This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of
to make the world’s books discoverable online.

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was nevel
to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domair
are our gateways to the past, representing a wealth of history, culture and knowledge that’s often difficult to discover.

Marks, notations and other marginalia present in the original volume will appear in this file - a reminder of this book’s long journey fro
publisher to a library and finally to you.

Usage guidelines

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belon
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing this resource, we have take
prevent abuse by commercial parties, including placing technical restrictions on automated querying.

We also ask that you:

+ Make non-commercial use of the fild&e designed Google Book Search for use by individuals, and we request that you use these fil
personal, non-commercial purposes.

+ Refrain from automated queryirigo not send automated queries of any sort to Google’s system: If you are conducting research on m:
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encc
use of public domain materials for these purposes and may be able to help.

+ Maintain attributionThe Google “watermark” you see on each file is essential for informing people about this project and helping ther
additional materials through Google Book Search. Please do not remove it.

+ Keep it legalWhatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume |
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users
countries. Whether a book is still in copyright varies from country to country, and we can’t offer guidance on whether any specific
any specific book is allowed. Please do not assume that a book’s appearance in Google Book Search means it can be used in al
anywhere in the world. Copyright infringement liability can be quite severe.

About Google Book Search

Google’s mission is to organize the world’s information and to make it universally accessible and useful. Google Book Search helps
discover the world’s books while helping authors and publishers reach new audiences. You can search through the full text of this book on
athttp://books.google.com/ |



http://books.google.com/books?id=gl42XSjdF6wC&output=pdf













TRACTATUS THEOLOGICO-POLITICUS.






TRACTATUS THEOLOGICO-POLITICUS :

A CRITICAL INQUIRY INTO THE HISTORY, PURPOSE, AND
AUTHENTICITY OF THE HEBREW SCRIPTURES; -

wita
THE RIGHT TO
FREE THOUGHT AND FREE DJSCUSSION
| ASSERTED,

AND SHOWN TO BE NOT ONLY CONSISTENT BUT NECESSARILY
BOUND UP WITH TRUE PIETY AND GOOD GOVERNMENT.

BY

BENEDICY DE §PI NOZA.

FROM THE LATIN.
WITH' AN INTRODUCTION AND NOTES BY THB EDITOR.

“ Hereby know we that we dwell in God, and God in us, because he hath given
us of his spirit.”—1 Jorx iv. 13. .

LONDON:
TRUBNER & 0., 60, PATERNOSTER ROW.
1869.

C-



Tt is not true that speculations upon these things have ever done harm or
become injurious to the body politic. You must reproach, not the specu-
lations, but the folly and tyranny of checking them.''—Lessing. Education
of the Himan Race, Tramslation. 12mo, London, 1858,

283895 .

.
.
. “ 0%
e o o0 o se g00 o . 00 0% Lo ses o v eee ¥ O
¢ e 00 ag e . AR PR . .
es %ee ® 0 ‘.o ree e . e o %e0 0 3 oo - . .
© o8 tee Ve o e . o o o0 5 o PR, cee o e e
e o oo e e s %o see es o o % <3 )
*

JOHN CHILDS AND 830N, PRINTERS.



TO THE
EDUCATED PUBLIC,
®

—THE PIOUS WITHOUT PRESCRIPTION,’

THRE UNFETTERED IN THOUGHT,

AND THE FEARLESS OF TRUTH,—
FOR WHOM ALONE
THE ORIGINAL WAS WRITTEN,
THIS REPRODUCTION
OF SPINOZA’S FAMOUS WORK
18

INSCRIBED.
®






TABLE OF CONTENTS.

- PAGE

INTRODUCTION—The Editor to the Reader,

Scope and Purpose of this Work—Author's Preface ..
CHAP. .

1. Of Prophecy
II. Of the Prophet
III. Of the Election of the %ebrew nation, Wu the glft of Pro-

phecy peculiar to the Jews ? .o .o . .

IV. Of the Divine Law -
V. Of Religious Rites and Ceremonies, and Behef in H.lstnneal Na:-
ratives. Why Rites and Cegemonies are required
VI. Of Miracles
VII. Of the Interpretation of Scnpture
VIII. Of the Pentateuch, and the Books of Joshua, J udges, Ruth Sun
uel, and Kings, and their Author or Authors. Of Ezra as their
Compiler . ..
IX, Of the same Books of the Old Teutunent Did Ezra put the
finishing hand to his work? Are the Marginal Additions to
the Hebrew Codices variorum readings of the text? ..
X. Of the remaining Books of the Old Testament
. XI. Did the Apostles write in the character of Prophets, or merely as
Teachers? Of the office of the Apostles .. e .
XII. Of the True Covenant of the Divine Law, Of the reason why the
Scriptures are called Sacred, and are spoken of as the Word of
God. The Hebrew Scriptures in so far as the Word of God is
con®erned have come down to us uncorrupted

19

81
51

71
89

104
120
142

169

186

204

218

228



viil ' CONTEN'TS.

CHAP.
XIII. Scriptare teaches nothing that is not extremely simple, requires

nothing but obedience from man, and imparts nothing of the
Divine Nature, that men, by following a certain rule of life,
may not imitate . .e
XIV. Of Faith, and the Distinction of Falth from Phllosophy
XV. Theology does not assist Reason, nor does Recason aid Theology.
The grounds of our belief in the authority of the Sacred Scrip-
tures .. . . . . . .
XVI. The Foundations of a Commonwealth, or Policied State. Of the
Natural and Civil Rights of Individuals, and of the Rights of
Rulers .o . .
XVII. No one can cedesthe whole of his nghts to t.he ruhng power of a
State. Of the Jewish Republic, as it was during the Life of
Moses and after his Death, before the election of Kings. Of the
excellence of this Republic and the causes of its decline
XVIIL. Certain political Axioms derived from the Constitution of the He-
brew Republic and the History of the Jewish People
XIX. All Authority in religious matters rests with the Civil Power. Re-
ligious Worship must be in harmol” with the Institutions of the
State, if Peace is to be preserved and God to be truly obeyed
XX. In a Free State every one is at liberty to think as he plenses and
to say what he thinks .. . o .. .

PAGE

240
249

259

270

287

316

327

342



et
e
‘e

INTRODUCTION.

THE EDITOR TO THE READER.

THE theological and political Treatise (Tractatus Theo-
logico-politicus) of Benedict de Spinoza, now presented to.
the English reader, is the most generally interesting of the
works of, this celebrated writer,—celebrated, we say, for there
is no one of any culture who has not heard of Spinoza, though
it must be owned that few know more of the man than his
name. Spinoza, nevertheless, set his mark upon the chart
of human progress, and no history of Philosophy would be
complete that did not devote a chapter to the consideration
of his mgtaphysical views and conclusions. The vulgar, how-
ever, and their ministers the theologians, have hitherto been
the grand arbiters in matters touching the mysteries of God,
the Soul, and the religious and moral nature of man, and Spi-
noza, opposed to theologians and filled with contempt for the
vulgar, having no reverence for mere antiquity and no respect
for prescription, daring moreover to think independently,
and, above all, daring to give utterance to his thoughts, has
still been denounced as a dangerous person, called atheist
as matter of course, his writings proscribed, and his really
spotless name and fame viliﬁe«} and put to the ban. In the
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Yet was this, or such another book, almost & necessity of the
advancing European enlightenment. It is, in fact, but the
first-fruits in religious criticism of that spirit of discussion
which had been evoked by the Reformation—or rather of
that spirit of free inquiry of which the Reformation itself
was the expression. When the shackles of tradition had been
cast off, when the prison of unreasoning submission to irre-
 sponsible authority had been broken, and the Bible, as the
sole record of the religious system of Christendom, had been
made accessible to all in the vulgar tongue, the first grand
step in the wonderful history of European progress may be
said to have been taken. But it was the first step only, for
the same spirit of inquiry, the offspring of doubt, which in
questioning the O/ had led on to the New, assailed the new
in its turn, and by and by began to ask if what had been
been won were indced the End and the Al ? The Tractatus
Theologico-politicus of Benedict de Spinoza was the philoso-
phical answer to this question, though the work is to be res
garded as the result of the writer’s own meditations and
inquiries, rather than the embodiment of any peculiar scepti-
cal or critical temper rife in his time. With the Reforma-
tion, indeed, the world had but transferred its allegiance
from one system of dogmatic theology to another ; and though
it was no longer necessary to swear fealty to the Church of
Rome, and the individual had come to be reckoned for some-
thing in the scheme of Christian polity, it was still almost
as dangerous to indulge in what each succeeding age never
fails to designate as heterodox opinions, and to take nobler
views of God’s providence, as it had been in the time of So-
crates, of One much greater than Socrates, of the long array
- of Christian martyrs, and of all the persecuted for religious
opinion’s sake to the present hour. Belonging essentially -
to the epoch of its publication, then, the remarkable work of
Spinoza, nevertheless, did not see the light without heralds
of its coming; nor were the minds of scholars and philoso-
phers altogether unprepared for its appearance, though the
newness of the views it proc}ai‘med, and of the information
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sphere of England, and though it has so dazzled our accredited
spiritual chiefs that they now appear disposed to turn their
backs upon the brightness, at the risk even of being left
- behind by the science and common intelligence of the country,
they will learn to“bear it by and by.  For England cannot
remain in arrear of the rest of the world in her speculative
theology, any- more ‘than she dare lag in science and the
mechanical arts. 'With the happy constitution of her people
she ought rather to lead here, as she has already led in all
that ministers to the material well-being of man, and that
characterizes true civilization—respect for law, regard for
the rights of others, and the assertion of civil and religious
liberty. Religion is indeed an eternal enmtity in human
nature, and outcries against the freest discussion of its ele-
ments, and against inquiry into the worth and authenticity
of the ancient records of the systems that have .obtained
among the earliest of the policied races of men, havé no
meaning in fact but this,—that present professors incline to
be left alone in their faith, whatever it may chance to be.
But as surely as there has been an Ol/d Covenant and a New
so surely will there be another and another newer still, each
more than the last in harmony with the knowledge and the*
aspirations of ever-advancing humanity. The terrible Je-
hovah of the Pentateuch, who exacted as a burnt-offering for
himself every male that opened the womb, whether of man or
beast, and whose altar reeked duly morning and evening
with the blood of victims, gave place to the milder concep-
tion of subsequent ages, who “delighted not in the blood of
bullocks or of rams,” who “ required not from his people their
first-born for their transgression, the fruit of their body for
their sin,” but only asked of his worshippers that * they should
do justly, love mercy, and walk humbly with their God.”
The whole of the exclusive sensuous and blood-stained ritual .
of the ancient Hebrew people had therefore yielded .to the
more humane and spiritual views of the later prophets; and
they in, their turn, all in preparing the way for his coming,
veiled their heads and sank into the shade when the culmi-
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his anointed. But this new law-giver and victorious leader
failing to appear about the time anticipated, the Christian
sect of the Jews by and by came to the conclusion that it
could not have been a deliverer with an arm of flesh who had
been promised by the prophets. They conceived the nobler
idea that it was a spiritual deliverer, one who should set
them wholly free from the bondage of the ceremonial law,
now become well-nigh intolerable ; and this grand deliverer
8 certain number of his countrymen satisfied themselves
anon that they recognized in Jesus, who had emphatically
declared his kingdom not to be of this world. Like all
religious reformers, Christ was necessarily obnoxious to the
priesthood of his day, and was, as the New Testament writers
tell us, put to death as a blasphemer and subverter of the
law of Moses. Long afterwards—when several generations
had passed away, and this sad, though natural, conclusion of
the religious Reformer’s career was growing dim in the dis-
tance, the old Hebrew and Pagan elements began to bear
fruit. The pure heart which Christ had proclaimed, the
holy life he had inculcated, were not held sufficient to make
man acceptable to God. The Deity must be propitiated in
some more sensible and striking way; and as the victim in
the olden time was chosen without spot or blemish, .and
Christ, the pure, the holy, had died in the assertion of his
ennobling principles, what sacrifice so fit as the noblest form
which humanity had yet assumed upon earth, even Christ
himself ? Christ therefore was held the sacrifice : he died, and
in his death was an offering to offended Deity for the sins of
the people. Hence the doctrine of the .Atonement ; and, as
a corollary to this, in conformity with uniform and invariable
custom, the Communion. Waxing in their reverence and
admiration as time went on and their numbers increased,
and virtually without other guide than blind feeling and
a wonderful tale handed down from sire to son, the fol-
lowers of Christ next assumed him to have been not a
man, but God. The old heathen gods had often appeared
on earth in human shape — Bacchus, Hercules, &c.,—as

?
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around us which we are privileged to scan, reassert the
ABsoLuTE RELIGION that was taught by Christ, and that
does not differ from the Religion which reason and nature at
one, declare alone to be true. Another of those great re-
ligious waves that roll over the world from time to time
would seem to have been long gathering in Europe, and is
certainly compact on this oceasion of no new superstition, but
rises under the influence of science, of general enlightenment,
and of that refinement in manners wherein true civilization so
essentially consists. Religious philosophers of what are called
" heterodox opinions—and of such men the educated world is
full—are no enemies to Religion in itself, and to establish-
ments for the instruction of mankind in their religious and
moral duties. On the contrary, they regard these as means
"to an end designed by God, and as essential elements in the
social fabric; they are only hostile to what to them_seems
unreasonable arfd objectionable in the matters taught; they
would amend, improve, not pull down or destroy. In the
system of the Church of England rightly used, in especial,
they see perhaps the most admirable instrument ever imagin-
ed for the general improvement of mankind. With their
pastors at their head, the various parochial communities of
worshippers in England constitute the Church. In the
parish all have a voice in the administration of their local
affairs, asin the estates of the realm in Parliament assembled
the best men among them have a voice through their repre-
sentatives in the settlement of the articles of their creed and
the ritual of their worship. The parochial system in which
the Church is so principal a part is the true cradle of our
English liberties. The pastor himself, as we now meet him,
at once the gentleman and the scholar--the man of good
breeding and liberal acquirement, the equal of the highest
in the social scale, the friend, the adviser, and the comforter
of the lowest, and more than all perhaps in its humanizing
influences, as Head of the Family—as husband and father—
he is at once the centre and the ensample of the civic and
domestic virtues, duties, and affections—the very core of all
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essential elements of a truly Catholic faith.* Speoculative
opinions have little influence on action, beliefs have still
less. Some of the best and most gifted men the world has
ever seen have had a very small measure of believingness in
their nature, yet have they lived beloved by their friends,
and have often made mankind their debtors td the end of
time by the noble works they have left behind them. And,
again, it is notorious that the zealous and perfectly sincere
professor—to say nothing of crimes of far deeper dye perpe-
trated by the fanatic—the perfectly sincere professor, we say,
has occasionally been proved the spoiler of the widow and
the orphan confided to his care, the forger of deeds that
made innocent children beggars, the selfish sybarite who
consumed in sensual indulgence the hard-won earnings of
the labouring poor. It is time that another test of human
worth were appealed to, besides religious profession ; and
especially that men of letters and good breeding should cease
bespattering those who differ from them in their speculative
theology with such epithets as infidel and atheist.

The path entered upon at the glorious Reformation, in
short, cannot now be quitted, neither may we loiter on the
way. Forward, ever forward, witho#t hurry, but without
pause,t is the motto inscribed in letters of light on the
modern banner. Infallibility and dogmatism are no more;
scientific truth associated with reason, justice, and charity
must henceforth point the way, and it were wilful mistrust
of the Almighty to question the wholesomeness of the con-
clusions to which they will lead, however these may clash
with preconceived opinion and particular interest. Our
science is not that of the Jews of the days of Moses and
Joshua, it is not the science of our fathers, nor even of yester-
day, but ever progressive, ever extending, ever becoming

* The grounds of a universal religion are admirably given, and at greater
length, by our author in chapter xiv.—Ed.

+ Ohne Hast, aber ohne Rast; Goethe’s motto, with a sun in the contre as
cognizance.
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Spinoza, whose work it is our present business to introduce
to the reader, like all the great thinkers of the world, was
much in advance of his age ; and, almost as matter of course,
was persecuted by that section of his contemporaries who"only
felt an interest in having things remain as they were. He
made himself especially obnoxious to the narrow-minded
among the religious community to which by birth he be-
longed, but which on attaining to manhood he forsook—the
Jews; and, intolerance and fanaticism having still the upper-
hand in human affairs, there is perhaps no name to which the
odium theologicum has so pertinaciously clung as to that
of Spinoza. He by whom the conception of Deity is de-
clared to be the foundation of all knowledge, of all mental
capacity to know, who sees God in everything, and maintains
that without God there were nothing, is nevertheless charged
with the folly of atheism. He who held the love of God
and rapt contemplation of the Infinite to be the chief
joy and privilege of existence, is familiarly spoken of as
8 man without piety! And he who led a life of saint-like
purity, despising the wealth and honours that were within
his easy reach, is denounced as a heartless and avaricious
impostor ! Time has already, however, in a great measure
righted the memory of Benedict de Spinoza. To many of
the great in intellect, of Germany especially, Spinoza has
now for some time been better known, and is at length

M.A., Anquetil de Perron, and others, have made the world their debtors for ever.
Spinoza expresses his wish for some authentic proof that the Book of Job was
written by a Gentile, as we should then be certain, he says, that Gentile nations
had their religious books as well as the Jews.

