the writer of the book. From Colerus we learn
that ‘he wrote several letters to Spinoza, from whom he re-
ceived several answers;’ but as none of these have reached
us we have no opportunity of contrasting the man as he
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is not so well informed as he might have been, and surmise
that to a man of the world, more especially to one who had
laid aside the Geneva bands for the sash and sword, some of
the opinions of the ‘Renegade Jew,’ as he designates Spinoza,
were not really regarded so unfavourably as he pretends.

We do not, however, attach much weight to the opinion
entertained of our philosopher by Brigadier Stoupe. He is
but one of the crowd looking up at the intellectual man of
his age, standing alone, and so immecasurably raised above
them that they could truly catch nonc of the mental or
moral features that made him notable. To us Stoupe is
mainly or perhaps only interesting, from having through his
book incited Colerus to enter the ficld as the biographer of
Spinoza. Colerus could not allow the statement to pass un-
noticed, that none of all the host of the Reformed Clergymen
in the Netherlands had ventured to answer the Tractatus
Theologico-Politicus. Far from allowing this to be the case
he dedicates ten pages of his short biography, as we have seen,
to a list of the replies already published. He does not tell
us, however, that Spinoza himself never saw any one of these
to be of such cogency as to merit a rejoinder, and that none
of them all do in fact rebut onc of the statements made, or

answer on grounds of reason and counter-proof any of the
writer’s conclusions.
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‘De Emendatione Intellectus,” done into English; and the
rescmblance between the ideas expressed in his ¢ Epistle to
the Reader,” where he says, ‘IIe who sets his own thoughts
to work to find and follow truth, will find every moment of
his pursuit reward his puins with some delight, and will have
reason to think his time not ill spent, even when he cannot
boast of any great acquixition,” will not fail to strike the
reader as bearing a strong resemblance to the fine passage in
Spinoza’s Twenty-first Letter to which we have already re-
ferred particularly. Locke’s suppression of Spinoza’s name,
however, did not secure him against challenge from opponents
of working on a Spinozistic basis and advocating atheism,*
whilst the psychological views advocated by the liberally
educated physician and physiologist laid him open to bigoted
charges of materialism and denial of the most essential doc-
trines of the Christian Religion.t

J. A. FROUDE.

One of the fuirest and still onc of the best accounts of the
philosophy of Spinoza extant umong us we owe to Mr Froude.

It is not often that any man in this world lives a life so
well worth writing as Spinoza lived,” says Mr Froude, and
this ‘not for striking incidents or large events connected with
it, but because he was one of the very best men whom these
modern times have scen.” * * * ¢One lesson there does seem
to be in the life of such a man—a lesson he taught equally

* W. Carrol. A dissertation upon Mr Locke's Essay conceining the
human understanding, wherein that author's endeavours to establish Spinoza's
atheistical hypothesis, &c., are confuted. 8vo. London, 1706.

t By the DBishop of Worcester, especially; to whose attacks Locka's
answers afford models of controversial writing.

1 Vide Westminster Review for July, 1853, and ¢ Short Studies on Great
Subjects,’ by J. A. Froude. 2 vols 8vo. London, 1817, vol, ii. p. 1, in which
the contribution to the Review is reprinted. This, however, if we be rightly
informed, is not the first of the papers on Spinoza for which we are indebted
to the distinguished historian. There is another, which appeared in a
monthly magazine so long ago as 1843,
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quently quoted by German writers, in which, drawing a
parallel between Leibnitz and Spinoza, and addressing M. de
Careil who has been depreciating Spinoza,* he says: ‘If M.
de Carcil desires to know why the influence of Spinoza,
whose genius he considers so insignificant, has been so deep
and enduring, while Leibnitz has only sccured for himself
a mere admiration for his talents, it is because Spinoza was not
afraid to be consistent even at the price of the world’s repro-
bation, and refused to purchase the applause of his own age
at the sacrifice of the singleness of his heart.’

H. G. LEWES,

Mr Lewes is another able writer who, although opposed to
all philosophy save that which is ¢ Positive,’” has nevertheless
by his occasional papers and more studied writings aided
essentially in keeping alive in England an interest in Spinoza.
He, too, has a fine scnse of the beauty and completeness of the
Life of our Philosopher. *There is an heroic firmness trace-
able in every act of his life,” says Mr Lewcs, ¢ worthy our
meditation, a perpetual sense of man’s independence worthy
our imitation. Dependent on his own manual labour for his
daily bread, limited in his wants, and declining all pecuniary
assistance so liberally offered by his friends, he was always at
case, cheerful, and occupied. Ie refuses, too, to accept the
beliefs of another; he will believe for himself; ho sees mys-
teries around him,—awful, inexplicable, but he will accept
of no man’s cxplanation. God has given him a soul, and
with that he will solve the problem, or remain without a
golution.” * * * ‘Ilc was a calm, brave man; he could con-
front discase and dcath, as he had confronted poverty and
persecution. DBravery of the highest kind distinguished him
through life, and was not likely to fail him on quitting it ;

# Refutation inédite de Spinoza par Leibnitz, precédé d’une Mémoire
par M., Foucher de Careil. 8vo. Paris, 1854,
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BERTHOLD AUERBACH.

This well-known popular writer is also author of a com-
plete translation of Spinoza’s works into the German language,
extremely faithful, and perfeetly trustworthy ; * so literal, in-
decd, that any obscurity in the original is not found cleared
up in the translation. Ierr Auerbach has prefaced his work
by an excellent Life of Spinoza, from which the present writer
has derived several uscful hints in filling in his canvas.
Novelist by profession, Herr Auerbach has even ventured to
make the unobtrusive and uneventful life of the philosopher
the subject of a tale.+ Dr K. Fischer, however, avers that he
finds everything there except Spinoza; and certainly the way
in which the heroine, Mlle van den Ende, who is called
Olympia, is made to treat the hero, had it occurred in fact,
would have gone far to console him for having been outbidden
by Dietrich Kerkering who, adding apostasy to his presents,
carried off the lady as his prize.

M. EMILE SAIJSSET.

Our neighbours, the French, have been for some years in
possession of a neut and available translation into their tongue
of the works of Spinoza from the pen of the writer whose
name stands above.

Unless he had been engaged by a publisher for the work,
however, we are at a loss to conceive the motive that could
have induced M. Suissct to undertake the task of translator
and cditor of Spinoza; for he is not only heart and soul op-
posed to his philosophy, which he could not have understood,
but has the meanest conception of the character of its author,
which, in its purity, simplicity, and goodness, he appears to

*¢ B. v. Spinoza’s rimmtliche Werke, aus dem Latcinischen, mit dem
Leben Spinoza’s. 5 vols. 12mo.  Stuttgardt, 1841, 2te Aufl. ib. 1866,

+ Spinoza, Ein Denker-Leben, 1 vol. 12mo.  Stuttgardt, 1854, 4te Aufl.
ib. 1860,
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M. Naisset s evezm & lzied by Lis p\Juixces that he
- .7Z:r wien the matter tells in
t zxainst kim.  Referring
ynek I". .= +s, iz the Dictionnaire Phi-
* Whea Spinoza
lays aboa: Lim. 51 war witk .\I s a:xd 1he ph-phcxs. Voltaire
applauds ; bu: wkea tke study of the Neriptures is quitted for
that of Natore, and Spizcza refuses 10 see in the universe
traces of Divine coatrivazoe azd intelligent will, Voltaire
cries out aguinst him. acd apostrapkizing him in his curt and
familiar style. exclaims: Tu te trompes, Baruch®’

Now, in no passage of kis works can Spincza be shown as
at war with Moses and the prophets: and though be criticizes
some of the writings that pass urder the name of the great He-
brew leader and lawgiver. it is ever with reverence and respect,
never with a hostile teeling.  Neither in Voltaire's article is
there one word about Moses and the prophets, or of any
hostility to them on the part of Spinoza. The article Causes
Finales of Voltaire begins abruptly thus:

* Virgile dit—

favour oz car plils giar iz
to Vintzize's

Mens aygitat molem. magnojue se corpore miseet,®
L’Esprit recit le monde—il ~'y mdle. il 1" anime.

Virgile a bien dit, et Benoit Spinoza, qui n'a pas la clarté de
Virgile et qui ne le vaut pas, «sf furé de reconnaitre une in-
telligence qui preside a tout. N'il me 'avait nide je lui aurait

* Virgil is nobly pamphrased by Wordsweorth, referring to the Npirit of
Nature in his Ode on Tintern Abbey. where he speaks of —

* A presence that disturls us with a joy

Of elevated thoughts, a sense sullime

Of something interfused

Whose dwelling is the light of setting suns,
And the round occan. and the living air,

And the Llue sky. and fillz the mind of man—
A motion and a spirit that impels

All thinking things, all ohjects of all thought,
And rolls through all thirgs.
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whose translation and views of our philusopher, we observe,
are often quoted as if they were to be implicitly relied on for
their correctness, instead of being what they are, occasionally
mistuken, und always conceived with an arricre pensie of
hostility.