The reader who is anxious for information on the History and Progress of the
Religious Idea among mankind is referred with confidence to the noble work of
Creuzer and Guigniaut, * Histoire des Religions d’Antiquité,” (4 vols. 8vo,
Paris). Save in a single direction which is not entered on, this work exhausts
the subject. It is a grand monument both of learning and industry. The omis-
sion noticed—the Hebrew system—has lately been most ably supplied by an
English scholar of the highest attainments, Mr R. W. Mackay, whose masterly
work on the Progress of the Intellect, in connection with the religious idea among
the Grecks and Hebrews, will be read with pleasure by every lover of learning
and good taste, and with an eye and an ear for sterling English.
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sopher himself. To Bayle, indeed, may be traced the fre-
quent, though by no means universal, disfavour among the
learned in which the name of Spinoza was so long held.*
The Pastor Colerus, whose Life of our author is best known,
was personally acquainted with him ; and though there are
doubtless some points which a thorough admirer would have
seen through a different medium, the blameless life, the gen-
tle and really attractive character of the man are made suffi-
ciently to appear. It is not difficult for us to excuse in the
Lutheran minister a spice of splenetic feeling against so
bold a thinker as Spinoza—the theologian could not away
with the uncompromising critic of the Hebrew Scriptures—
but he has evidently no dislike of the man. It is with much
regret that we discover a different spirit in a quarter where
we should not have looked for such a manifestation, in the
last and certainly one of the most able of the translators and
editors of Spinoza, M. E. Saisset. In a learned and instruc-
tive article on the Philosophy of the Jews and Arabians,
lately published (vide Revue des deux Mondes, Janv. 15me,
1862), M. Saisset has been strangely led away by his dislike
of Pantheism and other points in the philosophy of Spinoza,
to attempt to degrade him from the place he assuredly holds
in the world both of intellect and of morals. For our own
part, we have no more affection for Pantheism than M. Saisset ;
neither do we care to ship in the brain-built bark that carries
Spinoza’s metaphysical freight ; but looking simply to truth,
and careless of consequence, we are bound to aver that in all
we can make out of the man Spinoza in his works, in his let-
ters, in the character he bore when alive, and the social posi-
tion of those who were his friends, we discover nothing that
is not great intellectually, good, gentle, and loveable morally.
And yet, strangely as it seems to us, this is the man of
whom M. Saisset speaks disparagingly, as a heartless recluse
and a merely selfish dreamer. Spinoza very certainly was
neither one nor other. He was much rather one of nature’s
own nobility, great intellectually, and as self-reliant and in-
dependent, as he was courteous, considerate, and generous. .
A * Dictionary, sub voc. Spinoza.
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now given to the English reader, the writer makes before-
hand every apology that can be admitted. Many years had
elapsed since he first read the work in the original Latin,
but his attention was recalled to it lately, first by Bunsen’s
Biblical Criticisms, and then by Essays and Reviews, in which
he seemed to meet with many things that were already
familiar to him in the Tractatus. For occupation in an en-
forced solitude, and to bring the subject nearer to his mind,
he began a translation of the chapter on Miracles, the sub-
ject there treated being one that seemed particularly to
engage the public attention, and the work once entered
on was found so attractive that it proceeded pretty re-
gularly until completed. For his own part, the writer is
ready to avow that his task has been both interesting and
edifying ; and as all the better spirits of the world are now
of opinion that a moral bed of Procrustes is even as sorry an
idea as the original contrivance was cruel, he trusts that ge-
nerally they will bear him out in his estimate of the worth of
Spinoza’s short but masterly work. ‘

Spinoza himself informs us in his preface that he wrote
only for the liberal-minded and the lettered. He had indeed
a great contempt for the vulgar, and did not care that any
one unacquainted with the learned languages should be able
to peruse his work. But in the course of two centuries the
world has advanced in its notions of what constitutes real
vulgarity and true learning, and has decided that neither one
nor other necessarily inheres in the possession or in the want
of Greek and Latin. The despot and the bigot, the advocate
of popular ignorance and superstition, alone begrudge their
freedom whether of thought or action to mankind. But free-
dom of thought and the vernacular are inseparable, and are
even as necessary to human progress as is the light of the sun
to the life of the world. In the present day we have no
misgivings of the inestimable advantages of free discussion
in terms accessible to all. The light only puts out the dark ;
it is dreaded by none but those who have sclfish ends to serve,

or who are posscssed by unworthy fears of their fellow men,
’, 2






SCOPE AND PURPOSE OF THIS WORK.

Dip men always act with understanding and discretion,
or were fortune always propitious, they would never be
the slaves of superstition. But as they frequently fall into
straits and difficulties, and find no counsel in themselves, as
they mostly strive without measure for the questionable
favours of fortune, and in their vain aspirations after these
are often tossed miserably betwixt hope and fear, so is their
spirit commonly disposed to credulity. The mind involved
in doubt, indeed, is easily swayed by every impulse, more
especially when wavering between hope and fear, as in other
moods it is but too apt to be self-sufficient and presumptuous.

No one, I imagine, can be ignorant of these things, though
I believe that few know themselves; for whoever has lived
in the world must assuredly have seen that in prosperity the
mass of mankind, however ill informed, seem to themselves so
full of wisdom that they deem it an insult does any one pre-
sume to offer them advice; whilst in adversity they appear
not to know whither to turn, but secek counsel and counte-
nance from every one, and nothing can be suggested so vain,
o unreasonable, so absurd, but they incline to follow it. The
most inadequate causes, further, mostly suffice to make men
now hope for better things, now fear for worse ; for if aught
occurs when they are depressed by fear which brings to mind

some former good or ill that has befullen them, they forth-
2%



20 SCOPE AND PURPOSE

with imagine that it betokens a happy or a disastrous issue
to their plight; and though the same thing may have oc-
curred a hundred times before without a consequence, they still
persist in calling it a lucky or an unlucky omen. If aught
unusual happens, again, and their wonder is aroused, they
believe it to be a prodigy, a portent, implying the displeasure
or the anger of God, whom the superstitious then think it im-
pious and irreligious not to seck to propitiate by vows and
supplications. In this way do thousands of strange fancies
take their rise, and as if all nature were delirious like them-
selves men interpret its processes in the most unreasonable
manner.

Such being the state of things, we see that they who are
most under the influence of superstitious feelings, and who
covet uncertainties without stint or measure, more especially
when they fall into difficulty or danger and cannot help
themselves, are the persons who, with vows and prayers and
womanly tears, implore the Divine assistance, who call reason
blind, and human wisdom vain, and all forsooth because they
cannot find an assured way to the vanities they desire!
These are the men who credit the whisperings of fancy and
their own puerile conceits, and call them divine promptings
and responses, yea, who think that God turns his face from
the wise, has written his decrees, not in the mind of man, but
in the entrails of beasts, and has given the idiotic and insane
among themselves, or the birds of the air, the power of fore-
telling events by instinct or divine inspiration ! Such power
has fear in making men irrational !

The mainspring of superstition, then, is fear ; by fear, too,
is superstition sustained and nourished. Were proof of this
beyond what has just been said required, were particular il-
lustrations of our position demanded, we have but to turn to
history—to Quintus Curtius’ Lifc of Alexander, for instance—
to observe that the great commander first began to consult
soothsayers when he had learned to mistrust fortune by re-
verses in the Cilician passes. After his triumph over Darius,
however, he no longer troubled himself about scers and
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oracles; but when again alarmed by the defection of the
Bactrians and the threatened hostility of the Scythians,
whilst he himself lay sick on his bed disabled by a wound, he
once more, as Q. Curtius says, * returned to the superstitious
absurdities of soothsaying, and ordered Aristander, to whom
he had confided his own scepticism on the subject, to inquire
into the course of events by sacrifice” (Q. Curt., lib. v. § 4, and
lib. vii. § 7). Many other instances of a parallel kind could
be easily adduced to prove that men are chiefly assailed by
superstition when suffering from fear, and that all they then
do in the name of a vain religion is in fact but the vaporous
product of a sorrowful spirit, the delirium of a mind over-
borne by terror. These instances would further show that
seers and soothsayers have always had the greatest influence
with the multitude in times of affliction, and of disaster to
the State, and have then also been found most formidable to
sovereign or ruling powers.

From the cause of superstition assigned it follows that all
men are by nature disposed to be superstitious (whatever others
may say who maintain that superstition arises from the con-
fused idea men in general entertain of Deity) ; that supersti-
tion assumes a vast variety of shapes, that it is inconstant
also, like all the other uneasy feelings and impulses of the
mind, and that it can only be held in countenance by desire,
deceit, hatred, and anger, since it has nothing in common
with reason, but is the product of mere affection of the most
obnoxious kind. How readily soever, therefore, men fall into
any sort of superstition, with even as great difficulty are they
to be kept true to the form it first assumes; yea, inasmuch
as the mass of mankind are always equally miserable, there-
fore are they never long in the same mind ; that generally
pleases them best which is newest, and which supplies a sort
of excitement they have not yet experienced, and this incon-
stancy is well known to have been the cause of innumerable
commotions in States, and of many sanguinary wars ; for, as Q.
Curtius admirably observes (lib. iv. ch. 10), “ Nothing more
constantly sways the multitude than superstition.” And
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tire freedom of opinion prevails, where all may worship God
in their own way, and where nothing is held sweeter, nothing
more precious, than such liberty, I have thought that I
should undertake no ungrateful nor useless task did I show
that such noble privileges might always be conceded, not
only with safety to the State and to true religion, but further
that they could not be denied without compromising the
interests of true piety and good government. And this is
indeed the main purpose of my Treatise, in the arrangement
of which I have deemed it especially necessary in the first
instance to discuss the principal prejudices that surround the
subject of Religion; in other words, to point out and wipe
away the traces of the ancient slavery that surround this
momentous subject. After this I have considered the erro-
neous conceptions entertained in regard to the rights and
privileges of sovereign powers, which certain parties, with
the most barefaced licence, and under pretext of religion,
have arrogated to themselves, striving to turn the minds of
the multitude, still held in the bondage of a heathen super-
stition, from their natural rulers, and to sink the world again
into a state of abject slavery. Before indicating the order
in which I have set the several parts of my work, however,
I shall beg to be allowed to say a few words on the causes
which have induced me to write at all. )
~ I have often wondered within myself that men who
boast of the great advantages they enjoy under the Christian
dispensation — the peace, the joy they experience, the
brotherly love they feel towards all in its exercise—should
nevertheless contend with so much acrimony, and show such
intolerance and unappeasable hatred towards one another.
If faith had to be inferred from action rather than profession,
it would indeed be impossible to say to what sect or creed
the majority of mankind belonged. Christian, Turk, Jew,
and Heathen, in fact, are not to be recognized save by com-
plexion and habiliment, or by their frequenting this or that
place of public worship, and the profession of this or of that
system of opinion, each being wont to swear by the dictates
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distinguished among all for humility and loving kindness;
they would no longer persecute those who conscientiously
differ from them in opinion; and were it the eternal salva-
tion of these, and not their own fame and worldly estate,
that was in question, they would rather be found to pity and
compassionate them. Did a single ray of the divine light
reach these men, it would moreover show itself in their
doctrine ; but I confess that whilst with them I have never
been able sufficiently to admire the unfathomable mysteries
of Scripture, I have still found them giving utterance to
nothing but Aristotelian and Platonic speculations, artfully
dressed up and cunningly accommodated to Holy Writ, lest
the speakers should show themselves too plainly to belong to
the sect of the Grecian heathens. Nor was it enough for
these men to discourse with the Greeks; they have further
taken to raving with the Hebrew prophets, which sufficiently
proclaims that they have known nothing of the divineness of
Scripture even in their dreams. The more they have aban-
doned themselves to their mystical reveries, indeed, the more
plainly have they shown that they do not so much be/iere in as
assent to the Scriptures ; a conclusion that further appears in
this, that they mostly assume as the basis of all inquiry into
the true meaning of the Bible, that it is everywhere inspired
and literally true. But this is the very matter in dcbate,
and should first appear from a careful examination and
close criticism of the text; whereby, indeed, a right under-
standing of Scripture is much more certainly attained than by
any amount of human ingenuity and gratuitous speculation.
Weighing these things in my mind, and seeing that our
natural understanding was not only despised as a guide, but
even condemned as the well-spring of impiety by many, and
further, that human commentaries were frequently substituted
for divine decrees, that credulity was accounted faith, that
philosophical controversies were waged with the utmost heat,
both in the pulpit and before the judge, and that out of
these sprang the most cruel hatreds and dissensions, seditious
movements, and other acts which it were tedious to enumerate
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here, T resolved with myself forthwith to examine the
Seriptures anew, in a spirit of entire frecdom and without
prejudice, to affirm nothing as to their meaning and to ac-
knowledge nothing in the shape of doctrine, which I did not
find most plainly set down in their pages. Fortified with
theso resolutions, I drew up “ A method of studying and inter-
preting the sacred volume ” for myself, and guided by this I
st out by inquiring in the way of preliminary, What is
Prophecy? and In what manner may God have revealed
himself to the prophets? Why were these men accepted of
God P was it because they had sublime ideas of God and
Nature f or was it because of their signal piety P Having
satisfied myself on these points, I found it easy to determine
that the authority of the prophets was only of weight in those
things that regard the usages of life and virtuous conduct, and
that in other directions their opinions do not much concern
us. These conclusions formed, I next inquired why the Jews
were called the chosen people of God P and when I had dis-
covered that it was only because God had selected a certain
district or country wherein they might dwell securely and
commodiously, this led on to the further inference that the
laws revealed to Moses by God were nothing more than a
code appropriate to the peculiar state or empire of the He-
brews; consequently, that no nation but themselves need be
held bound to receive this code, nor even the Jews themselves
to observe its precepts, save whilst their empire endured.
Moreover, in order that I might know from Scripture whether
the human heart and understanding were naturally corrupt,
I proceeded to inquire whether the Roman Catholic system
of religion, or the Divine law propounded by the prophets
and apostles to the whole human race, was different from the
religion which the light of nature teaches? Next I adked
whether miracles happened in contravention of the order of
natare or not  and whether the Being and the Providence
of God were more certainly declared by miracles than by the
things which we clearly and distinctly understand by their
first ceuses? But when I had found nothing that Scripture
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taught which .expressly contradicted, nay, nothing which
did not entirely accord with reason and understanding, and
saw, moreover, that the prophets taught none but plain and
simple things which could readily be apprehended by all, and
that their communications were made in a style and manner,
and enforced by references and reasons, that are most apt to
move the popular mind to devotion to God, I fully persuaded
myself that Scripture left reason absolutely free, and had
nothing in common with, no dependence on, Philosophy, but
that this as well as that must support itself on its own
footing.

Now that I may demonstrate these conclusions system-
atically, and set the whole matter at rest, I first show in what
way Scripture is to be interpreted, insisting that the whole
of our knowledge of the spiritual matters contained therein
is to be derived from Scripture itself, and not from what is
known to us by the light of our natural understanding. I
then speak of the prejudices that have arisen from the vulgar
having worshipped the Book of Scripture rather than the
Word of God—the vulgar, abandoned to superstition and
loving the relics of time more than eternity itself! After this
I show that the Word of God was revealed in no set or certain
number of books, but is the simple conception of the Divine
mind imparted to the prophets, and that it is proclaimed to
consist mainly in love and obedience to God with the whole
heart and mind, and in the practice of justice and charity to
our neighbour. I then exhibit the teachings of Scripture as
in accordance with the capacity and opinions of those to
whom the prophets and apostles were wont to preach this, the
true Word of God. They spoke in a way that should excite no
repugnance in the minds of their hearers, in a style that
should lead to a ready acceptance of their doctrines. The
foundations of faith next made known, I conclude that the
end and object of revealed knowledge is nothing but obedicnce,
and is sodistinct from natural knowledgeaswell in its objects as
in its grounds and means as to have nothing in common with it,
but that each may possess its own province without clashing,
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which he cannot be deprived without danger to the State,
and which is therefore either tacitly conceded to him, or is
expressly bargained for with the sovereign authority. Having
advanced so far, I go on to consider the Hebrew Republio
particularly, in order to show in what way and by whose
command religion acquired the force of a right, and take
occasion by the way of discussing other matters that seem to
me worthy of special attention. In conclusion, I show that
whoever holds the reins’of the sovereign or supreme power in
the State is not only the arbiter of civil right, but is also
the judge and interpreter in religious matters, and alone has
the title to decree what shall be held just or unjust, what
shall be reputed pious or profane; and I wind up by avowing
my conviction that he or they govern best who concede to
every one the privilege of thinking as he pleases and of
saying what he thinks.