M. Saisset, in a word, would have the world * fed with the
pure marrow of St Augustine (nourri de la moélle pure de St
Augustin), guarded by the discipline of the Church and led
by faith on ull sides paramount.” DBut Spinoza was brought
up on the equally orthodox fare of the Jewish school of Am-
sterdam, and had the rigid Rabbi Saul Levi Morteira for
master, yet he deserted the Synagogue and wrote the Tracta-
tus Theologico-Toliticus ; precisely as Réné Descartes, whom
M. Suisset so much admires, emancipated himself from the
indoctrination of the Jesuits of La Fléche and wrote the
“Mcditations.” M. Suisset, as philosopher himself, should
have been more tolerant towards Spinoza. If it be not in
cvery man’s power to free himself from the superstitions of his
childhood, neither is it in every man’s power to continue con-
tentedly in these. The great Descartes could, and yet could not.
The picture M. Suisset draws of Spinoza is in fact much more
true as a portrait of the French than of the Flemish philoso-
pher.  Descartes, for instance, was an exile from his country
—voluntarily, indeed, but it was to the end that he might
live in peace. Instcad of freely communicating his thoughts
to his younger fricnds and leaving them at liberty to make
use of his ideas, like Spinoza, he charged one of his disciples,
Henri Le Roy, with compromising him by publicly defending
one of the theses he had received from his master. When
ho heard of Galileo’simpeachment and imprisonment he forth-
with stopped the publication of his own book ¢on the World.
He cared nothing for politics or public liberty, and he could
have had little or no feeling for religion in itself—for the re-
ligion of the soul and of the individual mind : ¢ Je suis de la Re-
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et mélé que je compose comme un seul tout avee lui.”  The
dualistic proposition, God and Nature, was evidently not far
remote from that which speaks of God or Nature: and the
Cartesian dualism, Soul and Body, not far from the Spinoz-
istic: Primum quod actuale mentis humanze Esse constituit
nihil aliud est quam idea rei alicujus singularis actu existentis
(i. e. corpus humanum). Eth., Pt II. Pr. xi.

ANTON VAN DER LINDE.

We conclude this section of our work by a brief notice of
Dr Van der Linde’s monograph, which may be spoken of as
a contribution to Anti-Spinozistic literature; not because of
any peculiar novelty or talent displayed in the essay, but
simply because it ix the latest in the class to which it belongs
that has fallen in our way ; though we may also be influenced
in referring to it by the very complete list of Spinozistic and
Anti-Spinozistic works and occasional papers which it contains.

Dr Van der Linde has a very poor appreciation both of
Spinoza’s moral character and intellectual powers—which, to
be sure, is something new. ¢ You could =ooner turn the sun
from his course than Spinoza from truth,’ says one of his
editors (Gfroerer). “He is verily one of the clearest heads
that has ever existed,” says the learned historian of Modern
Philosophy (K. Fischer); and we have seen the high terms in
which the amiable and accomplished Jacobi speaks of our philo-
sopher, though he disliked his system.  But Dr Van der Linde
sces in Spinoza one of the most perversely illogical and inconse-
quent among men; shifty withal, and having recourse to artifice
to escape the difficulties in his system which he was well enough
aware of but had not the candour to acknowledge. Dr Van
der Linde appears to have been infected by M. Suisset with
his dislike to Spinoza. We can funcy that he translates the
French writer occasionally, and he certainly follows him in the
motives he assigns for Spinoza’s not having published the
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Ethies in his lifetime.  Dr Van der Linde even ventures to
say that Spinoza ¢ had not the full courage of the philosopher
to stand by his convictions. Neither did he truly strive to
spread abroad among men the conclusions to which he had
comewith such mathematical certainty: “ What can it matter,”
argued he, “to truth whether it be made known to-day or
to-morrow.”’ DBut enough! though there is still so much
evidence of ability and scholarly acquirement in his Essay
that we can but regret to find an aspirant to the honour of
the degree of Doctor in Philosophy, so demeaning himself
against what must nceds be his better knowledge and his
nobler nature as to calumniate a great and pure-minded man,
whom he pretends to criticize and interpret in one sentence,
and in the next, with a show of misplaced piety, to exclaim,
Inquictum est cor nostrum donec requiescat in te ! ¥

* Spinoza. Seire Lehre und deren Nachwirkungen in Holland. Eine
historisch-philosophirche Monographie von Antonius van der Linde. Inaug.

Diasert. zur Erlangung der philosophischen Doctorwiirde. Gr. 8vo. Gottingen,
1862,



CORRESPONDENCE.

LETTER 1.
HENRY OLDENBURG TO B. DE SPINOZA.

Honoured Sir, Esteemed Fricnd!

You will judge with what regret I left you on my
late visit to you in your retreat at Rhynsburg,* when you
see that I am scarcely arrived in England ere I seck, in so
far as this may be done by writing, to fecl myself in com-
munion with you again. Your scicntific attainments, added
to the sweetness of disposition and refinement of manners t
wherewith nature and self-culture have so amply endowed
you, have charms that secure you the love and esteem of all
educated and right-minded men. Let us, therefore, most
excellent Sir, give cach other the right hand of confiding
friendship, and sedulously cultivate the same by doing all in
our power mutually to aid and oblige cach other. All I can
give from my slender stores pray consider as your own, and
suffer me, I beg in turn, as this may be done without loss
to you, to share the intellectual treasures in which you
abound.

At Rhynsburg we had a conversation on God, on Infinite
Space and Thought, on the agreements and differences of
these attributes, on the manner of union between the human
body and soul, and on the principles of the Cartesian and
Baconian philosophies. But as we only touched hurriedly

* A village near Leyden, where Spinoza lived between 1661 and 1664.

1 ‘Rerum solidarum ecientia conjuncta cum humanitate et morum
elegantia.’
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Propositions.

I. No sclf-existent thing (Substance) really existing can
have the same attribute ascribed to it that is ascribed
to another Self-cxistent thing (Substance); in other
words, there cannot in Nature be two substances or self-
existent things of one and the same nature.

Demonstration. For did two substances exist, they must differ,
and so, by Axiom 2, be distinguished either really or
accidentally (modally) : not modally, however; for then
were mode prior in nature to Substance, in contradiction
to Axiom 1: really, therefore, in conformity with Axiom +4;
conscquently, that cannot be said of one which is said of
the other. Q.e. d.

II. One Substance cannot be the Cause of the cssence of
another Substance.

Demonst. Such a cause can have nothing in it of such an
effect (Prop. I.), sceing that the difference between them
is real ; consequently, one cannot produce the other.

ITI. All Substance or Attribute is by its nature infinite,
and consummately perfect in its kind.

Demonst. No Substance is caused by another (Prop. II.);
and consequently if it exist, it is either of the same attri-
bute as God, or it has a cause for its existence beyond
God. If the former, then is it necessarily infinite and
consummately perfect in its kind, as are all the attri-
butes of God ; if the latter, still is it necessarily such as it
is; inasmuch as it cannot have determined itself (Axiom 6).

IV. Existence belongs so essentially to the nature of Sub-
stance, that it is impossible to conceive the idea of the
existence of any substance to be present in an infinite
understanding which does not really exist in nature.

Demonst. The true essence of the object of an idea is some-
thing really different from the idea, either existing in
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to my charge that aught you imparted to me in confidence
had turned to your disadvantage by being divulged.

In our philosophical society here we are busily engaged
in experimenting and observing, and purpose a history of
the mechanical sciences; being minded that the forms and
qualitics of things can best be interpreted upon mechanical
principles, that all natural operations and their various com-
plications can be satisfactorily explained by motion, figure,
and structure, and that there is no occasion to have recourse
to any inexplicable forms or recondite qualities which are
but the refuge of ignorance.

The book I spoke of in my last I shall forward to you as
soon as the envoy from the Nethcrlunds sends a messenger
with despatches to the Ilague, or as soon as another friend
with whom I can trust it, travels your way. Excuse my
prolixity, and all the liberties I take; and let me entreat in
especial that what I lay before you without circumlocution or
courtly phrase be received kindly, and in the way of friend-
ship. Meantime believe me to be truly and most sincerely
yours,

H. OLpENBURG.
London, Sept. 27, 1661.

LETTER 1V.
B. DE SPINOZA TO H. OLDENBURG.
Dear Sir,

On the eve of sctting out for Amsterdam, there to
spend a week or two, I receive your welcome letter, with
your objections to the three propositions I sent you. Pressed
for time T shall reply to these only, leaving out of question
your other observations for the present.

As regards the first, then, I agree with you in saying that
the existence of the thing defined follows in nowise from its
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Accident, whence all that bears on the matter follows; for,
understanding by Substance, as I do, that which is conceived
in and by itself, in other words, that the conception of which
involves the conception of no other thing; and by mode,
modification, or accident, that which is in something else and
is conceived by that wherein it is, it clearly appears, first, that
substance is prior in nature to its accidents—for these with-
out it can neither exist nor be conceived to exist; and secondly,
that besides substances and accidents, there is nothing of
reality beyond or outside of the understanding: all that is,
is either conceived in itself or in something else, and the con-
ception so formed either includes the conception of another
thing or it does not. Thirdly I say, that things having dif-
ferent attributes have nothing in common with one another;
for by attribute I understand That the conception of which
does not involve the conception of another thing. Fourthly
and to conclude, I say, that things which have nothing in
common cannot severally be the cause of one another; for,
were it otherwise, as between cffect and cause there is nothing
in common, all that a thing might have in the way of property
it would have from nothing! But should you here interpose
and say that God has nothing formally in common with
created things, &c., I reply that I have maintained the direct
contrary in my definition ; for I say, God is a Being consti-
tuted of infinite attributes, each of which is infinite, or con-
summately perfect in its kind.

With regard to your objection to my first proposition, I
beg you, my dear friend, to consider that men are not created
but engendered, and that their bodies, although otherwise
constituted, already cxisted before their generation. DBut
this conclusion is obvious; and T assent to the inference,
that were a single particle of matter to be annihilated, all
space would at the same moment vanish.

I cannot sce how my sccond proposition makes many
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gods ; T acknowledge one only, constituted of an infinity of
attributes, &e.

LETTER V.
HENRY OLDENBURG TO B. DE SPINOZA.
Esteemed Friend,

With this you will receive the book I promised, and
I beg you to give me your opinion of its contents, particularly
of what issaid of nitre, and of fluidity and solidity. I return
you my best thanks for your learned second letter which I
received but yesterday. I must, however, regret that your
journey to Amsterdam prevented you from replying at large to
the whole of my doubts. The points you have not referred
to, I trust you will yet favour me by considering at your
convenience. This sccond letter has, indeed, brought me
much light, yet not so much as to have dissipated all my
darkness; which, however, I believe will happily vanish
when you have instructed me clearly and distinctly on the
true prime or original of things. For so long as I do not
clearly sec from what cause and how things have begun to
be, and by what bond they are connected with the first cause
—if such there be—all that I read or hear, meets me but as
loose and disjointed discourse. I beg of you, therefore, most
learned sir, to be as a torch to me on these matters, and to
have the fullest assurance of the good faith and thankfulness
of yours, most devotedly,

Hexry OLDENBURG.
London, October 23, 1661.
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LETTER VI
B. DE SPINOZA TO HENRY OLDENBURG.

Honoured Sir,

I have duly received, and, so far as my leisure has
allowed, perused the work of the learned and ingenious Mr
Boyle. Accept my best thanks for this present. I sce that
I did not mistake when I presumed on your first promise of
the work, that subjects only of the highest importance could
engage your attention. You desire me to communicate to
you my poor opinion of the book? In so far as my very
moderate ability permits I do so willingly, remarking par-
ticularly upon certain points, which seem to me either obscure
or not sufficiently proven. By rcason of my own avocations,
I am prevented from discussing the whole of the volume.

[Mere follow Spinoza’s observations on what is said of
nitre, and the states of fluidity and solidity by Mr Boyle.
But as in the present advanced state of chemical science,
these would only be perused as matters of curiosity, it were
loss of time and labour to reproduce them here.]

LETTER VII.
HENRY OLDENBURG TO B. DE SPINOZA.

It is now some weeky, dear Sir, since I received your
estcemed letter with your observations on Mr Boyle’s book.
The writer as well as myself return you our best thanks for
your comments. Mr Boyle would himself have signified his
obligations had not a press of business, public as well as
private, still come in the way.—IIe hopes, however, by-and-
by, to communicate with you, and begs you, meantime, not to
misconstrue his silence.






232 BENEDICT DE SPINOZA.

a little to illustrate the republic of letters.  Farewell, dear
Sir, and believe me with all devotion and friendship,
Yours,

I[Exry OLDENBURG.
London [early in 1662].

LETTER VIIL
HENRY OLDENBURG TO B. DE SPINOZA.

Ercellent Sir, Dear Fricnd!

[In the beginning of this letter Oldenburg regrets the
prossure of business that has so long prevented his writing,
but now hopes that for a while, at least, his engagements
may not stand in the way of his regular correspondence.
He forwards an abstract of Mr Boyle’s remarks on Spinoza’s
obscrvations on the treatisc on Nitre, &c., and then proceeds] :
And now I come to the matters that more immediately interest
us two; and, in the very first place, permit me to inquire
whether you have yet brought that important work of yours
to an end of which you spoke, wherein you treat of the origin
of things and their dependence on a First Causc, and on the
Improvement of the ITuman Understanding. I believe, my
honoured friend, that you could assuredly do nothing that
would be more agrecable to the truly learned und philosophic
than to send this treatise to the press. This, methinks, to a
man of your genius and temper were much more worthy of
consideration than anything that might flatter the views of
our age and the theologians, who have not so much respect
for truth as for their case. I entreat you, thercfore, by our
friendly compact, by all the rights of truth to be proclaimed
and spread abroad, that you hesitate no longer to communi-
cate your writings to the world. Should, however, and
against my hopes and expectations, obstacles greater than any
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My fricnds next requested me to give them the first part of
the principles in the same form, with aslittle delay as possible.
To gratify them, I sct mysclf forthwith to the task, and had
accomplished it within a fortnight. Now, however, nothing
would satisfy my friends but that I must publish what I had
written ; and this also I consented to do upon condition that
onc of them with me beside him should polish the style a
little, and add a short preface by way of hint to the reader
that everything in the book was not to be assumed as an ex-
pression of my own ideas, inasmuch as I often take totally
different views from Descartes, and that this should be pointed
out in one or two examples.  One of my friends undertook to
do cverything I required and to play the part of Editor to my
Iittle work; yet was all this the cause of a longer stay in
Amsterdam than I had intended. Since I returned to this
place, where I am now settled, I have scarcely been my
own master by reason of the friends who honour me with
their visits. DBut at_length, my dear friend, I have so much
leisure at command as enables me to tell you all this, and
give you my reasons for publishing the treatise in question.
Coming before the public in the way I now do, certain
persons holding responsible offices in this country may,
perhaps, desire to sce what clse T have written and acknow-
ledge as my own, and whoin this case would secure me, in the
event of any further publication, against annoyance or danger.
With such countenance, I shall, I doubt not, publish something
before long: if T cannot have the support I desire I shall
rather keep silent; for I would not obtrude my views upon
the world aguinst the wishes of my fellow-countrymen, and
so make mysclf obnoxious to them. I beg you, therefore,
my esteemed friend, to have patience with me a little longer,
for you shall shortly either have my treatise in print, or an
cpitome of the same in the way you desire. Meantime, if
you would like to have a copy or two of the work that is now
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mysclf carnest in my observations; and it had been mere
flattery to have praised that which I did not truly approve.
But as, in my way of thinking, there is nothing more un-
worthy than flattery among friends, I resolved to express my
opinions quite openly, in the persuasion that nothing can be
more pleasant among persons of sense than such a course.
Should it, nevertheless, appear to you better and more advis-
able to burn what I have written than to show it to Mr
Boyle, I leave you at full liberty to do as you list—proceed as
you plcase, only be assured of my.hearty attachment to you
and to Mr Boyle. I lament that through my want of means
I can only give expression to this feeling in words.

B. vr Srinoza.
Rhynsburg, July & 1663.

LETTER IX. (a.)
B. DE SPINOZA TO LOUIS MEYER.

[This letter, which refers to the preface to the Principia
Philosophix Cartesiance, first published by M. Victor Cousin,
deserves a placo here. We give it aswe find it in M. Saissct’s
version of Spinoza’s works. ]

My Exccllent Friend,

I return you the preface by our friend De Vries. I
have added a few, very fow notes, as you will sce on the
margin ; but I have several others to send which will better
reach you by letter. You inform the reader (page 4) of the oc-
casion of my writing the first part of the work; I should like you
to add, cither here or in some other place, that it was finished
in the course of a fortnight, so that no one should look for
the very highest degree of clearness and completeness in the
work which might fairly be expected. I would also have you
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LETTER X.
HENRY OLDENBURG TO B. DE SPINOZA.

Ionoured Sir, Most Estcemed Friend,

I am greatly pleased by the renewal of our corre-
spondence, and hasten to inform you that yours of the jth
July gave me much pleasure, for two reasons: inasmuch as it
assured me of your being well in health, and of your con-
tinued friendly feclings towards myself. To crown all, you
inform me of your having sent the first and second parts of
Descartes’ Principia demonstrated geometrically to the press,
and most handsomely offer to present me with a couple of
copies. These I accept with the greatest pleasure, and beg
you to forward me the books when ready through the hands
of Mr Peter Scrrurius of Amsterdam. Thave advised him to
expect the packet, and to transmit it to me by the hands of
some friend proceeding to England.

Suffer me, nevertheless, to say that I regret you should
still suppress the works you would acknowledge as your own,
and this the more, because you live in a republic that is so
free, where you may entertain what opinions you please, and
give the most open expression to your thoughts. I would
have your throw off fetters of every sort; and this all the
more boldly as by withholding your name you may kecp
entirely out of danger.