This is a summary, philosophical reader, of what I now
present for your examination ; and I trust it will prove not
ungrateful to you, by reason of the excellence and importance
of the argument as a whole, as well as of its several parts, to
the number of which I could readily have added. ButI
must not have this Preface grow to the size of a volume,
especially as I know that the matters I handle are sufficiently
interesting to persons of philosophic and inquiring minds,
To others indeed I do not commend this Treatise, there being
nothing in it which I could hope would by any possibility
give them pleasure; for I know full well how pertinaciously
those prejudices stick to the mind which have been embraced
by it as a kind of religion ; I know, too, that it is impossible
to divest the vulgar mind of superstition and puerile fear; I
know, in fine, that by the vulgar constancy is accounted
contumacy, and that they are never governed by reason, but
always moved to praise or blame by impulse or affection. I
invite not the vulgar, therefore, nor those whose minds like
theirs are full of prejudices, to the perusal of this book. I
would much rather they neglected it entirely than, by mis-
construing its purpose and contents after the fashion usual
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with them, that they proved troublesome, and, whilst advan-
taging themselves in nothing, became obnoxious to those who
would show a freer spirit in their philosophy, stood not this
one obstacle in the way: The idea that Reason should be
subordinate to Theology. To these I would fain believe that
my work may indeed be serviceable.

In conclusion, since many may have neither the time nor
thoinclination to read all I have written, I take occasion to say
here, a8 I do at the end of my Treatise, that I have written
nothing which I have not carefully considered, and which I
have not submitted to the chief authorities of my native coun-
try. Should aught however that I have said be held to con-
travene the laws of the State, or to be opposed to the common
good, I would have it impugned and rectified ; for I know
that I am man and liable to err; but I have taken great
pains not to err, and I have been especially solicitous so to
express myself, as that all I have written should be found in
harmony with the laws of my country and with piety and

good manners.



CHAPTER I
* OF PROPHECY.

ProprHECY or revelation is certain knowledge communi-
cated by God to man. A Prophet is one who interprets things
revealed by God to those who of themselves cannot have cer-
tain knowledge of them, and who consequently can only
receive the revelations imparted as articles of faith. The
Hebrew word Nabi, commonly translated Prophet, significs
orator or interpreter, but is always used to signify an inter-
preter of the Divine will, as appears from Exodus (vii. 1),
where God says to Moses,—* See, I have made thee a god to
Pharaoh: and Aaron thy brother shall be thy prophet ;”
which is as much as if he had said,—¢ Since Aaron in inter-
preting what thou sayest to Pharaoh plays the part of a
prophet, thou shalt therefore be as a god, or stand in the
stead of a god to Pharaoh.”

It will be our business to treat of the Prophet in the next
chapter ; here we shall speak of Prophecy only. From the
definition given above, it follows that all natural knowledge
may be entitled Prophecy ; for what we know by the light
of nature depends entirely on a knowledge of God and his
eternal decrees. But as this natural knowledge is accessible
to all men, resting as it is does on foundations that are com-
mon to mankind at large, therefore is it not so highly
esteemed of the vulgar, whose disposition it is still to be at-
tracted by rare and strange incidents, to the contempt of
natural events. This is the reason why the vulgar, when
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nature, as has been already said, not in words, indeed, but in a
much more excellent way, a way which agrees entirely with the
nature of mind, and which has been experienced by every
one undoubtedly who has tasted the delights of intellectual
certainty. But as my object is to speak of those things
especially which bear upon the Scriptures, I must be content
in this place to say nothing more of the light of nature, and
therefore proceed to discuss at length the other causes and
means by which God has revealed to man those things that
are beyond the sphere of natural knowledge, as well as those
that do not surpass its compass; for there is no assignable
reason wherefore God should not also in othet ways impart
to man those things of which he is cognizant by the light of
nature.

Now whatever is said on this subject must be deduced
from Scripture alone. For what can we possibly say of
things that surpass our understanding but that which we
have from the mouths of the prophets and the pages of Holy
Writ? And since, in so far as.I am aware, we have now no
prophets among us, there is nothing for it but to draw from
the sacred writings what has been left to us by the prophets
of old, taking care always to ascribe nothing to them, to set
down nothing as theirs, which they have not plainly and
distinctly declared. But here it is to be especially observed
that the Jews never make fnention of mediate or particular
causes ; neither do they seem ever to regard or consider
these ; but from religion, from piety, or, as is commonly said,
from devotion, they always refer everything immediately to
God. If, for example, they have made a profit of their
traffic, they say the advantage has been given to them by
God ; if they desire anything whatsoever, they say that God
inclines their hearts thereto; and if any thought comes into
their minds, they say that God has put it there. Wherefore
we see that we are not to assume everything as prophecy and
supernatural communication which Scripture says God im-

parted to any one, but so much only as Scripturc declares
3
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which Abimelech heard was imaginary, for we find it stated
in Genesis (xx. 6.), “ And God said unto him in a dream,”
the communication of God’s will to him being therefore
made not when he was wide awake, but when asleep and
dreaming, a state in which the imagination is most apt to
bring up things before the mind that have no existence in
fact.

That the words of the Decalogue were not actuslly pro-
nounced by God is the opinion of some among the Jews.
They conceive that the Israclites only heard a noisé, and no
distinct words, during the continuance of which they became
mentally aware of the Laws of the Decalogue. And to this
view I have myself sometimes inclined; for I see that the
words of the Decalogue as delivered in Exodus differ con-
siderably from those of the Decalogue as it occurs in Deu-
teronomy, a circumstance from which it seems to follow
(inasmuch as God spoke but once) that the Decalogue does
not give the very words of God, but is intended to convey
his precepts only. Nevertheless, unless violence be done to
the plain sense of Scripture, we must admit that the Israelites
heard a real voice on the occasion when the Decalogue was
communicated, for in Deuteronomy (v. 4) it is said expressly,
“The Lord talked with you face to face,” &c., i. e. spoke as
two persons hold verbal communication with one another by
means of their corporeal organs. Wherefore it seems more
in accordance with Scripture to conclude that God created a
certain real voice by which he revealed the Decalogue; and
in our eighth chapter we shall take occasion to explain how
it happens that the words and precepts of one of these Deca-
logues differ from those of the other. Even thén, however,
every difficulty will not have been removed ; for it does not
seem slightly in contradiction with reason to imagine that
any created thing, depending like all else on God, should
have power given it to express the essence or existence of
God in word or deed, and to assume his personality, as is
done when we find such language as this in the first person,
" ¢TI, Jehovah, am thy God,” &:.. And although when any one
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drawing it for a moment, shows Moses “his back parts.”
And here, in this account, I make no doubt but that some
mystery or allegory lurks, of which I shall speak more at
length by and by. At present I proceed to point out those
passages in Scripture that indicate the means by which God
has revealed his decrees to man.*

That revelation has been made by visions only appears
from the First Book of Chronicles (xxii.), where God declares
his anger to David by an angel having a sword in his hand.
The same means are also employed in the case of Balaam.
And although Maimonides and others have maintained that
these and other histories in which apparitions of angels are
mentioned (that of Manoah, that of Abraham, when he
thought of immolating his son, &e.), are based upon dreams,
inasmuch as no one with his waking sense can see an angel ;
this seems to me but idle talk, in which Scripture is tortured
into Aristotelian vanities and poetic figments, than which I
find nothing more reprehensible. God certainly revealed to
Joseph his future greatness, not by an apparition or vision,
but by his imagination. To Joshua, on the contrary, God
revealed himself by a vision, and words addressed to the ear,
showing him an angel armed with a sword like the leader of
a host, and in speech by the angel’s mouth bidding him do
battle for the people. To Isaiah also it was shown in a
vision how Jehovah had withdrawn his favour from the
Israelites, the thrice holy God being imagined as seated on a

¢ The following note, from a paper by a distinguished writer, will probably
satisfy the unprejudiced reader on the subject of direct verdal communication from
the Almighty.—Ed,

‘Shall we, dare we, conccive God as speaking? Did God speak, we must then
presume him to be possessed of human parts, with the several corporeal organs in
especial upon which articulate specch depends. To me, however, it appears as
absurd to imagine a human body without cach and all of its members—without
teeth, for example—as to think of Deity with a set of teeth, and, as a sort of
necessary sequence to this, engaged in mastication, for_the teeth, with the wise
economy of means so conspicuous in our wonderfully compacted frames, whilst
subservient to articulate speech, are nevertheless cspecially provided for the com-
minution of the food.” —Jacob Grimm, Ueber den Ursprung der Sprache, 8. 27. 4te
Aufl,, 8vo. Berlin, 1858.
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much nobler, than that which belongs to humanity at large.
‘Wherefore, I do not believe that any one save Christ alone
ever attained to such superiority over others as to have had
the precepts of God which lead to everlasting life, revealed
to him immediately, and without the intervention of words or
a vision. God, I opine, manifested himself by the mind of
Christ Jesus immediately to the apostles, as He formerly
revealed himself to Moses by the medium of the voice. The
voice of Christ, consequently, even as the voice which Moses
heard, may be called the voice of God, and in this sense also
may we say that the wisdom of God, that is, the wisdom
which is more than human, put on humanity in Christ, and
that Christ, consequently, is the way of salvation.

But it is necessary for me heré to admonish my reader that
I do not speak either in affirmation or negation of those -
things which some churches declare concerning Christ, for I
freely confess that I do not understand them. What I affirm
I derive from the Scriptures alone ; and there I nowhere read
of God having ever appeared tq or spoken with Christ, but of
God revealed through Christ to the apostles as the way of
life, and finally of the old law having been delivered through
an angel or a voice, but not immediately revealed by God to
man. Wherefore, if Moses spoke face to face with God, as

- one man speaks with another, i. e. by means of their corporeal
organs severally, Christ, it must be maintained, communicated
with God in the way of mind with mind.*

Our position therefore is, that with the exception of Christ
no one has received the revelations of God save by the aid or
medium of imagination, viz. by means of words, signs, or
visions ; so that in order to excel in prophesying there was
no need of a more perfect mind, but only of » more vivid im-

¢ Is not all communication with the Supreme effected in the way of mind with
mind? God incarnate in Christ, in the Man Christ, in man furnished with mental
aptitudes to receive and understand the decrees of his Maker, whether issued in
words or visions, mentally apprehended, or read on the cverlasting page of na-
ture—in no case is it car or eye or any scnse, but mind, that is in communion
with the Supreme Intelligence.— Ed.
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word signifies will, desire, mental impulse, as in Ezekiel
(i. 12), whero it is written, * Whither the spirit was to go
they went,” and in Isaiah (xxx. 1), “ Woe to the rebellious
children that cover with a covering, but not of my spirit ; ”’
and again (xxix. 10), “The Lord hath poured out on
you the spirit (i. e. the desire) of deep sleep.” In Judges
(viii. 3*) we have this phrase, “ Then was their spirit soft-
ened,” and here the word implies temper; and in Pro-
verbs (xvi. 32) we are told that ‘ He that is slow to anger is
better than the mighty, and he that ruleth his spirit (i. e.
his passions) than he that taketh a city,” and yet again in
the same book (xxv. 28), “He that hath no rule over his
own spirit (i. e. temper) is like a city without walls.”
In Tsaiah again (xxxiii. 11) the word breath (rwagh) evidently
signifies evil disposition, in these words, * Your breath as fire
shall devour you.”

The word ruagh, moreover, as it signifies disposition of
mind, is used to express all the passions and even modes of the
soul. We have therefore the phrase lofty spirit for proud
spirit or pride, lowly spirit for humility, good spirit for be-
nevolence, spirit of jealousy for jealousy, spirit of lust for
fornication, spirit of wisdom, of counsel, of fortitude, &c., for
these qualities severally, though, in the Hebrew, words are
more frequently used substantively than adjectively. 6th,
Ruagh signifies the mind or soul itself, as in Ecclesiastes
(iii. 19), « All have one breath, and all go into one place.”
7th, Finally, the word ruagh is applied to the quarters of
the world, because of the winds which blow from these, and
also to the sides of anything that look towards these quarters.
(Ezekiel xxxvii..9 and xlii. 16 ef seq.)

And here it is proper to observe that in the Hebrew
Scriptures everything referred to God is very commonly said
to be of God. 1st, Because nature belongs to God, and is as it
were a part of himself, as when the ¢ Power of God,” the
““ Eye of God,” is mentioned. 2nd, Because everything is in
the power of God, and is obedient to his will. Thus the

* The citation here appears to be wrong.—Ed.
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heavens are tho heavens of God, because they are his chariot
and his dwelling-place. Assyria is entitled the Scourge of
God,” and Nebuchodonosor the ‘“ Servant of God,” &c.
3rd, Because the thing spoken of is dedicate to God, as the
tomplo of God, the broad of God, a Nazarene of God, &c.
4th, Booauso things are made known by the prophets, not
rovealod by the natural understanding, whence the law
impurtod by Moses is ontitled the Law of God. 5th, When
thingu have to be spoken of in the superlative degree, they
uro anid to bw of Gud ; thus, very high mountains are called
mountaina of Gud, very deop sleep is a sleep of God, and it
{w {u this soneo that Amos (iv. 11) is to be understood, when
he mnkes Jehovah himsolf speak thus: ““I have destroyed
you un the dostruotion of God destroyed Sodom and Go-
morral,"” that {s to say, completely, like the memorable
lumtanee of deatrnotion quoted ; for, as God himself speaks, it
In lmposaible to explain the passage appropriately in any other
way, 'I'he natural wisdom of Solomon is entitled wisdom of
(wd} In wther worda, Solomon was very wise, he possessed
wislin wneh above the common. In the Psalms great
omlne: tiewa wrve deaignated cedars of God, to indicate their
uiiaunl alwe,  In 1 Samuel (xiv. 7) we find the expression,
* Al the fear of God fell upon the people,” used to signify
thist It was » great foar which scized them. In the same
wiy lnded was ovorything habitually spoken of that sur-
pransd the vomprohension of the Jews, and of which the
untural ontnen wore to thom unknown :  The thunder is the
mutterlng or angry voloe of God, the lightnings are his
wrrows, 80, The Jows indeod belioved that God kept the
winde sontined {n covtain oaverns, whioch they called trea-
airen of Caodd, diftbelng in their views from the Pagan in this
only, thut they thought Juhovah, not JKolus, was the ruler of
the storne On the same grounds mivaculous works are
ollod workn of Cod, or mighty worke. And, indeed, all
witiiwl wvente ure the work of God, and happen by the
Divine will wnd nuthority alane, Tt is in this view that the
Pl int oulle the wlmeles of Kgypt powers of Gud, becans:
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they opened up a way of safety to the Jews, expecting no-
thing of the kind, whereby their wonder and admiration
were the more excited. '

When in the Scriptures, then, we observe that unusual
events in nature "are called works of God, and trees of
mighty dimensions are spoken of as trees of God, it is not to’
be wondered at that we find men of great stature and strength,
though spoilers and ravishers, designated sons of God, as we
do in the Book of Genesis. The ancients generally indeed,
heathen as well as Jew, were accustomed to refer everything
of peculiar excellence to God. Pharaoh, when he had heard
Joseph’s interpretation of his dream, declared that the
understanding of the gods dwelt in him, and Nebucho-
donosor told: Daniel that he possessed the understanding of
the sacred gods. Among the Latins, again, nothing is more
common than to find works of art of great excellence ascribed
to the Divine hand, or, as the Jews would have said, to the
hand of God.

Those passages in Scripture, consequently, in which there
is mention made of the spirit of God are easily interpreted and
understood. The words rvagh Elohim, and rwagh Jehovah
—spirit of God and spirit of Jehovah—signify nothing more
in many places than a violent and excessively dry or blight-
ing wind. Thus, in Isaiah (xl. 7) we have, “The grass
withereth, the flower fadeth : because the spirit of the Lord
bloweth upon it,” that is to say, because blown upon by a
very parching and strong wind. In Genesis (i. 2) it is said
that the spirit of God, i. e. a strong wind, moved on the face
of*the waters. In other places the word ruagh is wsed to
designate a mighty soul. Gideon and Samson, for instance,
are spoken of as spirits of God ; otherwise they were daring
men prepared for every emergency. So also all virtue, all
power, beyond the common, is virtue or power of God, as
appears in Exodus (xxxi. 3), where we find these words,
«“ And I will fill him with the spirit of God,” which means,
as the text itself immediately proceeds to explain, with
genius and art, beyond the common run of men. In Isaiah






OF PROPHECY. T 45

flesh, whilst he prays that the spirit of understanding, which
the blessed Lord himself bestows, may be preserved to
him. Scripture frequently representing God in the like-
ness of man, and ascribing to him mind, understanding,
passions, a body, breath, &c., in order to accommodate itself
to the weakness of the vulgar, we therefore frequently find
in Holy Writ the words spirit of God used in the sense of
mind, understanding, the passions, strength, and breath of the
mouth of God. Thus Isaiah (xl. 13) asks, “ Who hath
directed the spirit (or mind) of the Lord, or being his coun-
sellor hath taught him ?”’ i. e. Who but God himself has ever
determined the Almighty mind to will or decree aught? In
Ixiii, 10 of the same prophet we read, “But they re-
belled, and vexed his holy spirit.”* Here the phrase, holy
spirit, or spirit of God, is used synonymously with the law
a8 delivered by Moses, because this law explains and makes
known the mind of God, as Isaiah himself proceeds to show
in the verse immediately following the one just quoted :
“ Where is he who put his holy spirit within him ?”’ in other
words, who dictated the law to Moses; an interpretation
which plainly appears from the whole of the context. Nehe-
miah, when he says (ix. 20), ““ Thou gavest also thy good’
spirit to instruct them,” is speaking of the time when the
.law was delivered; and the same thing is alluded to in
Deuteronomy (iv. 6), where Moses says, “ For this (the law)
is your wisdom and your understanding, &c.”” The Psalmist
also says (cxliii. 11), “ Thy good spirit leads me into level
lands,” i. e, Thy revealed will guides me on the way of life.
The word ruagh also signifies, as has been said, spirit in the

* The Scripture texts in the original are presumed to be Spinoza’s own
version frem the Hebrew, which is always given along with the Latin. The
translation of the above text is as follows: ¢ Et ipsi amaritudine et tristitia
affecerunt spiritum sum sanctitatis,”—¢ and they afflicted with sorrow and
bitterness the spirit of his holiness;” words that are certainly much moroe strik-
ing and forcible than those in the common English Bible. Spinoza is known to
have made a translation of the Hebrew Scriptures, which ho himself, it is much
to be regretted, destroyed shortly before his death. The English texts in this
translation are usually from the accredited version.—Ed.
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in secret, from the time that it was, there am I, and now the
Lord God in his spirit hath sent me.” This is as much as to
say the prophet made no secret at first of Giod’s anger and of
the sentence that had gone out against the nation, but now
was he a messenger of good tidings, come to preach the
mercy of God, and to announce their restoration to his favour.
That the verse may also be understood as referring to the
will of God revealed in the law of Moses, or as saying that
the prophet had come in obedience to that law to admonish
the Jews, might be assumed from what is said in Leviticus
(xix. 17). Isaiah certainly admonishes the children of Israel
in the same way as Moses was wont to do, and also winds up
as the great first prophet did, by foretelling their restoration.
The first interpretation, however, is that which I myself
prefer.

Returning to our subject, from this long array, illustrative
of particular and diverse applications of the same word, I
think we may safely conclude that Scripture phrases such as
these, “To the prophets was given the spirit of God,”
¢ Grod shed his spirit upon man,” “ Men filled with the spirit
of God, or with the Holy Ghost,” &c., have no other mean-
ing than that the prophets possessed:- certain special and
extraordinary powers,* that they were men more than com-
monly devout, and that they apprehended or knew the mind
and purposes of God; for we have shown that the word
spirit, ruagh in Hebrew, signifies as well the mind or soul
itself as the modes or affections of the mind or soul ; whence

¢ Although there are men endowed with certain advantages which nature
has denied to others, it is not said that these men are raised above human na-
ture ; because for this it were necessary that they possessed qualities in peculiar,
which are not comprised in the essence or definition of humanity. The staturo
of a giant, for example, is something rare, but entirely human. In the same way,
the talent of making verses impromptu is far from common, but therc is no-
thing in it which surpasses the power of ordinary humanity, I say the same of
that faculty which some men have of representing certain things to themsclves
very vividly by means of their imagination, and this not in sleep, but wide awake,
precisely as though the objects were present to them. Were we to cncounter
one who possessed other means of perception than those that belong to mankind
at large, we should then have to admit that he was more than mortal.
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ance of the causes of natural things, we can have no know-
ledge of the power of God. The power of God is therefore
very foolishly invoked when the natural cause of anything, in
other words, the very power of God, is unknown. But nei-
ther is it necessary to our purpose that we should understand
the cause of prophetic knowledge; for, as I have already
declared, I here pretend to do no more than to discuss the

“documents of Scripture, that from these, as in natural science

from the data supplied by nature, I may draw my con-
clusions :—we have nothing to do with the causes of the
documents themselves. -1

Admitting, then, that the prophets by imagination were
made cognizant of the things God willed to reveal, there is
no doubt but that they perceived many things beyond the
limits of the understanding; for from words and visions a
much longer array of ideas may be composed than from those
principles and ideas on which the whole of our natural
knowledge reposes.

And this consideration explains to us why the prophets
almost always make their communications allegorically or
enigmatically, and give bodily shape and form to spiritual
things in general. The procedure is in entire conformity
with the nature of the imaginative faculty. On the same
ground also we no longer feel surprise when in Scripture we
find the Supreme so inappropriately spoken of as we do in the
Books of Numbers, xi .17, and 1 Kings, xxii. 2; when we
meet Micah describing God as seated on a throne; Daniel

_portraying the Almighty as an old man clothed in white

raiment ; Ezekiel figuring him as fire; those about Christ
fancying that they saw the Holy Ghost in the likeness of a
dove descending, whilst the apostles conceived that they saw
it in the shape of fiery tongues, and Paul, on his conversion,
believed that he beheld a great light. All such notions and
images are obviously in consonance with vulgar ideas of God
and spirits. Again, and to conclude, since the imagination
has something of a flighty and inconstant nature, we should

expect, as we find the case to be in fact, that the power of
4
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prophecy is not common, that it does not remain long at
a time with those who possess it, and that neither does it
come upon them frequently. On the contrary, prophetic
power is rare—very few men possess it, and in these it is
only manifested at distant and uncertain intervals. Now
this being the case, we are led to inquire whence might
accrue to the prophets the certainty of the things which they
perceived by force of their imagination, and not from the”
assured principles of the understanding ? But all that can be
said in answer to this query must be derived from Scripture :
inasmuch as we have no true or actual science of such mat-
ters, wo cannot explain them upon first principles or causes.
The teaching of Scripture, however, in regard to the certainty
of prophetic teaching can be elicited, and this we shall pro-
ceed to ascertain in the following chapter.

Imaginary, Tmagination. These words are evidently used by Spinoza to
mgnify internal, sensual conceptions, occurring independently of external agency.
The cerebral parts, to which impressions made on the organs of sense are con-
veyed, and where these become mental conceptions, being spontaneously active,
cause impressions or conceptions that are referred to the outer world. It is in this
way that men Bee spectres, hear ghostly sounds when awake, or ravishing music in
their sleep, sit at wonderful banquets, are visited by well-remembered forms and
faces in their dreams, &c. In the same manner we account, for the idea of spirit,
and of the spiritual world in general, which is wholly a creation of our own—with-
out ourselves it has no existence, it is within us, not without; and though meta-
physicians tell us that it is the mental act which evokes the material world, still
this dictum is to be differently understood. Till we were, to us very certainly
the world was not; but we have the intuitive assurance that before we were,
the world was, and that when we are gone, it will continue to be.— k4.



CHAPTER II.
OF THE PROPHET.

From what has been said in the preceding chapter it ap-
pears that prophets were not gifted with any peculiar superi-
ority of understanding, but only with a certain more lively
faculty of imagination, than the rest of mankind. This
indeed appears plainly from the Scripture narratives them-
selves. Solomon, for instance, excelled all his contempo-
raries in wisdom, but he was not therefore possessed of the
gift of prophecy. Those most sagacious persons, Heman,
Darda, and Kalchol, were not propheté; whilst others, mere
rustics without culture, and even ignorant women, such as
Hagar, the servant of Abraham, were possessed of prophetic
powers. And this is consonant with reason and experience ;
for those who greatly excel in strength of imagination are
often less able to see things truly by the pure light of
intellect ; and those, on the contrary, who are distinguished
for the vigour of their understanding, are apt to have the
power of imagination more tempered, more under command,
as it were, and distinct from pure intelligence. They there-
fore who go in search of wisdom and a knowledge of natural
and spiritual things from the writings of the prophets complete-
ly mistake their way, as I shall now proceed to show at length ;
little caring what the superstitious may say, since the time,
philosophy, and the subject itself, demand plain speaking;

4
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assurance of the prophecy of restored health which was made
him. These instances suffice to show that the prophets
always looked for a sign as an assurance of the things they
prophesied from imagination; and this is the reason why
Moses admonishes the people always to demand of the pro-
phet a sign, such as the predication of some event about to
happen, as a security that he did not speak falsely. Prophecy,
therefore, in this case yields the palm to natural knowledge,
which requires no sign, but by its own nature involves
certainty. Prophetic certainty, however, was not mathe-
matical, but only moral, certainty, as appears by Scripture ;
for Moses (Deut. xiv.) instructs the Jews to put the pro-
phet to death who should propose new gods, even though he
supported his doctrine by signs and miracles; “for,”” Moses
Pproceeds to say, ‘ God sometimes sends signs and miracles to
. tempt and try the people.” Christ, even, spoke in very
similar terms to his disciples, as appears from Matthew
(xxiv. 24), “ For there shall arise false Christs and false pro-
phets, and shall show great signs and wonders, insomuch
that, if it were possible, they shall deceive the very elect.”
Then Ezekiel clearly teaches (xiv. 9) that God sometimes
deceives men through prophets by false revelations,—‘ And if
the prophet be deceived when he hath spoken a thing, I,
the Lord, have deceived that prophet,” &c.; and Micah
(1 Kings xxii. 22) speaks in the same way of the prophets of
Ahab (who by their false predictions led him to do battle at
Ramoth-Gilead, where he was slain).

Now though all this seems to imply that prophecy and
revelation were very doubtful matters, still there was much of
certainty in them, as has been said ; for God never deceives
the truly pious and elect; but, according to that old pro-
verb quoted by Samuel (1 xxiv. 13), and as we gather from
the history of Abigail and the words employed, we are to con-
clude that Giod makes use of the pious as instruments of his
mercy, and of the impious as means and functionaries of his
wrath. This clearly appears from the instance of Micah
cited above ; in which, though God had resolved to deceive
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necessity of the thing perceived or seen, but was only moral,
and signs were merely accorded to the prophets as additional
testimonies, it follows that the signs exhibited must be in ac-
cordance with the opinions and capacity of the prophets; so
that the sign which would have sufficed to render one pro-
phet certain of his prediction, would have been altogether
inadequate to convince another, professing different views
and opinions. The consequence of this was that the signs
exhibited varied with each individual prophet; even as we
have shown that the revelation varied with every prophet,in
harmony With his natural temperament, his imagination, and
the kind of opinions he had already espoused. In regard tb
temperament, for example, if the prophet were of a hopeful
and lively spirit, his prophecies spoke of victory, peace,
abundance, and all that moves mankind to gladness; if, on
the contrary, he were of a sad and gloomy disposition, then
disaster, defeat, and every evil became the burthen of his re-
velation. Hence as the prophet was mild and merciful, or
irascible and cruel, &c., was he apt or disposed to make reve-
lations of an agreeable or harrowing nature. Again, as the
prophet was a man of taste and culture, so did he receive and
make known God’s communications in an elegant and ornate
style; but as he was rude and uncultivated, so were his reve-
lations confused and inelegant. The same thing holds good
as regards the revelations made by the imagination : were the
prophet a rustic, then oxen, cows, &c., were the figures that
presented themselves to him ; were he a soldier, then armies
with their leaders; were he a courtier, then the royal throne
and attendant ministers were the images that served the
purposes of communication. Finally, the prophecy varied
according to the variety of opinion entertained by the pro-
phet. The magi, for instance (vide Matthew ii.), who
believed in the vanities of astrology, had the nativity of
Christ revealed to them by the imagination of a star appear-
ing in the east. “ To the augurs of Nebuchadnezzar (Ezek.
xxi. 26) the destruction of Jerusalem was revealed in
the entrails of the sacrificial victims, and the king himself
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The style, again, of the several prophets varies greatly as
regards elegance of diction. The prophecies of Ezekiel and
Amos are not like those of Isaiah and Nahum, but are
written in a much ruder style. Any one somewhat familiar
with the Hebrew tongue who would look into this matter
more curiously, by comparing the different prophets chapter
by chapter where the argument happens to be the same,
would discover a vast difference in their several styles. To
cite one or two examples : Let the courtier Isaiah (i. 11—20)
be contrasted with the rustic Amos (v. 21—24) in the passages
now referred to. Let the arrangement and reasoning of
Jeremiah (xlix.) writing to Edom be compared with the
order and ratiocination of Obadiah, and the 40th (19, 20)
and 44th (8) chapters of Isaiah be compared with the 8th
(8) and 13th (2) chapters of Hosea.* And so of other in-
stances, all of which along with those particularly quoted,
when rightly considered, seem clearly to show that God used
no particular style in-making his communications ; but, in
the same measure as the prophet possessed learning and
ability, his communications were either concise and clear, or,
on the contrary, they were rude, prolix, and obscure.

Prophetic representations and hieroglyphics, although
meaning to express the same thing, varied nevertheless. The
glory of Gtod leaving the temple was represented differently
to Isaiah and to Ezekiel. The Rabbins indeed will have it
that the two representations are nearly identical, only that
Ezekiel, a rustic person, having been beyond measure sur-
prised, gave a more particular and circumstantial account of
what he saw. But unless the Rabbins have a traditional and
certain account of the matter, which I by no means believe,
they plainly invent what they say ; for Isaiah saw seraphim
with six wings, whilst Ezekiel saw beasts with four wings ;
Isaish saw Glod in white raiment and sitting on a royal
throne, Ezekiel saw him as fire :—each undoubtedly presumed
he saw God in the way or likeness in which he was wont to
conceive him.

Nor do prophetic accounts vary only in particulars ; they
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prophet much more largely with the gift of prophecy than
another. I shall therefore proceed to show that prophecies,
or things foretold or imparted, varied in conformity with the
opinions of the several prophets, and that different prophets
entertained various and even contrary opinions and prejudices
(I speak of merely speculative matters thus; for of those
which bear on morals and conduct a totally different view is
to be taken). And here I shall proceed inquiringly and at
some length ; for I esteem this subject one of great moment,
and I think I shall be able to show from it that prophecy
never rendered prophet more learned than he was before, but
still left him in possession of his preconceived opinions;
whereby we shall escape the bondage of feeling ourselves tied
down in matters purely speculative by anything that the
prophets have said.

It is indeed wonderful with what eagerness men have
still tried to persuade themselves that the prophets knew all
that the human understanding could embrace. Although
several parts of Scripture clearly inform us that the prophets
were ignorant of certain things, the world have preferred to
maintain that they did not understand these passages of
Scripture rather than admit that the prophets were ignorant
of anything; or they have striven so to twist the words of
Scripture, as to make it say what there plainly was no inten-
tion of saying. But, if either of these courses be permitted,
itis all over with Scripture as an authority ; for we should
then seek in vain to prove aught from Scripture, if those
things that are most clearly set forth are put among the
obscure or impenetrable matters, or the plainest text is to
be arbitrarily interpreted. Nothing in Scripture, for ex-
ample, is clearer than that Joshua and the writer of his
history also were of opinion that the sun moved round the
earth—that the earth was at rest, the sun in motion—and
that the sun stood still in the heavens for a certain time upon
a certain occasion. Many, however, who will not allow that
any change takes place in the heavenly bodies, explain the
passage detailing this extraordinary event in such a way as
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ter, but that with common workmen he believed it to be as
three to one. If, on the contrary, it is said that we do not
understand the meaning of the text in 1 Kings (vii. 23)*
I know not, I vow, what can ever be made out of any other
part of Scripture ; for the construction of the molten sea is
detailed simply and as matter of history ; and if we are told
that Scripture meant otherwise, but for some reason unknown
to us, chose to write in such a way, this were equivalent to a
subversion of all its authority; for then might the same
thing be said with equal right of every individual passage,
and thus whatever human folly and perversity could imagine
might come to be paraded and defended on the teaching of
Scripture. But what we have ourselves advanced has no-
thing of impiety about it, for Solomon, Isaiah, Joshua, &e.,
although prophets, were still men, and men who thought that
nothing interesting to mankind at large was indifferent to
them.