Our noble Boyle lately left us, very much out of health.
When he returns to town I shall not fail to communicate to
him so much of your letter as refers to his treatise, and in-
form you of his observations on your ideas. I think I ob-
served his Chymista Scepticum in your hands—a work that
was published in Latin some time ago, and has had an exten-
sive circulation abroad. IIe more recently published another
short treatise, containing a defence of the Elasticity of the Air,
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bind me ever the more closely to you, and learn with every
opportunity that offers how much and how truly I am yours,

H. OLDENBURG.
London, Aug. 4, 1663.

LETTER XII
HENRY OLDENBURG TO B. DE SPINOZA.
My Dear Friend,

I was much delighted to learn by a letter lately re-
ccived from Mr Serrarius, that you were alive and well, and not
forgetful of your Oldenburg. But I inveighed against fate, if I
may use the word, at the same time, for having deprived me
for so many months of the pleasant intercourse I was wont to
enjoy with you. The turmoil of public business and home
calamities are alone to blame for the interruption; for my
friendly feelings and regard for you are as great as cver, and
will ever soremain. Mr Boyleand I frequently speak of you
and of your erudition, and the profound meditations in which
you are engaged. We should, however, be delighted to sce
one of your own bantlings safely born, and in the embrace
of the learned ; and we do not cease to indulge the hope that
you will yet answer our expectations in this particular. Mr
Boyle does not wish to have his work on Nitre, &c., reprinted
in Holland, inasmuch a3 it is already extant here in the Latin
tongue, and you are only without copies because of difficultics
in the way of sending them ; pray interpose if you hear of
any of your typographers proposing a rcpublication. Mr
Boyle has just sent forth anether admirable treatise on Colour,
Cold, the Thermometer, &c., in which there are many new
things of great interest; but this unhappy war* stands in

* The war here alluded to is that waged so ingloriously for England with
Holland, between the years 1664 and 1667,
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of the microscope, and informed me further of what had been
accomplished by the telescope in Italy, with which they have
been enabled to observe eclipses of the satellites of Jupiter,
and a certain shadow, cast by the ring, apparently, upon the
body of Saturn. And this lcads me to observe that T much
wonder at the hastiness of Descartes, who says that the reason
why the satellites of Saturn do not move (for he thought the
anse were satellites, perchance, because he never saw them
detached from the body of the planet) may be owing to Sa-
turn’s not turning on his axis; for such a conclusion not only
does not agree with his principles in general, but from these
principles it had been easy to have assigned a reason for the
appearance of the anse, had he not laboured under a certain
prejudice.*
Yours as ever,
B. e SpixNoza.

LETTER XIIL. (a.)
H. OLDENBURG T0 B. DE SPINOZA.

Ecrcellent Sir, Cherished Friend,

From your last of the 4th of September, it would
seem that you do not entircly agree with us. But you
have vanquished not me only, but our noble Boyle as well,
who desires to send you his best thanks for all your pains and
expressions of esteem; with occasion given he will respond
towards you by every good office in his power. On my part
you may be quite sure of the disposition to do the same.

. * » * » »

* At one period in the relative positions of the carth and Saturn the ring
of the latter planet appears like two handles attached to his body. The pro-
per satellites of Saturn were discovered in 1655, by C. Huygens, and in 1671,

1672, and 1684, by D, Cassini, by W. Herschell in 1789, aud by Lassel and
Bond, in 1848,
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to be regarded as necessarily perpetual, nor incapable of be-
ing replaced by what is good.

Whilst I write T have a letter from that distinguished
astronomer of Dantzic, J. Hevelius, who, among other things,
informs me that his Cometographia is at press and nearly
complete * * * What, I pray, is said with you about the
Huygenian pendulum clocks, which are reported to keep such
admirable time that it is thought they may serve as means for
finding the longitude at sea ? What, also, about the Dioptrics
of the same philosopher, and his treatise on Motion, both of
which we have long looked for here. I am persuaded he is
not idle; T would only learn what he is doing. Farewell,

and continue to love yours most devotedly,
II. O.
[London, Sept., 1665.]
A M. M. Benedictus Spinoza, (in de Baggijne Straat

ten Huyse van Mr Daniel [Daniel Tydemann] de
Schilder in Adam en Eva), a La Haye.

LETTER XIII. (8.)
B. DE SPINOZA TO H. OLDENBURG.

[Oldenburg writing to the Honourable Mr Boyle on the
10th Oct.,, 1665, informs him that he had lately heard
‘from a certain odd philosopher whom you know, it being
Signior Spinoza.” He expresses a very great respect for you
and ¢ presents you his most humble service.” Oldenburg then
proceeds to give an extract from the letter he had reccived,
to the following effect:] ‘I am glad to learn that your phi-
losophers go on their way mindful of themselves and their
own republic. I shall hope to hear of what they have lately
done, when the men of war, sated with bloodshed, seck re-
pose and recruitment from their toils. Were that celebrated
mocker of men’s follies alive at this present time he would
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bulky and not within reach of all the admirers of Spinoza,
I add tho fragment in the original below.*]

LETTER XIV.
HENRY OLDENBURG TO B. DE SPINOZA.
Honoured Sir, Dear Fricnd,

Like the true man and philosopher you are, you
have a natural love for the good, und you need not doubt
that they love you in return, as is your duce. Mr Boyle
and I send you our cordial greetings, and exhort you
to go on diligently with your philosophical studies. We
both particularly request you, should you in your abstruse
inquiries into the nature of things come upon any elucidation
of the ways and modes in which the several parts of nature
are connected with cach other and harmonize as a whole,
that you would kindly communicate with us on the subject.

The reasons you assign for writing the treatise on the

* Gaudeo philosophos vestrates vivere, sui suwque reipublicee memores.
Quid nuper fecerint expectabo quando bellatores sanguine fuerint saturi, et ad
vires nonnihil instaurandos quieverint. Si celebris ille irrisor hac wtate
viveret risu sane pericret. Me tamen h:e turbme nec ad risum nec etiam ad
lachrymandum, sed potius ad philosophandum, et naturam humanam melius
observandam incitant. Nam noc naturam irridere mihi fas existimo, multo
minus deplorare, dum cogito homines, ut reliqua, partem tantum esse naturse,
meque ignorare quomodo unaqueque pars naturae cum suo toto conveniat, ct
quomodo cum reliquis cohzareat ; et ex sola hujus defectus cognitione reperio
quod quedam naturme quee ita ex parte et non nisi mutilaté percipio, et qu
cum nostra mente philosophica minime conveniunt, mihi antehac vana, inordi-
nata, absurda videbantur : jam vero unumquemnque ex guo ingenio vivere sino,
et qui volunt profecto suo bono moriantur, dummodo mihi pro vero vivere
liceat.

Compono jam Tractatum de meo circa Scripturam sensu. Ad id vero
faciendum me movent 1mo, Prajudicia Theologorum ; scio enim ea maxime
impedire qud minus homines animum ad philosophiam applicare possint;
ea igitur patefacere atque amoliri & mentibus prudentiorum satago. 2do,
Opinio quam vulgus de me habet, qui me Atheismi insimulare non cessat ;
eam quoque averruncare, quoad fieri potest, cogor. 3tio, Libertas philoso-
phandi, dicendique quwe sentimus, quam asserere omnibus modis cupio,
queeque hic ob nimiam concionatorum authoritatem et petulantiam utcunque
supprimitur,
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and to act in certain fixed and determinate ways, relations in
respect of motion and rest in all being meanwhile maintained.
This of itself appears to me to comprise the formal reason of
all order. But here, perhaps, I do not apprehend you better
than I did in regard to what you wrote concerning Descartes
and the laws of motion. I beg of you to instruct me where-
in you believe that both Descartes and Huygens err as re-
spects the laws of motion. You will in this do me a great
favour, and I, for my part, will do all in my power to deserve
your kindness.

I was not present when Mr Huygens made his experiments
here in confirmation of his hypothesis. I hear, however, that,
among other things, he suspended a ball of a pound weight
as a pendulum, which in its swing struck another ball
similarly suspended but only half a pound in weight, at an
angle of 40 degrees, and showed that the effect produced
agreed exactly with the result he had ventured to predict on
the strength of an algebraical formula. * * * Favour me,
I pray, by attending to the request I make above; and be
kind cnough, also, to keep me informed of ITuygens’ successes
in grinding and polishing telescopic lenses. I hope our
Royal Society will soon return to London, and recommence
their weckly meetings, for the plague, God be praised, is now
greatly abated.

[Here follows an account of a singular disease among
cattle, in which the windpipe is stated to have been found full
of grass; and a notc on the observation of a physician of
Oxford, who having bled a young woman in the foot some
hours after a hearty breakfast found the serum of the blood
milky. Adverting next to social and political subjects,
Oldenburg alludes to a current rumour of the return of the
Jews to the home of their fathers, after an absence of more
than 2000 ycars.]
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putting to press the work about which I wrote to you. Whilst
there, however, making my arrangements, a rumour got
spread about that a book of mine upon God was soon to
appear, in which I endeavoured to prove that there was no
God. This report, I regret to add, was by many received as
true. Certain theologians (who probably were themselves
the authors of the rumour) took occasion upon this to lodge a
complaint against me with the prince and the magistracy ;
and the silly Cartesians, in order to free themselves from
every suspicion of favouring my views, set about abusing my
writings and conclusions, and bringing me into evil odour, a
course, indeed, which they still continue to follow. Having
received a hint of this state of things from some trustworthy
friends, who assured me, farther, that the theologians were
everywhere lying in wait for me, I determined to put off my
contemplated publication until such time as I should see what
turn affairs might take, and as matters scem every day to go
from bad to worse, I am not yet resolved as to what I shall
do.

Meantime I would not longer delay my reply to your
letter. And let me in the first place thank you for your
friendly hints, though I should like to have such farther
light from you as would enable me to know what the doc-
trines are to which you allude, and which in your opinion
secm to compromise the religious virtues. For myself I own
that what seems to me to harmonize with reason seems tome
also most conducive to virtue. I should, therefore, be obliged
to you, if this will not give you too much trouble, to point
out to me the passages in the Tractatus Theologico-politicus
which you say have aroused the scruples of the learned ; for
I am anxious to supplement the treatise by a few explanatory
notes, with a view, if this be possible, to remove any preju-
dices that may have been conceived against it. Farewell, &e.

End of July or beginning of August, 1675.
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LETTER XX.

H. OLDENBURG TO B. DE SPINOZA.

I learn by your last that the publication of the work
you have ready is deferred.

I cannot but approve the purpose you announce by notes
and comments to illustrate and soften down those things in
the Tractatus Theologico-politicus, which have shocked so
many readers. The chief of these, I think, may be referred
to what you say ambiguously concerning God and Nature,
which many are of opinion you confound. Moreover, to
many you seem to annul the authority and significance of
miracles, by which alone the majority of Christians believe
that the truth of divine revelation can be established. Farther,
it is said that you do not express yourself openly concerning
Jesus Christ, the Saviour of the world, and only mediator
between God and man; and that you say nothing of his
incarnation and propitiatory death. Your views clearly ex-
pressed on these three heads are particularly desired. If, in
your communication you satisfy sincere and reasonable Chris-
tiuns, I believe your position with the public at large will be
assured. So much I have been anxious to impart to you who
am yours, very truly, '

H. OLbENBURG.

London, Nov. 15, 1675,

P. S. Let mc know, I pray, that these few lines reach
vou safely.

LETTER XXI.
B. DE SPINOZA TO H. OLDENBURG.

Exrcellent Sir,
Your very short cpistle of the 15th of November

17 *
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reached me on Saturday last.  There you only refer to what
you think may shock the reader in the Tractatus Theologico-
politicus, and I had expected that you would also have in-
formed me what the opinions are which seemn to compromise
the practice of the religious virtues, of which you formerly
spoke.

To give you my mind concerning the threec heads you
mention particularly, however, I say, as regards the first,
that I tuke a totally different view of God and Nature from
that which the later Christians usually entertain ; for I hold
that God is the immanent, not the extrancous, cause of all
things. I say, Allisin God; ull lives and moves in God.*
And this I maintain, with the Apostle aul, and perhaps
with every one of the philosophers of antiquity, although in
a way other than theirs. I might even venture to say that
my view is the same as that entertained by the IIebrews of
old, if so much may be inferred from certain traditions,
greatly altered and falsified though they be. It is, however,
u complete mistake on the part of those who say that my
purpose in the Tractatus Theologico-politicus is to show that

fod and Nature, under which last term they understand a
certain mass of corporcal matter, are onc and the same. I
had no such intention. ’

With regard to miracles, on the contrary, I am most in-
timately persuaded that the truth of divine revelation can
only be assured by the wisdom of the doctrines, and in no-
wise by miracles, in other words, by ignorance. This, I think,
1 have shown at ample length in the sixth chapter of the
Tractatus, where I treat of miracles. To what is there set
forth I will only add that I make this grand distinction be-
tween Religion and Superstition, that the one has wisdom,
the other ignorance for its foundation; and this suffices me

* "By rg Oed Luper kai kuoipela xai iopiv, Orat. Pauli ad Athenicuses.
Acts xvii, 28; 1 Cor. iii. 16 ; xii, 6; Eph, i. 23,
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LETTER XXII.
H. OLDENBURG TO B. DE SPINOZA.

As you scem to reproach me for the brevity of my
last, I shall make up for it by prolixity in my present letter.
You had expected from me, I sce, a specification of the views
contained in your work which seem to war with the practice
of the religious virtues. I proceed, therefore, to inform you
that your readers are particularly distressed by finding that
you advocate Necessity in all things and in all our actions.
Were this admitted, they say, the nerve of all law, of all
virtue, and all religion would be severed, and reward and
punishment made alike nugatory and indecfensible. What-
ever is brought about or forced on us by necessity, it is said,
is by the same necessity excusable, and no one, consequently,
in the sight of God is inexcusable. If we act by fate, and
all things procecd under the heavy hand of definite and in-
evituble necessity, they say farther, they do not sce how
there can be any guiltiness or any deserved punishment.
‘What wedge can be found to rend this stubborn clump? If
you can supply a means of escape from the great difficulty I
ardently desire to know it.

With reference to your views on the three heads upon
which I sought for information I have farther to ask: First,
in what sense you hold miracle and superstition to be terms
synonymous and of like import, as you appear to do in your
last ; sceing that the raising of Lazarus and the resurrection
of Christ from the dead surpass all the powers of nature as
we understand the expression, and could only have been ef-
fected by and through the omnipotence of God. That surely
docs not argue culpable ignorance which as matter of course
exceeds our finite intelligence, limited as it is within such
narrow bounds. Do you not rather think that it is consonant
with the nature of the created spirit of man and his science,
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LETTER XXIII.
B. DE SPINOZA TO HENRY OLDENBURG.

Honoured Str,

I sce at length what it was you wished me not to
divulge. But as this lies at the very foundation of all I
proposed to make known in the work I intended to publish,*
I shall here explain to you in brief how and on what grounds
I maintain the fateful necessity of all things, and of all that
happens.

Now, in the first place, I do by no means think that God
is subject to Fate, Destiny, or Necessity, but hold that all
which happens comes to pass by inevitable necessity from the
nature of God; even as it is generally admitted that from
the nature of God it follows that God knows himself. No
onc, I imagine, will deny that such knowledge follows of
necessity from the divine nature; yet no one can so under-
stand the proposition as to assume that God is subjected
to Fate or Necessity, but on the contrary, that God freely
though at the same time necessarily knows himself.

Farther, the inevitable nccessity of things for which I
contend abrogates neither divine nor human Law or Right.
For moral doctrines, whether we assume that they reccive
or do not receive the form of Law or the stamp of Right
from God, are still divine and wholesome; and whether we
have the good that accompanies virtue and divine love from
God as a legislator and judge, or from the necessity of the
divine nature, it is not thercfore either the more or the less
desirable; as, on the other hand, the evil that follows wicked
deeds and base passions, because flowing necessarily from
these, is not the less to be deprecated. Lastly, whatever we
do, whether we are actuated by nccessity or contingency, we
still do influenced either by our hopes or our fears.

* The Ethics.—ED.
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much would I say on these heads, which I ask of you
carefully to weigh and answer in a spirit of the most con-
fiding friendship. Mr Boyle greets you cordially again. On
another occasion I shall inform you of what we are about in
our Royal Society. Meantime farewell, and keep me in your
loving remembrance !

Hexry OLDENBURG.
Loundon, Jan. 14th, 1676.

LETTER XXV.
B. DE SPINOZA TO HENRY OLDENBURG.

Honourable Sir,

‘When I said in my last letter that we are inexcus-
able because we are in the hands of God like clay in the hands
of the potter, I wished this to be taken in the sense that no
one has a title to reproach God with having given him a
weak body or an impotent mind. For as it would be absurd
if the circle complained that God had not given it the pro-
perties of the sphere, or the child labouring under stone
that God had not endowed him with a healthy frame ; even
so would it be absurd did a man of fecble soul complain that
God had denied him strength of understanding, and true
knowledge and love of God Himself, and moreover bestowed
upon him so impotent a naturc that he could neither control
nor get the better of his animal appetites. For the nature of
cach particulur thing agrees with nothing else but that which
necessarily follows from its given cause. But that it belongs
not to the nature of every man to be of powerful mind, and
that it depends even as little on us to have a healthy body as
to possess a powerful mind, will be denied by no one save by
him who would at once deny both reason and experience.
You say, however, that if men sin of natural necessity, so are
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they also of natural necessity to be excused ; but then you do
not explain what you would conclude from this: whether
that God could not be rightly angry with them, or that
even as they are, they are worthy of being blessed, i. e. worthy
of the knowledge and love of God. If you mean the former,
I agree with you entirely; for I do not think that God is
ever angry, but that all things come to pass in conformity
with his decrecs. I do not admit, however, that all men
must therefore be blessed; for men may be excusable and
nevertheless fail of truc felicity, and even suffer misery and
affliction in many ways. A horse, for instance, is excusable
for being a horse and not a man, but in spite of this he must
continue in his state. He who is bitten by a mad dog and
becomes rabid is certainly excusable, but his fellow men have
asserted a right to suffocate him;* and he who cannot sub-
due his passions nor hold them in check even with the
terrors of the law before him, although he may be held ex-
cusable on the ground of his infirmity of nature, cannot
enjoy truc peace of mind or have any knowledge or love of
God, but necessarily perishes.

I do not think it necdful in this place to do more than
dircct your attention to this: that when in the Seriptures
God is spoken of as being angry with sinners, and their judge;
as making inquiry into the affairs of men, or interfering and
decidingin these, such language can only be used in a human
scnse, and in conformity with vulgar opinion. It is not the
purpose of the Scriptures to tcach philosophy or to make
men learned, but to make them obedient.

I do not see, therefore, why, because I speak of Miracles
and Ignorance as words of like import, I should be held to

* It was held right and lawful so to do in Spinoza's day. Barbarity of
the kind is now out of date. The physician’s province is most clearly appre-
hended at present to do everything to preserve life, in no contingency to do
aught to cut it short.
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dent wisdom of the Creator, propositions which I am most
intimately persuaded arc altogether inadmissible.