To Noah, too, according to his knowledge, was revealed
God’s purpose of destroying the human kind, because he
thought that beyond the confines of Palestine the world was
uninhabited. ©~ Nor indeed does true piety run any risk:
when the prophets are maintained to have been ill informed
on such matters;t+ they show their ignorance of things of
much greater moment, teaching nothing grand or compre-
hensive of the Divine nature, but uttering merely vulgar
opinions, with which the revelations they imparted were in
conformity, as I shall immediately show by numerous refer-
ences to their writings in the sacred volume. The prophets
therefore, as it appears, are less to be commended for sublimity
of genius and extent of knowledge than for piety and con-
stancy. Adam, to whom God was first revealed, did not

¢ Referring to the molten sea 10 cubits across and 30 cubits round
about.—Ed.
+ No one in much later days, when the news arrived in Paris, took the
French drummer’s account of the statc of matters in Switzerland, au pied de la
" lettre, when he informed his friends at home that the army had now reached the
end of the world: ¢ Nous sommes ici au bout du monde! Ici on touche le soleil
de la main !”—Kd.
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obedience, and the strictness with which he commanded his
children and household that they should do justice and
judgment ; there is not a word of the sublime ideas which it
were fit should be entertained of God. Moses himself does
not sufficiently perceive that God is omniscient, and governs
all human actions by his decrees alone. Although God
himself has said to him (Exodus iv. 1) that the Israelites
would confide in him, Moses nevertheless calls the matter in
question, “But behold they will not believe me, nor hearken
to my voice.” God was consequently revealed to him as
indifferent to, and ignorant of, the future actions of mankind;
for he gave him two signs, and said (Exodus iv. 8), “ And it
shall come to pass, if they will not believe thee, neither
hearken to the voice of the first sign, that they will believe
the voice of the latter sign, * * and if they will not be-
lieve these two signs, * * then thou shalt take of the water
of the river, and pour it upon the dry land, and it shall
become blood,” &. And indeed whoever weighs the words
and views of Moses without prejudice will readily perceive
that his opinion of God amounted to this: that he was a
Being who had always existed, who existed now, and who
would exist for ever; and for this reason it was that he
called God by the name of Jehovabh, the letters composing
the Hebrew word expressing the three times of existence,
past, present, and future. Of his nature, however, God
taught Moses nothing, but that he was merciful, long-suffer-
ing, &c., and especially that he was jealous [of his position
as God above all other gods], as appears from very many
passages of Scripture. Moses, moreover, believed and taught
that this Being differed so much from all other beings that
he could not be expressed by the image of any visible thing,
nor could be even looked upon, and this not because of any-
thing terrible or repugnant in God, but because of human
weakness. Farther, Moses taught that God by reason of his
power was one and alone; though he acknowledged that
there were other entities or beings which (doubtless by the
order and command of Jehovah) ruled in his stead ; in other
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country, admonished his sons and servants that the) should
prepare themselves for the new worship, and give up the
worship of strange gods, i. e. of the gods of the land wherein
they were then dwelling (vide Genesis xxxv. 2, 4) : “ Put
away the strange gods that are among you,” says he; “and
they gave unto Jacob all the strange gods which were in
their hand,” &c. David also complained to Saul, when
forced by his father’s wrath to flee his country, that he “had
been driven from the héritage of Jehovah, and thrown upon
the service of other gods™ (1 Sam. xxvii. 19). Finally, the
Jews believed that this Supreme Being—God—had his
dwelling-place in heaven,® an opinion very prevalent among
heathen nations (vide Deut. xxxiii. 27).

When we carefully consider the revelations of Moses,
therefore, we find that they are all accommodated to such
opinions as he himself entertained : inasmuch as he believed
God to be endowed with such attributes as mercy, gracious-
ness, jealousy, &c.; therefore was Jehovah revealed to him
alternately as a merciful, as a gracious, as a jealous God, &e.
This plainly appears in the account which we have (Exodus
xxxiii. xxxiv.) of the way and manner in which God appeared
to Moses, when he besought God to show him his glory, and
was informed that the goodness of the Lord should be made
to pass before him, but that he could not see the face of the
Lord. Now Moses not having formed any idea of the
similitude of God in his brain, and as God was only revealed
to the prophets in conformity with the character of their
opinions and imaginations, God could not present himself
to Moses in any definite similitude. And this occurred, I
say, because it was repugnant to the imagination of Moses
to conceive God in the likeness of any created thing; for
other prophets — Isaiah, Ezekiel, Daniel, &c.— testify to
having seen God. It was for this reason too that we find
these words added, *“ For there shall no man see me and
live,” an opinion in harmony with the views of Moses;

~ ® Afirmament; a solid crystalline aphere surroundmg the earth not infinite
‘space as conceived by us.—Ed. °
5
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with the heaviest penalties if they trunsgressed, he promised
them ample recompense if they were found obedient to his
precepts. Moses therefore treated the Jews as parents are
wont to treat children before they have arrived at years of
discretion. It is certain therefore that as a people  the
Hebrews were ignorant of the excellence of virtue, and of all
that constitutes true happiness. When Jonah thought to
flee from the presence of God by shipping for Tarshish, we
can only conclude that he believed God gave charge over the
countries beyond Judea to other powers as his substitutes.
There is no one named in the Old Testament who has spoken
of God more reasonably than Solomon, who surpassed all his
contemporaries in natural capacity ; but for this very reason
he held himself above the law (this being only dclivered for
the guidance of those who are without reason and great
natural abilities), and paid little attention to, nay he openly
violated, those clauses which refer especially to the king
(Deut. xvii. 16, 17). And herein it may be observed, in
passing, that he showed little wisdom ; neither did he actin a
way becoming a philosopher, for he sought his chief delight
in merely sensual pleasures. Still he taught that all the
good things of fortune were vanities to man; that there -
was nothing more exccllent than understanding, and that
the greatest punishment a man could suffer was to be afflicted
with foolishness (Eccles., and Prov. x. 23).

But let us return to the prophets, of the discrepancy of
whose opinions we had already begun to take notice. Now
the views of Ezckicl have been found by the Rabbins so
discordant with those of Moses that they had almost come to
the determination of not admitting his books into the Old
Testament as canonical (vide Tractatus de Sabbato, ch. i.
fol. 13) ; nay, these writings would certainly have been ex-
cluded, had not a certain Chananias undertaken to explain
them, a task which, we are informed, he only accomplished
with great labour, and after all it is not certain what the nature
of this explanation was, for his work is lost ; whether it was in
the nature of a commentary, or whether he ventured daringly

i 5¢
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ant of things having reference to speculation merely, and not
bearing upon the charities and usages of life ; nay, it plainly
appears that they were ignorant in this wise, and entertained
most opposite and mutually contradictory speculative opin-
ions. Wherefore we infer that we are never to look to the
prophets for information either on natural or spiritual sub-
jects, and come to the conlusion that they are to be believed
only in so far as the matter and purpose of their revelations
are concerned, every one in all other particulars being at
liberty to believe what he pleases. Take the instance of the
revelation of Cain by way of illustration ; Cain informs us
that God only admonished him to lead a good life, *“ If thou
doest well,” &c., but taught him nothing about the freedom
of the will or other subjects of philosophy; wherefore, al-
though in the words made use of freedom of will is clearly
implied, we still feel ourselves at liberty to take an opposite
view, when we find the words and reasoning entirely ac-
commodated to the capacity of Cain. So al.o we sce that
the revelation of Micah was merely meant to inform Ahab of
the real issue of the battle against Aram ; and so much only
are we bound to believe ; all the other particulars set forth in
that revelation, as of the true and false spirit of God, of the
armies of heaven standing on either hand of God, &c., do not
really concern us, so that every one may believe what to him
seems good or accords with his mental constitution. In the
same way are we to view the reasons given for the revelation
made by God to Job of his power over all things, if indeed
it be true that any such reveclation was ever made to Job,
and that the purpose of the writer was to compose a proper
narrative, and not, as some have thought, to give an embroi-
dered .version of his own conceits. However this may be,
the allegations are still entirely in consonance with the views
of Job, and made to satisfy him alone, not as of universal
application and calculated to convince mankind at large.
Nor are the reasonings of Christ to be otherwise regarded,
by which he convicted the Pharisees of ignorance and con-
tempt, and exhorted his disciples to newness of life; his






CHAPTER III.

OF THE ELECTION OF THE HEBREW NATION. WAS THE GIFT
OF PROPHECY PECULIAR TO THE JEWS P

TruEe happiness consists in Fruition of The Good, not in ~
any glory or advantage which one alone enjoys to the exclu-
sion of others. He who esteems himself blessed because he
alone enjoys, or enjoys more than others, for he is more pros-
perous in any or in every way than his neighbour,—that
man, I say, knows nothing of real happiness, of the soul’s
true joy; such happiness as he tastes, if it be not childish or
merely sensual, has its source in envy and evil disposition
alone. Man’s true happiness consists in wisdom and under-
standing, in the study of truth, and no wise in this, that he is
wiser than others, or that the rest of the world are without
true understanding ; for such a conclusion would not add to
his wisdom or his real happiness. Whoever should rejoice
on such grounds would, in fact, rejoice in the misfortunes of
others, and so show himself envious and evil-disposed, and as
knowing nothing of true wisdom and peace of mind. When
Scripture, therefore, in order to keep the Jews obedient to
the laws, declares that God had elected them to himself in
preference to other nations (Deut. x. 15), that he was nigh
to them and not to others in the same degree (Ib. iv. 4—7),
that to them alone he had prescribed just laws (Ib. ver.8); and,
lastly, setting others aside, that he had made himself known
to them alone (Ib. ver. 32, &c.), we can only conclude that such
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the Jews excelled other nations neither in natural knowledge,
nor in piety, but in very different things. In other words—
and here with Scripture I use language on a level with their
capacities—I say that the Jews were plainly chosen by God
before all other nations for reasons other than because of the
good lives they led, or the sublime speculations in which they
indulged. It will now be my business to show, seriatim, on
what grounds the preference was founded.
Before I begin, however, I would explain in a few words
- what I understand by the government of God; by the out-
ward and inward aid of God ; by the election of God ; and
finally, by what is called fate, fortune, or destiny. By govern-
ment or guidance of God I understand the fixed and im-
mutable order of nature, or concatenation of natural things;
for I have already said, and shall have further occasion to
show, that the universal laws of nature, according to which
all things come to pass, are nothing else than the eternal
decrees of God, which always involve eternal truth and
eternal necessity. Whether we say, therefore, that all
things happen according to the laws of nature, or are ordered
by the decree and direction of God, we say the same thing.
Again, since the power of all things natural is nothing but
the power of God himself, by whom alone all things are
determined and come to pass, it follows that whatever man,
who is himself a part of nature, does for his help and the
upholding of his being, or whatever nature presents to him for
this end, without his co-operation, is all in virtue of the
divine power, whether it acts through human nature or by
means that are external to the nature of man. Whatever,
therefore, human nature can accomplish of itself towards the
preservation of existence may with right be called the inner
help of God, and whatever happens for our good through the
force of things external to us may be entitled the outer help
of God. On_this ground we easily gather what is to be
understood by the election of God ; for, inasmuch as no one
does anything save by the predetermined order of nature, in
other words, by the eternal decree and direction of God, it
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the Society, Commonwealth, or State. To the formation
and preservation of such a society, however, no small amount
of genius and watchfulness is required ; wherefore, that
society will be the most secure and lasting, and least liable to
the assaults of accident, which is founded and administered
" by wise, prudent, and watchful men ; as, on the other hand,
the state established and ruled over by men of a ruder mould
will be more dependent on fortuitous events, and less endur-
ing. Should a state so founded and governed endure for any
considerable length of time, this will be due to the guidance
of another, not of itself ; and should it have survived great
dangers, and affairs have even prospered with it, then will it
be impossible for the people not to admire and to adore the
guiding hand of God (i. e. in so far as God acts by hidden
external causes, and not by means inherent in the mind and
nature of man), for then nothing will have happened other-
wise than unexpectedly and against likelihood, in ways and
by means, indeed, which would be apt to be regarded as
miraculous.

Now, nations are particularly distinguished from one
another by the institutions and laws under which they live,
and by which they are governed, and it was on such grounds,
and not by reason of superior intelligence or nobler qualities
of soul, that the Jews were chosen by God in preference to
other nations, their polity being calculated to secure pros-
perity, to extend their empire, and to endure for a great
length of time. All this appears very plainly from Scrip-
ture itself ; for whoever peruses the Hebrew Scriptures, even in
a cursory manner, will perceive that the Jews excelled other
nations in this only, that they conducted the business that
bears upon security of life successfully, and that they over-
came many great dangers, and this especially by the outward
aid of God ; in other respects the Jews appear to have been
upon a par with other nations, to which God herein was as
propitious as to them. In respect of understanding, indeed
(as has been shown in the preceding chapter), the Jews
were not distinguished : they entertained very poor notions of
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prescribed to the Jews.alone, for when God chose them to
form a peculiar people, and to found a new state, they
necessarily required peculiar laws. Whether God also pre-
scribed especial laws to other nations, and revealed himself to
them in a prophetic manner, or with those attributes with
_ which they were accustomed to believe God to be endowed,
does not appear to me quite certain. This much, however, is
manifest, and to be gathered from Scripture, that other na-
-tions possessed authority and particular laws by the outward
providence or direction of God; in illustration of which
position I quote no more than two passages from Scripture.
1st, In Genesis (xiv. 18, 19, 20) it is said the Melchisedek
was king of Jerusalem, and priest of the most high God,
and that he blessed Abram, as it was the privilege of the
priest to do (vide Numbers vi. 23), and, lastly, that Abram for
the glory of God gave a tithe of all spoil to this priest of
God ; particulars which plainly show that God, before he
" had founded the Hebrew nation, had already established
kings and priests in Jerusalem, and prescribed rites and laws
for their observance ; but whether this were done prophet:-
cally is not, as I have said, sufficiently determined. Of this,
however, I fecl assured, that whilst Abraham abode there he
lived religiously, and in conformity with the laws of the
country; for Abraham never received any special law or
ritual from God, and it is said, nevertheless (Genesis xxvi. 5),
that Abraham obeyed the voice and kept the statutes and
laws of God, words which without doubt are to be understood.
as referring to the voice, charges, statutes, and laws of the
God of king Melchisedek. 2nd, The Jews are addressed in
the name of God in these words, by the prophet Malachi (i.
10, 11) : *“ Who is there among you that would shut the
doors [of my temple] for nought ? neither do ye kindle fire
on my altar for nought. I have no pleasure in you, &c.—
for from the rising of the sun even unto the going down of
the same, my name shall be great among the Gentiles, and in
every place incense shall be offered unto my name, and a
pure offering, for my name shall be great among the heathen,
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a fact which I presume to be sufficiently well known. From
Job (xxviii. 28) we learn that God said to man, “ Behold, the
fear of the Lord, that is wisdom, and to depart from evil is
understanding.” Job, therefore, although a Gentile, was
most accepted of all men by God, inasmuch as he surpassed
all others in piety. Still more to the point is Jonah (iv. 2),
who, speaking generally, declares God to be gracious, merci-
ful, slow to anger, of great kindness, and ready to repent
of the evil he had intended to do. “ Should not I spare
Nineveh, that great city, wherein are more than sixscore
thousand persons that cannot discern between their right hand
and their left hand ?”’ Let us conclude, therefore, since God
is equally propitious to all, that every one beyond the pale of
the Jewish society, save in the particular respects already in-
dicated, was just as much favoured as any of its members ; in
short, that the Jew and the Gentile were alike. Now as the
business of the prophet was not so much to teach the laws
peculiar to his nation as the rules of a virtuous life, there is no
doubt but that other nations had their prophets, and that the
gift of prophecy was by no means peculiar to the Jews. This
is a matter borne witness to by profane as well as sacred his-
tory; and although it does not appear from the books of the
Old Testament that other nations had so many prophets as
the Jews, or, indeed, that any Gentile prophet was ever ex-
pressly commissioned by God, this is of no moment, for the Jews
have been little careful to write the history of any other peo-
ple but themselves. It is enough if in the Old Testament we
find mention made of more than one Gentile and uncircum-
cised man—Noah, Enoch, Abimelech, Balaam, &c.—who ap-
peared as prophets ; and then the luter Hebrew prophets were
sent not only to their own people, but to all other nations by
God. Ezekiel prophesied to all the nations then known;
Obadisah, so far as we know, to the Idumeans alone, and Jonah
to the Ninevites especially. Isaiah not only bewails and
predicts the misfortunes that were to befall the Jews, and the
joyful restoration of that people, but he does the same in re-
gard to other nations, as, for instance, where he says (xvi. 9),
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to the privileges and immunities of Spaniards generally, and
were held eligible to all the distinctions of the country, they
almost immediately became so intermingled with the Spaniards
that very shortly afterwards no trace and no memorial of
their descent remained. A totally diffevent effect was produced
in Portugal, where the Jews, compelled to profess and pro-
fessing the religion of the State, but declared incompetent in
respect of all honours and dignities, have continued to live
among themselves, apart from the rest of the community, and
have consequently preserved all their national characteristics
unimpaired.®* The rite of circumeision, too, I am fain to per-
suade myself, is of such moment in this matter that it alone,
methinks, were enough to preserve this people distinct for
ever; indeed, unless the fundamentals of their religion bring
upon them effeminacy of mind and character, I am inclined
to believe that, with the opportunity afforded, since human
affairs are notoriously changeable, they may again recover
their empire, and God elect them to himself anew.t We
have a remarkable example of the influence of a particular
observance, in the Chinese, who most religiously preserve a
* lock of hair on the crown of their heads, whereby they are
distinguished from all other people; and thus distinguished
they have kept themselves apart for thousands of years, so
that in point of antiquity they far surpass all other nations;
nor have they always preserved the supreme authority to them-

* Spinoza’s explanation of the continued separate existence of the Jewish
people is unquestionably the right one. With the moro charitable and tolerant
views of these later times tho prejudice against the Jews is fast dying out. With
no mark of civic distinction denied them, they will soon become absorbed into the
larger Christian communities, surrounded by whom they now dwell in all the
countries of Europe.—Ed.