Lastly, when you affirm that the passion, death, and
burial of Christ are to be taken literally, but his resurrection
from the dead allegorically, you do not appear to me to sup-
port your conclusion by any argument. The account of the
resurrcction is given in the Gospels in the same literal terms
as the other accompanying incidents. And thisarticle of the
Resurrection underlies the whole of the Christian Religion,
and is the voucher for its foundation in truth. This article
shaken or demolished, the whole mission and heavenly doc-
trine of Jesus Christ suffer collapse. It cannot but be known
to you how Christ, risen from the dead, laboured in various
ways to convince his disciples of the truth of his resurrection
properly so called. To propose to turn the whole of this por-
tion of the Scripture narrative into allegory were equivalent
to disputing the entire truth of the gospel history.

These few points I have thought well to interpose in vin-
dication of my freedom to philosophise, and I heartily entreat
you to ponder them well.

In my next, God granting me life and health, I shall have
something to tell you in conncction with the doings of our
Royal Society. - Mcantime, &e.

London, Feb. 11, 1676:

The answer which Spinoza doubtless sent to this last letter of Oldenburg's
has not been preserved. As Oldenburg's epistle, however, is but a repetition
of what he had already advanced, Spinoza's reply could have been little more

than a reiteration of the views he had already set forth. The loas of the re-
ply is thercfore the less to be regretted.

I~



LETTER XXVL
SIMON DE VRIES TO B. DE SPINOZA (WITH ADDITIONS FROM
VAN VLOTEN'S SUPPLEMENT).
My dear Friend,

I have long desired once more to find myself beside
you, but leisure and this bitter wintry weuther have not
favoured me. I often regret that so great a distance divides
us—that we live so fur apart. Happy, most happy must that
inmate of yours (casuarius) be, living as he does under the
same roof with you, and with opportunitics whilst dining,
supping, and walking with you, of discoursing on high and
holy things. Far from each other as we are in body, you are
nevertheless often present with me in spirit, especially when
I take your writings in hand and study their contents. As
everything in these, however, is not so clearly understood by
all the members of our society as could be wished (and this
is the reason why we have made a fresh start with our meet-
ings), I sit down to write to you, to show you that I am not
forgetful of you [as well as to explain our difficulties].

Our society, you must know, is so constituted that one of
the members, each taking the duty in turn, reads aloud one
of your propositions, explains it in his own way, and then
demonstrates it in harmony with the series of which it makes
onc. Should it happen that one proposition cannot be shown
to harmonize with another, we note the difficulty and write
to you, so that the matter may, if possible, be cleared up and
we may, under your guidance, be enabled to defend the truth
against the superstitious among our pious Christians. Backed
by you we feel as if we could withstand the arguments of the
whole world.

On a first reading we did not find the whole of your de-
finitions alike clear and easy of interpretation. We did not
even all agree in opinion as to the nature of definition.






LETTER XXVIL
B. DE SPINOZA TO S. J. DE VRIES.

[The first paragraph of this letter is from Van Vleten’s
supplement. ]

Dear Friend,

I lately received your welcome letter, for which,
and for all your cxpressions of regard for me, I feel very
grateful. Your long absence, I assure you, has been as much
matter of regret with me as with yourself. Mecantime, I am
glad to know that my lucubrations have been of any use to
you and our friends. Thus you sce, though absent, do I hold
converse with you all.  Nor need you envy my inmate,
for there is no one with whom I have less sympathy than
he, none with whom I am more on my guard. I would,
thercfore, have you and all our more intimate friends ad-
vised not to communicate my views to him until he shall
have attained to somewhat riper years. Ile is still too much
of a boy ; without fixed principles, and cager for novelty rather
than truth. These youthful defects, however, I hope will be
amended with the lapse of a few years. In so far as T may
judge from hix parts, indeed, I believe that this will very
surely come to pass. The aptness of the youth leads me to
take an interest in him.*

* The young man here referred to is certainly Albert Burgh, to whom
Spinoza’s admirable letter numbered 1xxiii. is addresged. The subsequent
conduct of the young man in suffering himself to be perverted from the simple
faith of his parents, shows us how accurately Spinoza had appreciated his cha-
racter. Spinoza's reference to his own particular views in this place and his
caution to De Vries not to communicate these too freely, would have led us
to surmise that his friends of the debating society had more in their hands
from the philosopher than his Principia Cartesiana. And there can now be
no question that it is to the original draft or epitome of the Ethics, lately
rescued from oblivion by the learned bookseller of Amsterdam, Frederick
Muller, and edited with a Latin translation by Dr Van Vloten in his supple-
ment to the works of Benedict de Spinoza, 12mo, Amst,, 1862, that he
alludes. There had already been hints of the existence of such an early work
by Spinoza given in various quarters, and even short summarics of its con-
tents (particularly by Dr Ed. Bochmer in his B. de Spinoza Tr. de Deo et
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affections of things be the matters considered, when definition
has a wider scope, extending as it then does to eternal verities
—or it explains a thing as conceived or as it may be conceived
of by us, in which case, again, it differs from axiom and
proposition in this, that it requires to be conceived absolutely,
and not as an axiom having reference to some simple truth. Itis
a bad definition, consequently, which is not clearly conceivable.
By way of illustration I take the example adduced to you by
Borelli: Did any one speak of two stranight lines inclosing a
space under the name of figure lines, and so designated as
straight, lines that are usually called curved, then were the defi-
nition admissible, for then were such an indefinite figure as this
() to be understood, and ncither square nor circle nor any other
definite figure. But did he usc the word line in its ordinary
acceptation, then were the thing unintelligible and the defini-
tion meaningless. Now, all this is plainly confounded by Borelli,
whose opinion you seem disposed to adopt. I propose another
example, that, indeed, which you adduce at the end of your
letter. If T say that every substunce has onc attribute only,
this is a simple proposition and requires demonstration. But
if I say that by substance I understand that which comprises
onc attribute only, the definition will be good, provided
other entitics comprising several attributes are signified by
another name than substance. But when you go on to say 1
have not demonstrated that substance or entity has or may have
numecrous attributes, it is because you have not properly con-
sidered my demonstrations. For T have supplied two, the
first of which is in these terms: ¢ There is nothing more obvious
than that every Entity is conceived by us under some attri-
bute, and that the more of reality or being an Entity
possesses the greater is the number of attributes ascribable
to it. Ilence the absolutely infinite Entity or Being [which
I designate Substance] is to be defined as constituted by an in-
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such things exceed all numbers through the multitude of their
parts, but from this: that by the nature of the thing it cannot
without manifest absurdity be numbered. All the inequalities,
for instance, of the space interposed between A B and C D, and
all the varieties of movement which matter in motion within
the included space might undergo, can never be made the
subject of numerical computation. And this happens not
from the magnitude of the included space; for however

small this part is assumed to be, the incqualities of the small
part will still exceed all power of enumeration. Neither is
this conclusion come to as in other cases, because we have not
the maximum and the minimum of the part,—for in our dia-
gram we have both—the maximum to wit in A B, the mini-
mumin C D. It is because the nature of the space comprised
between two non-concentric circles is such that it admits of no-
thing of the kind. He who would attempt to express all the
inequalities of such a space by numbers must begin by mak-
ing the circle something clse than it is.

To return to our proposition : any one who should seek to
determine all the motions of matter that have ever occurred
by reducing them and their durations to fixed numbers and
definite times, would do no less than essay to deprive cor-
poreal substance, which we cannot conceive otherwise than as
existing, of its affections, and so efface its proper nature. I
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I should now go on to your second letter, but am pressed
for time ; I could, indeed, reply to all it contains more con-
veniently could you favour me with an interview. Let me
beg of you, therefore, to come to me at your first convenience
—the scason for moving about now approaches. So no more
at present but farcwell! and be mindful of me, who am
yours, &c.

B. p’Espixoza.
Rhynsburg, April 2nd, 1663. N

Note. A copy of this letter must have been given to
Von Tschirnhaus, who refers to it in his letter of May, 1676,
No. Ixix., almost as if it had been addressed to him.—Ep.

LETTER XXX.
B. DE SPINOZA TO PETRR BALLING.

My Dear Friend,

Your last letter, if I recollect rightly, of the 26th of
last month came duly to hand, and filled my mind with
grief and anxiety, although the admirable calm and strength
of soul you display went far to console me. I see that you
know how to mect the contrarieties of fate, or rather the
world’s interpretation of untoward events, with the best
weapons. My solicitude for you, however, rather increases
than gets less of late, and I entreat you by our friendship
again to let me hear very fully about yourself, unless, indeed,
writing at this time be found distressing to you.