+ The preceding note and the Spanish absorption make against the pro-
bability of any restoration of a Jewish sovercignty. No longer persecuted by
Pope and Kaiser, or Christian communities, the Jews will finally disappear, and
leave only historical records of their cxistence. The immediate cause of the above
curious persuasion in Spinoza’s mind may have been this, that under a certain
Sabbathai Zewi, who appeared in Greece about the year  , and pretended to
be the Messiah, such a commotion took place among the Jews, as at one time

mado their regeneration and reconstitution into a sovercignty appear mot im-
possible, B. Auerbach, Leben Spinoza’s.—Zd. )






CHAPTER IV.

OF THE DIVINE LAW,

THE word Law, taken in an absolute sense, signifies that
in virtue of which things of the same species act in a certain
determinate manner. Now this comes either of natural

' necessity, or it depends on the will and pleasure of an agent.
The law which depends on natural necessity is that which
follows from the nature of things; that which depends on
the will and pleasure of an agent—say man—again, and which
were well entitled Jurisprudence (Jus), is prescribed by men
for themselves and others, with a view to the safety and
commodity of life, or for any other reason. For example,—
It is a universal law of ponderable matter, and a natural
necessity, that bodies in motion impinging on other bodies lose
as much of their proper motion as they communicate to these.
8o, again, it is a law which follows necessarily from the con-
stitution of human nature, that in recollecting some particu-
lar thing we bring to mind another similar thing, or some-
thing of which we were cognizant at the same time with the
former. But when men cede or are forced to cede any of
the rights which they have by nature, and restrict themselves
to a certain manner of living, this depends on the human
will and pleasure. And although I admit without reserve
that all things are determined in their being and doing in
certain definite ways by virtue of universal laws of nature,
still I say that the kind of law in question depends on the



—r - . - -
- - - -
. . _ e —
— e I LT
) . . —_—— - -
- — — —— R
— — e
" ST e T TTOTT L A DT
- - - -z — P — —_—
R - I ——
—aa elinedtY, SISA . . -
- e e LD LI o
- e /2 L D L 1E G
- - - e - - SPTeTLT TR _IlniTRL T2
.= Phyuiy H LT mAL T D I =2 X
- T .Y 2 TR LTT I LE eI
Pt e el el SNTTELLDL: D DTS sl AT
- . - L - o = cgme: .=
T T .z - - . LA VLT

Lol TSRl AR ==
I L= mRor I I, IO e Oz
- r—

STeMaliull D ullse. BDILT I OZE .t a8 3 T 03

ST T L CGITILTILD LIDIND U ILCNEM S Ve ATe

Paad¥) . ool e VAL L7l .eJuatematien
- ER . AR T o LI TEV L TuIner 1

S D I8 Nbatt . . 3 J6FLID L _onsdeT UL
IoZuC mmmialr swstciluns, @ GZRDQeRues OF possi-

e = .tieamllts, S quen of aw, considered

.as "L Vel LaW, 2Juwever, Uy an extension of its mean-
‘g, lus en :ppisd to commou things ; and as by the term
¥ aure 3 very ‘sually understood than a precept or
vommalsl which men may observe or neglect—something
which hwoun capacity may overpass, nothing which is be-
vond the puwer of man—it seems requisite to define law in a
more particular manner, as a rule of conduct, which man
imposes on himself and others for a definite end. As tho

® The above paragraph in the original is excecdingly obscure, made so, plainly,
by the recondito metaphyuical ideas of tho author, which it would require large
refercnces to his Philosuphy or Ethics to cxplain.—Ed.
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true ends and objects of law are understood by very few,
however, the great majority of mankind being incapable of
apprehending these, the course which legislators have taken
tc enforce obedience upon all alike is this: They have pro-
posed an object entirely different from that which necessarily
follows from the nature of laws, promising occasionally re-
wards the most prized by the vulgar for their observance,
much more constantly attaching pains and penalties the
most dreaded for their neglect or violation. Legislators
may be said to have undertaken to dominate mankind in the
same way as a horse is controlled by his provender, the bit,
and the spur. From this it has come to pass that it has
been usual to designate as law rules of conduct imposed by
a certain man or by certain men on all the rest of their tribe
or nation, and to speak of those who obey these laws as liv-.
ing under them, and in a sort of slavery. And the truth is,
that he who only renders their own to others through fear
of the prison or the gibbet obeys an alien authority, and acts
under constraint of an evil which he fears: the title of just
does not belong to him. He, on the contrary, who renders to
every one his due because he knows the true reason of laws
and their necessity, acts with a resolved soul, not from any
foreign authority, but of his own proper will, and truly
deserves the title of yust. This without doubt is what the
Apostle Paul intended to say when he tells us that they who
lived under the law could not be justified by the law (Rom.
iii, 20). Justice, indeed, according to the definition usually
given of it, consists in a strong and settled will to render to
every one his due. This is why Solomon says that it is joy
to the just to do judgment, but destruction to-the wicked
(Prov. xxi. 15).

Since, then, law, as commonly understood, is nothing
more than the rule of life which for certain ends men pre-
scribe to themselves and others, therefore is it to be dis-
tinguished into Human and Divine. By human law I
understand that which applies to the security of life and
estate, and the advantage of the commonwealth. By divine
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be called his commandments ; for they are prescribed to us
by God himself, inasmuch as God dwells in our souls ; and so
the rule of life which regards this end is most properly en-
titled the Divine Law. But what these means are, and what
constitutes the rule of life which this end requires, as well as
how the true foundations of the commouwealth rest on them,
are all particulars which properly belong to ethics, and here
I have no intention to treat of the divine law otherwise than
generally.

Assuming, then, that. the love of God is the supreme good,
the chief end of man, the purpose of all human action, it
follows that he only observes the divime law who is sedulous
to love God not from affection for any other thing, such as
sensual pleasure, fame, riches, &c., not from fear of punishment
or any other motive, but from this only, that he knows God,
or rather that he knows the knowledge and love of God to be
the highest bliss. The first precept of the divine law, there-
fore, indeed its sum and substance, is to love God uncondi-
tionally as the supreme good—unconditionally, I say, and not
from any love or fear of aught besides; for the idea of God
informs us that he is the supreme good, and that the know-
ledge and love of Hiu are the final issue to which all our
thoughts and actions are to be directed. The carnal or ani-
mal man, however, cannot understand this; to him such a
proposition even seems absurd ; and this is because he has too
poor a conception of God, and because in our idea of the
supreme felicity he finds nothing which he can handle,.
nothing which he can eat or drink, nothing, in short, which

_affects his sensual nature wherein he finds his chief delight,
nothing, in a word, but lofty speculation and purity of mind.
But they who are aware that there is nothing more excellent
than understanding and integrity of mind conclude differently
and more justly.

- Thus do we explain that in which divine law especially
consists, and also show what constitutes human law,—law
having reference to social existence. Human laws, how-
ever, may have been sanctified by being specially revealed by
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chapter, wherein he describes the vices of ignorance, which he
specifies as its punishments, a conclusion in which he is plainly
at one with Solomon in the passage already quoted, where
the punishment of the foolish is declared to be their proper
folly. It is not surprising therefore that Paul should hold
evil-doers to be inexcusable, for as every man sows, 8o shall
he reap; from evil, unless wisely corrected, evil necessarily
springs, as from good follows good, if it be but joined to con-
stancy of mind. Scripture therefore acknowledges and refers
to the authority of our natural understanding and the divine
law. And so I leave the subject I had proposed for discussion
in this chapter.
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the mind by the sole power of the understanding. And this
is especially the case when the question is of spiritual things,
which do not in any way fall nnder the cognizance of the
senses. But as, in deducing things from pure intellectual
notions, a long concatenation of perceptions is mostly re-
quired, and in addition the most stringent precautions, the
highest intellectual perspicacity, and the greatest reserve, all
of which are rarely found in man, therefore are men more
inclined to be taught by experience than to deduce and
reciprocally to concatenate their perceptions from a small
number of axioms; whence it follows that any one desiring
to have his doctrine proposed to a nation, I do not say to the
whole of the human kind, and who would be understood
of all in all things, must be prepared to refer to experience
for confirmation of his teaching, and be careful to accommo-
date his rcasonings, and definitions of the things taught, to the
capacity of the common people, who constitute the great
mass of mankind; he must be chary in the use of conca-
tenated reasonings, and of definitions intended the better to
link his reasonings together ; otherwise he will write for the
learned only, in other words, he will be understood by a very
small number out of the great mass of mankind.

But seeing that the whole of the Scriptures were first re-'
vealed for the use of the Ilebrew nation at large, and sub-

sequently of the whole human family, it was imperative that ,

the things contained therein should be accommodated to the
capacity of those to whom they were addressed, and that
they should be referred to experience especially. Let us
explain this point a little more fully. The things taught in
Scripture that are of a purely speculative nature are princi-
pally these : There is a God, or Being who made all things,
who with highest wisdom rules and sustains the world, and
who carefully watches over those among men who live
_ piously and honestly, but threatens the wicked with punish-

ment, and distinguishes them from the good. And all its
teaching to this effect, Scripture confirms by appeals to experi-

ence only in the histories of those whose laws and actions it
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subject, although all the precepts he enjoins were carefully
observed, this nevertheless would avail nothing towards
salvation ; because what Aristotle teaches is not embraced as
a divine command prophetically revealed, but only as dic-
tated by natural reason.”” But all these conclusions of Mai-
monides and Rabbi Joseph, son of Shem Tob, are mere fig-
ments, grounded neither on reason, nor to be found in
Scripture, as any one who diligently reads it may readily
convince himself. It scems, indeed, to be sufficient to
mention such narrow views to have found their refutation.
But it is no part of my purpose in this place to contend with
writers who maintain that natural light can teach nothing
salutary of the things that are essential to salvation; for .
they who permit nothing to themselves in the way of sound
reason, can allow nothing to sound reason in another ; and
they who boast themsclves above reason, only show them-
selves far below reason, which, indeed, their common mode of
living would of itself sufficiently demonstrate. But I need
not proceed further on this ungrateful track: I only add .
that we can know no man but by his works; and with
Paul, T say, that for him who abounds in such fruits as
love, joy, longsuffering, gentleness, goodness, faith, meek-
ness, and temperance, the law is not ordained (vide Paul,,
Epistle to Galat. v. 22, 23), that that man, whether guided
by simple reason or instructed by Secripture, is TRULY
TAUGHT OF Gop, and is in every way blessed. Thus I con-
clude what I purposed to say on the divine law, and on rites
. and ceremonies,



CHAPTER VL
OF MIRACLES.

As every science is called divine that is beyond the
reach of ordinary intelligence, so are men inclined to see the
hand of God in every event or phenomenon whose cause is
commonly unknown. The vulgar, in fact, are persuaded that
the power and providence of God never appear so manifestly
as when something happens which is at variance with use
and wont, especially if it interfere at the same time with
their advantage or convenience. Nothing, for example, is
thought to prove the existence of God so clearly as some
presumed interruption of the regular course of nature; and
it is on this account that they who seek to explain unusual
events and phenomena by natural causes are very commonly
regarded as guilty of calling in question the being, or at all
events the providence, of God. So long as nature proceeds
in its even and accustomed order, the vulgar think that God
is doing nothing; and, on the other hand, they fancy that the
powers of nature are suspended when God interferes. In
this way two powers are imagined, distinct from one another,
the Power of God and the Power of Nature, which last,
however, is presumed to be influenced and ordered in a
certain way by God; or, as is generally believed at the pre-
sent time, which is created by God. But what is understood
precisely by these two powers, God and Nature, is not ex-
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plained ; unless it be that God is conceived as a king and
sovereign ruler, whilst Nature is imagined as a special
subordinate force. The vulgar, therefore, give the title of a
miracle or work of God to every extraordinary natural
cvent; and partly from devotional feeling, partly from a
spirit of opposition to those who cultivate natural science,
they care not to inquire into the causes of phenomena, and
will listen to nothing but that of which they are really most
ignorant, and for which they therefore entertain the highest
admiration. Now this mainly proceeds from men in general
being without other reasons for adoring God, and referring
all that happens to his will and pleasure, than by supposing
natural causes abrogated, and the order of nature arbitrarily
suspended. They only bow to the power of God, in short,
when they believe the power of nature to be subjugated as it
were by God.

When we inquire into the origin of such prejudices, we
have to look as far back as the times of the primitive Jews.
In order to convince the heathen nations about them, wor-
shippers of visible deities, the sun, moon, stars, earth, air,
water, &c., that such gods were weak and inconstant, and
under the dominion of an invisible God, whom they adored,
they narrated many wonderful miracles he had wrought;
and, further, endeavoured to show that the whole of nature
was ruled by him for their peculiar advantage. The system
thus inaugurated laid such hold on the minds of men, that
even to the present day each tribe or nation has not ceased
from imagining miracles favourable to the conclusion that it
was more acceptable to God than all the rest of mankind,
and was, in fact, the final cause for which God at first created,
and still continues to uphold, the world. Such vulgar folly
arises from the circumstance that men in general have no
sound conception either of God or of nature; that they con-
found the desires and imaginations of man with the desires of
the Almighty, and figure nature in suchsmall proportions as to
believe that man is its principal part. But it is enough merely
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Divine nature. If, thercfore, anything happened in nature
at large repugnant to its universal laws, this would be equally
and necessarily repugnant to the decrees and intelligence of
God; so that any one who maintained that God acted in
opposition to the laws of nature would at the same time be
forced to maintain that God acted in opposition to his proper
nature, an idea than which nothing can be imagined more
absurd. I might show the same thing, or strengthen what
I have just said, by referring to the truth, that the power of
nature is in fact the Divine Power ; Divine Power is the very
essence of God himself. But this I pass by for the present.
{ Nothing, then, happens in nature* which is in contradiction
with its universal laws. 7 Nor this only; nothing happens
which is not in accordance with these laws, or does not follow
from them: for whatever is, and whatever happens, is and
happens by the will and eternal decree of God ; that is, as has
been already shown, whatcver happens does so according to
rules and laws which involve eternal truth and necessity.
Nature consequently always observes laws, although all of
these are not known to us, which involve eternal truth and
necessity, and thus preserves a fixed and immutable course.
Nor will sound reason ever persuade us to ascribe a limited
power and efficacy to nature, and to conceive its laws as
operative in a certain restricted sense only, and not universal-
ly; for, since the power and efficacy of nature are the power
and efficacy of God, and the laws of nature are the ordinances
of God himself, we must needs believe that the power of na-
ture is infinite, and its laws of such extent that they reach
and pervade all that is comprehended by the divine intelli-
gence. Were they not so, what else could be inferred than
that God had made nature so impotent, and given it laws
and statutes so barren, that he is forced frequently to inter-
vene anew if he would have these laws continued, and the
frame of things upheld in conformity with his wishes,—a
doctrine as remote from reason as can well be conceived.

¢ By natare hero I do not understand the material universe only, and its
affections, but besides the matter an infinity of other things. *
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fessing or excusing igmorance. Moreover, whatever other
inference may be drawn from miracles, nothing, at all events,
can be concluded from them in regard to the existence of
God ; for, inasmuch as a miracle is a limited act, and never
expresses more than a certain limited power, it is certain
that we can never from such an effect infer the existence of
a cause whose power is infinite ; we could at the most con-
ceive a cause, the power of which was relatively greater. I
say at the most, for a certain event might happen from
many causes concurring to produce it, of which the immediate
cause should be of less potency than the mass of concurring
causes, though greater than that of each of them severally.
But the laws of nature (as already shown), reaching to
infinity, and being tonceived by us as a kind of eternity, and
nature in virtue of them proceeding in a certain and immu-
table order, they so far declare to usin an assured manner the
Infinity, the Eternity, and the Unchangeable nature of God.
Let us conclude, therefore, that we can know nothing by
miracles of the existence and providence of God; on the
contrary, that these attributes are far better inferred from
the regular and unchanging order of nature. In this con-
clusion I of course speak of miracles, as understanding by
them nothing more than events which surpass, or are be-
lieved to surpass, the common comprehension of mankind.
For if miracles be understood as interruptions or abrogations
of the order of nature, or as subversive of its laws, not only
could they not give us any knowledge of God, but, on the
contrary, they would destroy that which we naturally have,
and would induce doubt both of the existence of God and of

" everything else. Nor do I here recognize any difference
between a phenomenon or event confrary to nature, and one
beyond nature, a phrase by which some understand a phe-
nomenon not repugnant to, but not producible by, nature; be-
cause as a miracle takes place not beyond but in nature, if it
be held to be above nature, it must needs interrupt the order
of nature, which we otherwise conceive to be, by the decrees
of God, fixed, immutable, eternal. Did aught consequently
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wonders they had seen. Asaph, the psalmist, too, although
he had heard of so many miracles, doubted nevertheless of
the providence of God, and had almost strayed from the
right way, had he not at length acquired better notions of
that wherein true happiness consists (vide Psalm xxxvii.).
Solomon also, in the times when the Jewish nation was at
the height of its prosperity, suspects that all things happen
by chance (vide Eccles. iii. 19, 20, 21, and ix. 2, 3, et seq.).
Lastly, almost all the prophets exhibit a very confused idea
of God’s providence, and are evidently at a loss to make the
order of nature and the events that happen in the world
agree with such ideas as they entertained. Nevertheless, the
matter has always presented itself clearly enough to the
philosopher who strives to comprehend it, not by means of
miracles, but by forming clear conceptions of God and na-
ture; to the philosopher who conceives true happiness to
consist in virtue and peace of mind alone, and who studies to
obey nature, not to make nature bend to him; inasmuch as
he knows for certain that God governs nature in the way
his universal laws compel, not in the manner the particular
laws of man would require, and that thus God has regard,
not to the human kind alone, but to the fabric of the world
at large. It is therefore certainly proved from Scripture
itself that miracles give no true knowledge either of God or
of his eternal providence.