As to the omen of which you speak, when you thought
you heard your child sobbing and groaning whilst he was
still in good health, in the same way as he did when seriously
indisposed and shortly before he died, I am of opinion that
the sounds you heard were no actual sobs or groans, but were
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with cach other, preciscly as the understanding does its rea-
sonings and conclusions. We, in fact, perceive almost
notbing of which imagination does not fashion an image or
counterfeit ; and this being so, I maintain that the acts or
operations of imagination which procced from corporeal
causes can never be regarded as omens or prognostics of
things or events to come, inasmuch as their causes involve no
future thing or contingency. Those acts of the imagination,
however, or the images which have their cause in particular
mental states, may be omens or prognostics of future events ;
. because the mind may have a presentiment, although it be
obscure and confused, of things about to happen. The mind,
indeed, can imagine things as vividly and fixedly as if they
were actually present. A father, for example, and to refer
to your own case, feels such love and affection for his son,
that he and the beloved object seem as one and the same.
And as there must necessarily arise in the mind of the father
an idea in harmony with the affection he bears his child, and
because of the intimate part he has in him, so must the mind
of the father necessarily partake of the ideal being of the son,
and of his affections, and all that follows from these. And
now, as the mind of the father participates ideally in that
which belongs to the nature of the son, so can he, as said,
imagine something of this nature so vividly, that he seems to
have the object he ideally conceives, actually before him,
provided the following conditions be fulfilled, viz.: (a) that
the event which befalls the son in the course of his life be
important ; (&) that it be such as can be readily imagined ; (c)
that the time when the event happened be not distant ; (d)
lastly, that the body be in good and sound condition, not as
regards health only, but, further, as respects freedom from
care, anxicties of business, and other things that disturb the
senses from without. The matter may be further aided by
the thoughts running much upon things that usually excite
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pure and simple truth, strives with all his might, and to the
extent permitted in this short and flecting life, to gain a firm
footing on the grounds of science, who proposes no object but
the attainment of truth, and would muke science the stepping-
stone ncither to distinction nor weulth, but by its means
attain to thut peace of mind which truth alone can give.
Now, of all my studies, none gives me such delight as meta-
physics, and if I am superficially rather than profoundly
acquainted with the subject, this does not hinder me from
giving my leisure to its cultivation. No onc, to my mind,
has so happily or successfully devoted himself to metaphysical
science as yourself, and my great desire now is that you
should be more intimately acquainted with me, and kindly
consent to assist me in the doubts and difficulties I encounter
on my way.

To return to your treatise, much as I find to my taste
therein, I must admit that I also meet with matters difficult
of digestion ; and in doubt whether it were becoming in me,
or will prove agreeable to you, if I lay some of these before
you, I send this letter as a preliminary, and ask: whether I
may take it on me to do so; and, leisure permitting on your
part and nothing pressing more for consideration in the
course of these long winter evenings, whether I may venture
to hope that you will favour me with some further develop-
ment of your views and opinions? * * *

That my letter may not scem empty in every other
respect, I take occasion to mention a single subject on which
I would very gladly be better informed. Here and there,
both in the Principia and the Cogitata, you maintain, either
as your own opinion or the opinion of Descartes whose philo-
sophy you are teaching, that to create and to preserve are one
and the same thing, and that God not only created substances,
but their motions also; that is, God not only gave substances
their state of being by his creative power, but preserves them
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true definition of God, however, as appears by the second
and third premisses, the necessary existence of a multiplicity
of Gods cannot be concluded; whence definitively we infer
the existence of One God : q.e. d.

Such, honoured Sir, appcars to me at the moment the
best mode of replying to your proposition. I have already,
indeed, and in another place, given a different demonstration
of the same thing, by applying the distinction I make between
essence and existence; but I have thought that I should best
meet your request to me by what precedes, and so I send
you this new demonstration, and hope it will prove satis-
factory to you. Waiting your opinion, I meantime re-
main, &e.

Voorburg, Jan. 7th, 1666.

LETTER XL.
B. DE SPINOZA TO ** * [QY CHR. HUYGENS.]
Further arguments for the Unity of God.

ITonoured Sir,

By your last letter of the 80th of March you have
satisfactorily explained certain matters which appeared to me
obscure in that of the 10th of February. Properly informed
of your meaning, I now state the question as I conceive you
put it: Is there one and only one Entity existing of its own
sufficiency and power? That there is I not only affirm, but
undertake to demonstrate on the ground that the nature of
this entity involves necessary cxistence; although the same
conclusion is most readily arrived at from the intelligence
and other attributes of God, as I have shown in the earlier
propositions of the first part of the Principia Cartesiana. But

in approaching the subject here, I shall, by way of preliminary,
21
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speuk of the properties which Being that comprises neces-
sary existence must possess.

1. It must be eternal. For were any determinate dur-
ation aseribed to it, it would, beyond the term assigned to
it, have to be conceived as non-existent, therefore as not in-
volving necessary existence, which were in contradiction with
its definition.

2. It must be simple—not composed of parts; for component
parts must in nature and understanding be anterior in time
to the compound they form ; but this is impossible in respect
of that which by its nature is eternal.

3. It cannot be finite or limited; but can only be con-
ceived as infinite. For were its nature determinate, and
also conceivable as determinate, then must it by its nature
be conceivable as non-existent beyond certain limits, which
were in contradiction with its definition.

4. Tt must be indivisible. For were it divisible it might
be divided into parts, cither of like or of unlike nature. In the
latter case it might be destroyed and so cease to exist, which
were opposed to the definition; in the former, each part
would include a necessary cxistence in itself, and so one
might exist without another; ecach consequently might be
conceived individually, and so apprehended as finite in its
nature, which were also in contradiction to the definition.
From all of which it is obvious that when we ascribe imper-
fection of the kind in question to Entity we forthwith fall
into contradiction. For be the imperfection we attach to
such a nature what it may, whether it is conceived as consist-
ing in some defect, in some delimitation, in some change
suffered from without through deficicncy of inhcrent power
to resist it, we are still forced on the conclusion that the
nature which by the predicate involves necessary existence
does not exist, or does not necessarily cxist. Wherefore I
conclude—
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The people do not cease from their suspicions of evil inten-
tions of every sort, and cannot imagine the reason why the
fleet does not put to sea. Affairs undoubtedly do still seem
very unsettled. I only fear our chiefs are over-anxious for
accurate information and too cautious perhaps; but time will
show what course they mean to pursue, and what attempt—
may the gods direct everything for the best ! I would gladly
know what is thought and what is known for certain with
you; but, above all, I would have you believe that I am
ever yours, &c.
May or June, 1665.

LETTER XLIII
B. DE SPINOZA TO J. V. M.

[This letter is in reply to an arithmetical question on the
doctrine of chances, and has no connection with the Ethics.]

LETTER XLIV.
B. DE SPINOZA TO J. J. [QY JARIG JELLIS.)

[On the Dioptrics of Descartes; without intercst to the
student of the philosophy of Spinoza or the character of its
author.]

LETTER XLV.
B. DE SPINOZA TO J.J. [QY JARIG JELLIS] ON GOLD-MAKING,

Dear Friend !
I have spoken with Vossius on that business of
Helvetius; he laughed heartily over it, and wondered that









B. DE SPINOZA TO J. J. 335

curate definition of objects by the telescope, were fucts not
known to Spinoza.]—Eb.

LETTER XLVI.
B. DE SPINOZA TO J[ARIG] J[ELLIS].

[This letter, written from the Hague, Sept. 5th, 1669, con-
tains an account of some experiments in hydrostatics, which
in themselves are of no interest in the present day, interesting
though they'be in showing us Spinoza, not always immersed
in metaphysical meditation, but occupied with physical
science as well. Natural history and physiology had as yet
made so little progress, that grave philosophers secm not to
have questioned the possibility of geese being produced from
barnacles. ]

LETTER XLVIIL
B. DE SPINOZA TO J[ARIG] J[ELLIS].

Dear Friend,

During a visit which Prof. N. N. [Neostadius or
Neustadt] paid me lately, he told me among other things that
he had heard my Theologico-political treatise had been
translated into Dutch, and was about be sent to press for
publication. I beg of you to use every means in your power to
prevent this. Itisnotonly my own wish that the thing should
not be done, but that of many of my friends, who would not
willingly see my work interdicted, as it inevitably would be
were it to appear in a Dutch translation. I doubt not but
you will use your best endeavours here for my sake as well as
that of the cause.
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surfaces. But I suspend my judgment upon all these points
until I have further information of your views from yourself,
with which I particularly request you to favour me.

I have not scen either the Prodromus of Fr. Lana or the
observations of Oltius ; and, what I regret much more, I have
still been unable to get a sight of your Hypothesis Physica,
which is not to be purchased at the Hague. Your proffered
present will therefore be extremely acceptable to me, and if I,
in return, can be of any service to you, pray command me. I
trust you will not find it troublesome to yourself to reply to
me in the direction indicated.

Yours, most noble Sir, very sincerely,

B. pE Srinoza.
The Hague, Nov. 9, 1671.

P. S. Mr Diemerbroeck does not live here; and I am
therefore obliged to send this in the ordinary way, by post.
I do not doubt but you are acquainted with some one else
here whom I too might know, who would take charge of our
letters, and pass them safely between us. If you do not pos-
sess the Tractatus Theologico-politicus, I will, if you make no
objections, send you a copy.

LETTER LIII.

J. L. FABRITIUS TO B. DE SPINOZA.

Hoidelberg, Feb. 16th, 1678,
Distinguished Sir,

I am commanded by my gracious master, the Prince
Palatine,* in whose estcem you stand very high, though you
are as yet unknown to me, to write to you, and ask if you
might feel disposed to accept the chair of Professor of Philo-

#* Charles Louis, Elect. Palatin, 1632—1680.
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thing expresses its efficient cause. For example, on proceed-
ing to investigate the properties of the circle, I inquire
whether, on the assumption that it consists of an infinite
number of rectangles, I can thence deduce all its properties,
and so assurc myself that this assumption or idea involves the
efficient cause of the circle? and finding that it does not, I
ask aguin: whether a circle is not a figure described by a line
onc of the points of which is fixed and the other moveable?
And now seeing that this definition expresses the efficient
cause, I know that I can thence deduce all the propertics of
a circle, &c. So, also, when I define God to be a being con-
summately perfect, as this definition does not express an
efficient cause (for by an efficient cause I understand a cause
intrinsic as well as extrinsic), I cannot thence infer all the pro-
pertics of God; but when I define God as a Being absolutely
infinite, that is, as substance constituted of an infinity of
attributes each of which expresses an cternal and infinite
essence [then do I form to myself an adequate idea of God].
Vide Ethics., Pt 1., Def. 6.