There is one thing, however, constantly repeated in the
Scriptures, viz. that God showed signs and wonders, or
wrought miracles, in order that he might become known to
the Jewish people. Thus in Exodus (x. 2) we read that
God deceived the Egyptians, and gave signs of himself to
the children of Israel, that they might know he was the
Lord. But it does not therefore follow that miracles were
the means by which God taught this truth; it only shows
that the Jews held opinions which led them to be readily
persuaded by signs and portents; for in our second chapter
wé have satisfactorily shown that prophetic reasons,

or reasons formed from revelation, are not formed from
9
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send Saul to Samuel in the way in which men are wont to
send expressly one to amother, for the visit of Saul to
Samuel arose out of concurrent circumstances, thus—Saul
was in search of the asses he had lost, as narrated in the pre-
ceding chapter of the book, and failing to find them, and
‘even thinking of returning home without them, on the
suggestion of his servant he sought out S8amuel the seer, that
he might inquire of him where he should discover his stray-
ed cattle; from no part of the whole narrative does it appear
that Saul received any special command from God to visit
Samuel.. In Psalm cv. 25 it is said that God changed the
hearts of the Egyptians, so that they hated the children of
Israel; but this was obviously a natural incident, as appears
from Exodus i., where we find very sufficient reasons why
the Egyptians oppressed the Jews and reduced them to
slavery.* In Genesis ix. 13 God informs Noah that he
would show himself in the clouds, and set his bow there,
which is but another way of expressing the natural law by
which the rays of the sun suffer refraction when they fall
upon drops of water. In Psalm cxlvii. 18 the natural action
of wind and heat by which hoar-frost and snow are melted is
spoken of as the word of God, and in ver. 15 the wind and
the cold are entitled the commandment and word of the
Lord. In Psalmrciv. 4, again, wind and fire are called the
angels or messengers, and ministers of God; indeed, very
many expressions of the same kind are met with in Scrip-
ture, all of which proclaim most distinctly that the words
commandment, decree, and word of God, are often nothing
more than expressions for the agency and order of nature
itself. 'Wherefore there is no reason to doubt that every-
thing related in Scripture happened naturally, though it is
always referred impediately to God, because it is not the
business of Holy Writ to teach by rveference to natural

® And the children of Israel multiplied, and waxed exceedingly mighty ; and
there arose a new king over Egypt, and he said, * The children of Israel aro more
and mlghtler than we: let us deal wisely with them, lest they join unto our
enemies and fight against us,” &c.—Ed.
9 e
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believe that, although the circumstances and the natural
causes of miracles are not always fully related, nevertheless
that none ever happened without their concurrence. This is
very strikingly illustrated by what we find in Exodus (xiv.
27), where the whole statement is, that Moses stretched
forth his hand, and the waters of the sea returned to their
strength in the morning.”” Here there is no mention of a
violent wind as the agent of the phenomenon: but in the
song of Moses (ib. xv. 10) we find these words: ¢ Thou
didst blow with thy wind, the sea covered them,” the wind
of God here being a very strong wind ; but the agency is
omitted in the narrative in order that the wonder might
appear the more striking.

But some may perhaps insist that in Scripture a multi-
tude of things can be pointed out which are altogether in-
explicable by natural causes, as, for instance, that the wicked-
ness or the piety and prayers of man may be the cause of
rain and inundation, and of the fertility or barrenness of the
earth ; that faith can cure the blind, make the sick whole,
&c. But I think that I have already sufficiently replied to
this objection ; for I have shown that the purpose of Secrip-
ture is never to explain things by their immediate causes,
but only to present them in a sequence, and in a style cal-
culated to arouse the devotional feelings of the multitude
especially ; and this is the reason why God and things in
general are there often spoken of in what without irreverence
may be styled a somewhat objectionable manner, the purpose
aimed at being not to convince the reason, but to engage and
influence the imagination. Suppose, for example, that the
fall of & great empire were to bo narrated in the sober style
usual with historical and political writers, the people would
be little moved by it; but a different effect would be pro-
duced if all were poetically depicted and referred to the
iminediate agency of God, as is most commonly done in Scrip-
ture. When the ground is said to become barren in con-
sequence of the wickedness of mankind, therefore, or the
blind are restored to sight through faith, such statements
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approaching war, the prophet expresses himself thus, “It
shall be one day which shall be known to the Lord, not day
nor night; but at even time it shall be light.” These words
seem to involve a great miracle or mystery; and yet they
signify nothing more than this,—that the battle should be
doubtful through the whole of the day, its issue being only
known to Gtod, but that in the evening the victory would be
won. It is in such enigmatical language indeed that the
prophets were wont to speak and to write of the victories and
disasters of nations. Isaiah, for instance, depicting the
desolation of Babylon (xiii.), makes use of these words, ¢ The
stars of heaven and the constellations thereof shall not give
their light ; the sun shall be darkened in his going forth, and
the moon shall not cause her light to shine.” Now, I do not
suppose any one imagines that all this happened literally
when the Babylonian empire fell, any more than that which
the prophet immediately adds, “ For I will make the heavens
to tremble, and remove the earth out of her place.” In like
manner, the same prophet (xlviii.), desiring to make it known
to the Jews that they should assuredly return to Jerusalem
from Babylon and not suffer from thirst on their journey,
says, “ And they thirsted not when he led them through the
deserts; he caused the waters to flow out of the rocks for
them ; he clave the rock and the waters gushed out.” The
meaning of this is simply that the Jews found springs in the
desert to slake their thirst—and springs do well-up in the
desert at intervals ;—for when the Jews returned to Jerusalem
with the consent of Cyrus, it is certain that no such miracle
occurred literally as that which the prophet describes. Very
many things of the same kind are met with in the sacred
writings,—mere modes of expressing themselves in use among
the Jews, which I do not think it necessary to specify more in
detail. I remark generally that the Hebrews were wont not
only to embroider their statements with flowery or poetical
language, but, further, that they almost always used devotional
expressions. This is the reason why in Scripture we some-
times find the exprossion bless God for the contrary, as in
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Persian Empire? Of these things, therefore (miracles),
every one is to be left free to think as he pleases.” Such
are the words of Josephus, and his opinion of the necessity of
belief in miracles.

If the reader will go on to read Mr Hume's masterly Essay on the subject
here discussed, he will, however well disposed to be credulous, feel himself forced
for ever to abandon all belief in miracles. The different lines of argument pur-
sued by Spinoza and by Hume severally supplement each other, and seem to leave
nothing more to be said on the subject. Miracles indeed have long disappeared
from the world of Science; they only linger now among the uneducated—still,
alas, in the only proper sense of the term, a very numerous body in the world !
The uselessness of miracle as a means to any good end is as old as the Book of
Genesis: “If there come a prophct among you and he do signs and wonders, if
he say: Let us go after other gods, —that prophet shall be put to death.” And
to come nearer the present age of the world, we ask what matters it to us whether
Christ walked on the Lake of Galilee or not? we are not influenced in our life
and conversation by our belief or unbelief in the report of such an unnatural inci-
dent. But it is' of the last moment to us, and to mankind in all time to come,
that we have the example of our Lord’s blessed life, the prayer he taught his
disciples, and the sermon he spoke on the mount.— Ed.
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place. Such tradition indeed would be suspicious under
any circumstances; and although according to our method
of proceeding we are obliged to suppose one of the traditions
of the Jews to be uncorrupted, to wit, the signification of the
words of the Hebrew language which we receive from them,
still, whilst often feeling grave doubts of the events narrated,
we feel none about the meaning of the words in which they
are described, for usage never yet changed the signification
of a word, though it has frequently altered the sense of a
phrase. To change the meaning of a word, indeed, were
very difficult, for whoever should attempt to do so would
have to explain the word in the new sense from every writer
who had used it in its old and usual signification ; and then
the vulgar in their every-day intercourse use and preserve
language as well as the learned, whilst the learned are mostly
interested in the meaning of ornate discourses and of books.
So that whilst it is easy to imagine the learned to have
altered or corrupted the sense of some passage in a rare
book, they cannot have touched the meaning of a single
word within it; add to this, that if any one had a mind to
change the meaning of a common word he could scarcely
hope to secure the observance of the change by posterity, or
cause it to meet with acceptance in every-day conversation
and writing. From these, and other like considerations, we
readily conceive that it could never enter into the mind of
any one to corrupt a language, though it might very well
happen, and has very often happened, that the meaning of an
author has been altered by tampering with his expressions,
or by misinterpreting his language.

Since the method of investigation we have propounded,
then, appears to be the true and only one —the entire method
being founded on the principle of seeking a knowledge of
Scripture from Scripture itself—it may be assumed that
what Scripture will not supply towards enabling us to obtain
a knowledge of its meaning, is plainly to be despaired of.
And here I think it advisable to consider some of the diffi-
culties which inhere in the method I have proposed, as well
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inherent in all languages there are certain others, peculiar to
the Hebrew, from which many extraordinary difficulties
arise, and on the nature of which it is proper that I should
say something.

1. In the first place, doubt and obscurity are often pro-
duced in the Bible from this; that the letters of the same
organ are used reciprocally one for another. The Jews
divide the letters of their alphabet into five classes, in
consonance with the five instruments or organs of the mouth
which subserve articulation, viz. the lips, the teeth, the
tongue, the palate, and the throat. For example, Alpha,
Ghet, Ghain, He are called gutturals, and without any dis-
tinction, any at all events known to us,.are used one for
another. EJ, again, which generally signifies fo, fowards, is
often used for Agal, which commonly means abore, and vice
versd, whence it comes that the whole of a sentence is often
rendered of doubtful import, or made to look as if it had no
meaning at all.

2. A second source of ambiguity exists in the numerous
meanings that are attached to the Hebrew conjunctions and
adverbs. For example, rau serves indifferently for conjunc-
tion and disjunction, and signifies buf, because, then, and kow-
ever. Ki has seven or eight significations, wherefore, although,
if, when, tnasmuch, as, because, combustion, &c., and so almost
of all particles. '

8. The third source of doubt, and it is a very fertile
one, consists in this, that.in the indicative mood, verbs want
the present tense, the preterite imperfect, the preterpluper-
fect, the future perfect, and various other tenses of most
common use in other languages; in the imperative and
infinitive moods, verbs have nothing but the present, and
they are altogether without the subjunctive. And although
all these defects in moods and tenses may be met and sup-
plied, often with extreme elegance, by certain rules easily
deduced from the structure of the language, still the older
writers neglect them entirely, and make use indifferently of
the future for the present and the past, and contrariwise of
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we here find it requisite to study the life and manners of the
author, nor are we interested in knowing in what language
he wrote, in what age he lived, to whom he addressed himself,
&c.; neither do we see it necessary to inquire into the fortune
of the books, nor their various readings, nor how nor by whose
advice they were accepted as genuine. Saying so much of
Euclid, the same is to be understood of all who have written
of things appreciable in themselves ; and so let us conclude
that the mcaning of Scripture on all matters of moral doc-
trine is easily and certainly to be ascertained from itself.
For the principles of true piety are expressed in the miost
familiar words, inasmuch as they are common to all, as there
is nothing more simple or more easy of apprehension, and as
the conditions to salvation and true happiness consist in purity
of life and peace of mind. Now, as we only entirely acqui-
esce in those things which we clearly understand, it follows
most obviously that we can be perfectly certain of the mean-
ing of Scripture in all things salutary and needful to conduct
of life and peace of mind; wherefore there is no reason why
we should be very anxious about the rest; for as this cannot, for
the most part, be embraced by the reason and understanding,
it is really more matter of curiosity than of importance.

And now I think I have exposed the true method of in-
terpreting Scripture, and sufficiently explained my views of
its value. I do not doubt but every one will see that this
method requires nothing save natural light or understanding ;
for the nature and excellence of natural light consists espe-
cially in this, that it leads by legitimate deduction from things
known or assumed as known to a knowledge of things obscure
or unknown; nor is there any other concession which our
method of inquiry demands. And although we admit that
it does not suffice for coming to definite conclusions on every-
thing that is contained in the Bible, this does not arise from
any deficiency in the method itself, but from this, that the
way which it points out as the right and safe one has never
been regularly trodden by scholars; so that, with the lapse

of time, it has become overgrown, entangled as it were, and
11
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that these could not err in their interpretations, they would
constitute a new authority in the Church, a new order of
* priests or pontiffs, which the vulgar would be more disposed
to laugh at than to respect. Now although our method of
investigation requires a knowledge of the Hebrew language,
a study to which the vulgar are not likely ever to betake
themselves, still this is no valid objection to our plan; for
the vulgar among the Jews and Gentiles, to whom the pro-
phets and apostles of old addressed themselves, understood
the language, and followed the meaning of their teachers,
though they may not have appreciated the reasons of the
things taught, which, according to the opinion of Maimonides,
they ought also to have known in order to understand the
preaching and writing of-the prophets and apostles.

It does not follow therefore as a consequence of our
method that the people at large should be obliged to ac-
quiesce in the conclusions of interpreters; for I show a
people conversant with the language of the prophets and
apostles, which they could, therefore, interpret for themselves ;
but Maimonides cites no community conversant with the causes -
of things from whom a knowledge of Scripture meanings
might be attained. And as to the commonalty of the present
time, we have already shown that all things necessary to
salvation, although their causes may be unknown, are never-
theless easily appreciated in every language, they being of
sufficiently common and familiar import. And here, though
it may not be the case when causes are in question, the
vulgar are competent and sufficient judges. In other re-
spects—in matters not bearing upon life and conversation—
the vulgar and the learned are on the same level.

But this opinion of Maimonides appears to require some
further investigation. First, he supposes that the prophets
agreed among themselves on all subjects, and that they were
consummate philosophers and theologians, for he will have it
that their conclusions are always drawn from the truth of
things absolutely, an idea which we have shown in our second
chapter to be without any foundation in fact. Next, he sup--
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therefore denounce the method which Maimonides proposes
for the interpretation of Scripture as useless, noxious, and
absurd.