I shall take another opportunity to say something of
motion and method, &c. * * *

LETTER LXYV.

G. H. SCHALLER, M.D., TO B. DE SPINOZA.

(Proposing four questions on the attributes of God for solution.)

Most Ercellent Sir,

I should blush for my long silence, whence you
might supposc me forgetful and ungrateful for all your
favours and kindnesses to me, did I not know that your
generous and forgiving nature (gencrosa tua humanitas)
rather leads you to excuse than to find fault with your friends.
But I knew that to interrupt you in your serious meditations
without sufficient cause was reully to prejudice the interests
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only, I pass on to another of your queries which is to this
effect : ¢ Whether a thing can be produced by another thing
different in cssence as well as existence, seeing that things
which differ from one another have nothing in common?’
But inasmuch as individual things, save and except such as
are produced by their like, differ from their causes both in
essence and existence, I can see no room here for doubt.

The scnse in which I understand that God is the efficient
cause of all things, both as to essence and existence, I think
I have sufficiently explained in the Scholium and Corollary to
Proposition 25 of the first part of the Ethics.

The axiom involved in the Scholium to Proposition 10,
Part i., as I say at the end of the Scholium, isarrived at from
the idea we have of a Being absolutely infinite, and not be-
cause there are or may be entities possessed of three, four, or
a greater number of attributes.

To conclude, the examples you desire are, us regards the
first kind, to be found in the absolutely infinite Intelligence
as rospects thought; in motion and rest as respects exten-
sion. As regards the second: I instance the aspect of the
universe at large, which, though varying in infinite ways,
still continues ever the same.  On this see the Scholium to
Lemma 7, preceding Proposition 14, Part ii. of the Ethics.

* In what I have now said, most excellent Sir, I think I
have answered the difficulties proposed by yourself and our
friend. Should you still feel doubts of anything, however, I
hope you will not hesitate to say so, and give me an oppor-
tunity—if I may—of removing them. Meantime, fare-
well, &e.

The Hague, July, 1675,
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and extremely well versed in science of every kind. But
that I at this carly day should intrust him with my writings
docs not seem to me prudent. I would first know what he is
doing in France, and have the opinion of von Tschirnhaus
after he has known him somewhat longer and become better
acquainted with his moral character.

For the rest, pray salute our friend von Tschirnhaus from
me, and say that if I can be of use to him in any way he has
only to command me; he will find me disposed to do every-
thing he wishes. I am glad to hear of the safe return of our
esteemed friend Bresser; and for the promised ale I send
him, through you, my best thanks.

I have not yet tried your and your relation’s process,
neither do I believe that I shall ever bring my mind to try
it; for the more I think of the matter the more thoroughly
persuaded I am that you did not make any gold, but only
separated the small quantity of the metal that was combined
with the antimony. DBut of this and other matters want
of time prevents me from speaking at greater length at
present. Meanwhile, if I can assist you in any way, you
will always find me, yours, dear Sir, with all friendly de-
votion,

B. D’espiNosaA.

[The Hague, Nov. 18th, 1675.]

LETTER LXVII.
W. E. VON TSCHIRNHAUS TO B. DE SPINOZA.

Distinguished Sir !

I have now to ask of you a demonstration of your
proposition to the effect: that the mind can apprehend no
attributes in God save those of thought and extension. It
seems to me obvious that an opposite inference might be
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drawn from the Scholium to Proposition 7, Part ii., of the
Ethics ; but this, perhaps, is only because I have not properly
understood the meaning of this Scholium. I have therefore
determined to lay before you, dear Sir, the grounds of my
inference, and beg you with your wonted kindness to come to
my assistance wherever you sce that I have not properly un-
derstood you.

Although I gather plainly enough from the seventh Pro-
position and its Scholium that the world is certainly one, it
seems to me no less clear from the terms, that it is mani-
fested in an infinite number of ways, and hence that particular
things are also expressed in numberless modes. Whence it
seems to follow that the modification which constitutes my
mind, and the modification which constitutes my body, though
it be one and the same modification, is still expressed in an in-
finite number of ways, one mode by thought, another by exten-
sion, a third by an attribute of God unknown to me, and so
on to Mfinity, inasmuch as an infinity of attributes belong to
God, and the order and connection of the modifications appear
to be the same in all. Hence now arises the question: Why
should the mind (which represents a certain modification, this
same modification being expressed not only in extension
but in an infinity of other modes) perceive the body (a modi-
fication expressed by extension) by the attribute of extension
only and by no other? But time does not allow me to enter
further into this subject ; and all my doubts may perhaps dis-
appear with further reflection.

London, Aug,, 1675,
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LETTER LXVIIL
B. DE SPINOZA TO W. E. VON TSCHIRNHAUS.
(A fragment in reply to the preceding.)
Noble Sir,

* * * Tn answer to your objection I say, that
although each individual thing is expressed in an infinity of
modes in the infinite mind of God, still that the infinite idcas
whereby it is expressed cannot constitute one and thesame mind
of a particular thing, but infinities, inasmuch as these infin-
ite ideas have no reciprocal connection, a point I have shown
in the Scholium to Proposition 7, Part ii., of the Ethics, and
in Proposition 10, Part i., of the same. If you but give a little
attention to these you will find all your difficulties vanish.

The Hague, Aug., 1675.

LETTER LXIX.

[w. E. VON TSCHIRNHAUS] TO B. DE SPINOZA.
(A fragment.)
Dear Str,

* * * T must say, in the first place, that I find
great difficulty in conceiving how the existence of bodies
having form and motion can be demonstrated @ priori; since
in extension, the matter being considered absolutely, nothing
of the kind occurs. In the second, I beg to be informed by
you how I am to understand those words which you will re-
member in your letter on The Infinite,* ¢ Yet do they not con-
clude that such things exceed all number by reason of the multi-
tude of their parts.” Mathematicians, when speaking of these
infinities, appear to me always to demonstrate that the multi-

* Vide Letter xxix.
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The unqualified admission of the Infallible head of the
Church suffices; no amount of after reservation can take a
jot from its force, and no Protestant has henceforth the
shadow of a plea for deserting his Protestantism lest it might
prove insufficient to secure his soul’s safety.
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IV.

THE ETHICS.

OF GOD.
OF THE NATURE AND PRINCIPLE OR SOURCE OF THE MIND.
OF THE SOURCE AND NATURE OF THE AFFECTIONS,

OF HUMAN SLAVERY, OR THE POWER OF THE PASSIONS OR

INORDINATE AFFECTIONS,

OF HUMAN FREEDOM, OR THE POWER OF THE INTELLECT.




THE ETHICS.

PART I.—OF GOD.

DEFINITIONS.

1. By 1ts ow~N Cause I understand that the essence of
which involves existence; or that which by its nature can
only be conceived as existing.

2. The thing is said to be FINITE IN ITS KIND which may
be limited by another thing of the same nature. A body, for
example, is said to bo finite, because we can always conceive
another lurger than it. In the same way is thought limited
by another thought. But a body is not limited by a thought,
nor a thought by a body.

3. By Susstance I understand that which is self-com-
prised and is conceived by and through itself alone; that is to
say, Substance is that the conception of which requires the
conception of no other thing whence it has to be derived.

4. By ATTRIBUTE I mean that which the understanding
apprehends in Substance as constituting its essence.

5. By Monpk I understand an affection of Substance, or
that which is in something clse, by which also it is appre-
hended.

6. By Gop I understand the Absolutely Infinite Being ;
in other words: God is Substance constituted by an infinity
of attributes, each of which expresses an eternal and infinite
essence.

Erplanation. God, I say, is absolutely infinite, not infinite
in his kind ; for that which is infinite in its kind only might



416 B. DE SPINOZA'S

be denicd infinity of attributes; but to the essence of that
which is absolutely infinite belongs whatsoever expresses
essence and involves no negation.

7. The thing is said to be FrReE which exists by the sole |
necessity of its nature, and is determined to action by itself
alone. That, on the contrary, is necessary or rather con-'
strained which is determined to exist and to act in a certain
determinato manner by something else.

8. By Eterniry I understand Existence itself—very Ex-
istence, conceived as following necessarily from the sole
definition of an eternal thing.

Explanation. For existence of this kind is conceived as an
eternal truth,—as the essence of a thing; and cannot conse-
quently be explained by duration or time, although duration
may be conceived of as without beginning and without end.

AXTOMS.

1. All that is, is cither in itself or in somecthing other
than itsclf.

2. That which cannot be conceived by another thing must
be conceived by itself. \

3. From a given determinate cause an cffect necessarily
follows ; and contrariwise, without a given determinate cause |
it is impossible that an effect can follow. |

4. Knowledge of an effect depends on knowledge of a
cause and involves the same. \

5. Things that have nothing in common cannot severally
be understood by one another, or the conception of one does
not involve the conception of the other.

6. A truo idea must agree with its ideate or object.

7. Whatever can be thought of as non-existing does not
in its cssence involve existence.
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