With regard to the traditional interpretation of the Phari-
sees, we have already said that it is not in harmony with
itself ; and of the Roman pontifical system, I say, it requires
clearer evidence for its authority than any I can discover.
I therefore reject it for this and no other reason. For if the
Scriptures now present to us the same matters with the same
certainty as they did formerly to the Jewish high priests, I
should mot be disturbed by the fact that among the Roman
pontiffs there had been found more than one heretical and
impious man ; because we know that among the Jewish high
priests of old heretical and impious men were also encountered,
men who obtained the office of high priest by sinister means,
in spite of which they were nevertheless invested by the com-
mand of Scripture itself with the supreme power of constru-
ing the law (vide Exodus xvii. 11, 12, and xxxiii. 10, and
Malachi ii. 8). But as the Roman pontiff can show no such
authority for the right he assumes, his power is questionable ;
and lest any one, misled by the example of the Hebrew
high priest, should think that the Roman Catholic religion
also required a pontiffi{it is to be noted that the laws of
Moses were the laws of the country, the ground of public
right, and necessarily required some public authority for
their preservation; for had every one been at liberty to inter-
pret the laws of the State in his own arbitrary way, there
would soon have been no true republic; its fabric would
have been dissolved, and public right converted into private
right. But it is altogether different with regard to religion ;
for inasmuch as it consists much less in outward acts than in
simplicity and purity of soul, it has nothing whatever to do
with public right and power. Purity and probity of soul are
founded on no power of law, on no public authority :—no one
can be compelled by law or constraint to follow the path of
true happiness. To pursue this, pious advice, friendly and
fraternal counscl, good education, and, above all, a well-






CHAPTER VIIL

OF THE PENTATEUCH, AND THE BOOKS OF JOSHUA, JUDGES,
RUTH, SAMUEL, AND KINGS. THESE BOOKS ARE NUT AU-
TOGRAPHS. ARE THEY THE WORK OF ONE OR OF SEVERAL
WRITERS ? AND IF OF ONE, WHO WAS HE? ‘

I~ the preceding chapter we have treated of the grounds
or principles on which a knowledge of the Scriptures should
be based, and have shown that a faithful history of their
contents must underlie everything else. But this, although
of prime necessity, the ancients almost entirely neglected ; or
if they wrote anything on the subject, it has perished in the
lapse of time. The greater part of the grounds or first
principles of historical Scripture knowledge is therefore want-
ing or lost to us ; a misfortune that might have been endured,
had later writers confined themselves within proper bounds,
transmitted the little they had received or discovered with
good faith to their successors, and abstained from coining
novelties out of their own brains, whereby it has come to pass
that the history of the Hebrew Scriptures is not only defect-
ive, but is so full of errors that it is now impossible to recon-
struct it free from all imperfection. It is within the scope of
my undertaking, however, to seek to amend the fundamentals
of Scripture knowledge, and not to rest content with getting
rid of a few of the more common prejudices of theologians.
I only fear that I attempt this task at too late a date, for
things have now gone so far that men will not readily suffer
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Rabbah, as we find it narrated in the Second Book of Samuel
(xii. 30). But it is not in this place only that we discover
the writer of the Pentateuch interpolating the words of Moses,
for he says a little further on (Deut. iii. 14),—* Jair the son
of Manasseh took all the country of Argob unto the coasts
of Geshuri and Maachathi, and called them after his own
name, Bashan-havoth-jair, unto this day.”” These words, I
say, are added by the historian to explain the words of Moses
which he had just given. “ And the rest of Gilead, and all
Bashan being the kingdom of Og, gave I unto the half-tribe
of Manasseh, all the region of Argob with all Bashan, which
was called the land of giants.” The Jews, contemporaries of
this writer, were aware without doubt: which were the towns
of Jair, of the tribe of Judah, but they did not know the name
of the jurisdiction of Argob, nor of the land of giants, where-
by he was forced to tell them what the places were which in
former ages had been so entitled, and at the same time to
give a reason why they were designated by the name of Jair,
of the tribe of Judah, and not of Manasseh (vide Chronicles
ii. 21, 22). Thus do we explain the enigmatical passage of
Aben Ezra, and quote the texts of the Pentateuch which
support our interpretation of its meaning.

But Aben Ezra has neither noticed all nor even the
principal passages of those books, which, as of still greater
importance, require attention from us. For example and
firstly : The writer of the books of the Pentateuch not only,
continually speaks of Moses in the third person, but moreover
testifies to many things concerning him. Thus he uses such
phrases as these, “ God said to Moses;”” “God spake with
Moses face to face;’” ‘“Moses was the meekest of men’’
(Numb. xii. 3); “Moses was wroth against the leaders of
the host”” (Ib. xiv. 14) ; “ Moses a divine man”’ (Deut. xxxiii.
1); “ And Moses, the servant of God, died ; never was there
a prophet in Israel like unto Moses.”” In Deuteronomy,
on the contrary, where Moses himself explains the law to the
people he speaks and relates his deeds in the first person;
thus he says,  God spake to me” (Deut. ii. 1, 17, &c.); “I
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Israel.” Here the historian undoubtedly informs us that the
Idumeans were ruled by kings before David subdued them,
and established governors over the country* (vide 2 Samuel
viii. 14). . .

From the whole of this it is as clear as the noonday light
that the Pentateuch was not written by Moses, but by one
who lived many ages after him. And then when we inquire
for the books which Moses himself wrote, as they are referred
to in the Pentateuch, we make sure from these references
that they were other than any of the five books now generally
ascribed to’ him. Ist, it is known from Exodus (xvii. 14)
that Moses by God’s command wrote “the war against the
Amalekites ; ’ where or in what book however we do not learn
from the chapter just quoted; but in Numbers (xxi. 12) we
find a book quoted which is entitled “ The wars of God,” in
which, without doubt, was comprised the history of this war
against the Amalekites ; and, further, the account of all those
encampments which we are told in Numbers (xxxiii. 2)
Moses himself described. 'We have intimations of another of
Moses’ books in Exodus (xxiv. 4, 7), entitled, “ The book of
the Agreement,” which he read to the Israelites when they
first entered upon their covenant with God. But this book or
epistle could have contained little more than the command-
ments or laws of God, which are given in the Book of Exodus
(xx. 22, to xxiv.), as no one will deny, who reads the pass-

ages referred to above with impartiality and any soundness
of judgment; for there we find it stated that Moses, as soon |

* From this time the Idumeans ceased to have kings until tho reign of
Jeroboam, during which they separated from the Jewish Empire (2 Kings viii.
20). Their government was administered during this period by Jewish govern-
ors, who stood to them in stead of their ancient kings; this is why the governor
of Idumea is entitled King in Scripture (2 Kings viii. 9).

Here the question arises as to when the last king of Idumea began to reign;
was it before the accession of Saul ? or is the question in this chapter of Genesis
of the Idumean kings before the conquest of the nation? on this point there is
reasonable room for doubt; but as to those who would include Moses in the list
of Hebrew kings, Moses who established an entirely sacred empire, altogether
different from a monarchical government, I should say that they cannot intend
such a proposition to be taken seriously.
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Moses wrote, was not the Pentateuch, but another book al-
together, which the author of the Pentatcuch introduced in
what seemed to be its proper place in his own compendious
work ;—a conclusion that is borne out by everything that pre-
cedes, as it will also be by all that is to follow. Thus, when
it is related in the place of Deuteronomy just cited, that
“Moses wrote a book,” the historian adds that Moses de-
livered it to the priests, and commanded them besides that
they should read it at certain stated times to the whole peo-
ple; a circumstance of itself sufficient to prove that the book
in question was much less bulky than the Pentateuch ; for it
could be gone through at one meeting, so as to be understood
by all the people. Nor is this to be passed by unnoticed,
that of all the books which Moses wrote he especially com-
manded this one of the second covenant, and the song (which
he wrote subsequently for the whole people to learn by
heart), to be religiously preserved and guarded. The first
covenant was held to bind none but those who were actually
present ; the second was to be esteemed imperative upon all,
and even upon posterity (vide Deut. xxix. 14, 15); where-
fore he ordered the book of this second covenant to be
religiously preserved for future ages, for whom the song or
canticle is also especially designed. Since, therefore, it is
not ascertained that Moses wrote any other than the books
above referred to, and as he himself directed no other book
but that on the law with the canticle to be religiously pre-
served for the sake of posterity, and, lastly, as there are many
things in the Pentateuch which could not possibly have becn
written by Moses, it follows that no one in his right mind
can uphold Moses as the author of the Pentateuch. He who
should do so would have to contravene every principle of
right reason.

But here some one perchance may ask, Whether Moses,
besides these books, did not commit the laws to wiiting when
they were first revealed to him? that is to say, whether for
the long period of 40 years he wrote down none of the
laws he bore about with him in his memory, except those

12
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stance of the two tribes and a half who built an altar beyond
Jordan seems also fo have happened after the death of Joshua
(vide xxii. 10, ¢f seq.), inasmuch as there is no mention made
of Joshua throughout the transaction : the people alone
deliberate about carrying on the war, send ambassadors,
expect the answer to be brought back by them, and finally
approve of it. To conclude: from the 10th chapter (ver. 14)
it follows unquestionably that the Book of Joshua was written
many ages after the death of its reputed author, for here we
are informed that ¢ there was no day like that, before it or
after it ” (when the sun and moon stood still at the command
of Joshua), ““ that the Lord hearkened * unto the voice of a
man.” If Joshua ever wrote any book, therefore, it must
have been that which is referred to immediately before the
passage just quoted (ver. 13), under the title of the Book of
Jusher [and this is lost to us].

As to the Book of Judges, I do not think that any person
of sane mind could persuade himself that it was written by
the Judges of Israel themselves ; the Epilogue, indeed, of the
whole history, which we have in the 2nd chapter, shows
clearly that it was written by one person only. Then, as this
writer often reminds his reader that “in those days there
was no king in Israel,” there can be no doubt of the book
having been composed subsequently to the times when the
Jews were ruled by kings.

The Books of Samuel need not detain us, when we find the
history carricd on long after his death. I only add that the
books were certainly written long after the age of Samuel;
for in the First Book (ix. 9), the writer admonishes us paren-
thetically that,  Beforetime in Israel, when a man went to
inquire of God, thus he spake, Come, let us go to the seer:
for he that is now called a Prophet was beforctime called a
Seer.” ' .

Upon the Book of Kings still less need be said, as out of
themselves we learn that they were composed from the books

* In Spinoza’s version the word is odeyed—and he motes it particularly.
—Ed.
12 ¢
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xxxi. 16), whence many sore disasters followed (Ib. ver. 17),
how they next desired to choose themselves a king (Ib. xvii.
14), who, as he observed or neglected the law, brought pros-
perity or disaster on the people (Ib. xxviii. 36, ¢f seq.), until he
reaches the conclusion,—the destruction of the Jewish Empire,
as it had been foretold by Moscs. On other subjects which
have nothing to do with the establishment of the law, the
writer either keeps silence altogether, or he refers the
reader to other historians. The whole of these books, there-
fore, lead to one end, viz. to enforce the sayings and edicts
of Moses, and, from the course of cvents, to demonstrate their
sacredness. From thesc three points taken together, then, viz.
the unity and simplicity of the argument of all the books, their
connection or sequence, and their apographic character, they
baving been written many ages after the events they record,
we conclude, as has just been said, that they were all written
by one historiographer. 'Who this was, however, cannot be
so readily shown, although from certain concurring, and by
no means trifling, circumstances, I am led to suspect that
Ezra was the man. Isay I am led to Ezra as the writer.
Thus, when the historian, whom we now know to have been
alone in the work, has brought his narrative down to the
time when Jehoiachim recovered his liberty, he adds that he
himself had sat at the king’s table all his life, but whether this
were the table of Jehoiachim or of the son of Nebuchad-
nezzar is not certain, for the scnse of the passage is doubt-
ful. Whichever it was, it follows nevertheless that the
books“in question could have been written by no one before
Ezra. Now Scripture bears testimony to no one but Ezra,
who flourished at this time, whose studies were likely to
have led him to investigate and illustrate the law-of God,
and who was a writer skilled, as we are informed Ezra was,
in the law of Moses (vide Ezra vii. 6, 10, 11). I cannot,
therefore, conceive any one but Ezra to have been the writer
of these books. In the testimony to the accomplishments of
Ezra just referred to, we see that he not only gave his mind
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ated the tribes of Levi, to bear the ark,” &ec. &c., and ends
with these words, ““ unto this day,” must necessarily refer to
verse 5, and not to the death of Aaron, which appears to be
mentioned for no other reason than that Moses, in the history
of the golden calf which the people worshipped, had said
(vide ix. 20) that he had prayed to God for Aaron. He
then proceeds to explain that God, at the time Moses speaks
of, elected the tribe of Levi to himself, that he might show
the reason of the election, and why the Levites were called
to no share of the inheritance; and this done, he goes on with
the thread of his narrative in the words of Moses. Add to
what precedes, the preface of the book, and the places where
Moses is mentioned in the third person, besides numerous
passages which cannot now be detected by us, but which
doubtless were added in order that the men of the writer’s
time might the more readily understand the narrative, I say
that had we the Book of the Law as Moses wrote it, I do not
doubt but we should find many discrepancies, both in the
expressions, in the order, and in the reasons for the com-
mandments. For when I compare the decalogue of the Book
of Deuteronomy with that of Exodus (where the history of
the decalogue is expressly given) I find discrepancy between
the two, in these important particulars,—The fourth com-
mandment is not only delivered differently, but is, further,
much more prolix in its details; and, more important still,
the reasons assigned for the commandment differ fofo calo
from those given in Exodus ; lastly, the order in which the
tenth commandment is here explained is also different from
that observed in Exodus. I am of opinion, therefore, that all
this, as well as much more in other places, is the work of
Ezra, because he laid himself out to explain the law of God
to the men of his own time. I am further of opinion
that the Book of Deuteronomy, as it has come down to us, is
Moses’ Book of the Law of God, illustrated and explained
by Ezra. I am, morcover, disposed to conclude that this

!
1
!
]
!
'
i

was the first book written by Ezra of all that came from his °
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hand ; and for this reason,—that it contains the laws of the
country, which are the most requisite to be known by the
people : and also because this book is not connected with the
ote which precedes it by any conjunction, as all the others are
with their antecadents, as kas been shown.  Deuteronomy,
on the contrary, begins abrapely thus, * These be the words

“which Moses spake,” &e. Haviag achieved this first work,
the purpuose of which was ro make a knowledge of the laws ac-
vossible to the people. T belicve that Ezra then set about the
task of narmasing the eatire histery of the Hebrew nation,
from the eration of the world to the destruction of Jerusa-
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path. And he answered me, saying, Go, &c., and prepare me many box trees
[tablets for writing], and take with thee five which are ready to write swiftly;
and I shall light a candle of understanding in thine heart, which shall not be put
out till the things be performed which thou shalt begin to write. ¢ ¢ ¢
And my mouth was opened, and shut no more. The Highest gave understand-
ing to the five men, and they wrote the wonderful visions of the night that were
told,” &c. The Ezra of the Canon and the Esdras of the Apocrypha are
certainly one person. The narratives in the books under these names accord in
the main.—Ed.
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been transmitted to posterity. What causc prevented Ezra
from revising his work I am at a loss to conjecture, unless
perchance it were a sudden or premature death. But that
the matter is as I have stated it seems abundantly demon-
strated by the few fragments of the earlier Hebrew
historians that have come down to us. For the history of
Hiskiah, from the 17th verse of chapter xviii. of the Second
Book of Kings onwards, is derived from the narrative of
Isaiah ; and the whole of what is said about Hiskiah in
Isaiah, is contained in the Chronicles of the Kings of Judah,
the same incidents being found narrated, with trifling ex-
ceptions, in the same words in both. From any diversity
here, however, nothing more can be inferred than that thore
were different versions extant of the narrative of Isaiah, un-
less, indeed, it bo imagined that there is- some mystery lurk-
ing under the fact of the identity mentioned. Again, the
last chapter of the Second Book of Chronicles is comprised in
the last chapter of Jeremiah; and, further, the 7th chap-
ter of the Second Book of Samuecl is contained in the 17th
chapter of the First Book of Chronicles; but the words in
several places are encountered so singularly altercd, as to
make it evidently appear that these two chapters were

derived from two different copies of the history of Nathan.
Lastly, the genealogy of the Kings of Idumea which we
have in the 36th chapter of Genesis is met with in the very
same words in the 1st chapter of the First Book of Chronicles,
although it is agreed that the author of this book derived
the particulars he narrates from other historical records, and
not from any of the twelve books which we here ascribe to
Ezra. There is no reason to doubt, therefore, that if we had
those historical records, the fact would be immediatcly ascer-
tained to be as represented; but these ancient documents
having all perished, we have no resource but critically to
study the histories that have come down to us, to scrutinize
their order and connection, the various repetitions in their
course, and, finally, the discrepancies in the reckonings of
years, in order that we may form a judgment of what remains.
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and his sons and Tamar, as he found it, without examining
the matter very particularly, or making sure that it accurate-
ly fitted in with the other circumstances with which it was
connected. But this is not the only tale that is derived from
different records or traditions; the entire history of Jacob
and Joseph appears to be similarly derived, so little do the
several parts of it agree with one another. Thus, in the 47th
chapter of Grenesis it is recorded that Jacob, when first pre-
sented by Joseph, his son, to Pharaoh, was 130 years old ;
from which if 22 be taken, which he passed in sorrow on
account of the loss of Joseph, and 17 for Joscpl’s age when
he was sold by his brethren, and, lastly, seven which he
served for Rachel, Jacob is found at a very advanced age,
viz. 84, when he took Leuh to wife; on the contrary, Dinah
could scarcely have been seven when she was violated by
Sechem ; and Simeon and Levi, again, scarcely 12 and 11
when they ravaged a city and put all the inhabitants thereof
to the sword.

But there is8 no occasion here to pass the whole of tho
Pentateuch under review ; any one who but observes that in
these five books precept and narrative are jumbled together
without order, that there is no regard to time, and that one
and the same story is often met with again and again, and
occasionally with very important differences in the incidents,
—whoever obscrves these things, I say, will certainly come to
the conclusion that in the Pentateuch we have merely notes
and collections to be examined at leisure, materials for his-
tory rather than the digested history itself. Nor is it only
to the Pentateuch that these remarks apply; the seven
books which remain, down to the destruction of Jerusalem,
have the same character, and are made up or put togcther
in the samo way. Who can fail to see, for cxample, that
from verse six of the 2nd chupter of Judges tho writer is
drawing from another record, in which the deeds of Joshua
are also set forth, and from which the very words employed
are probably derived ? Our historian, after having in the
lost chapter of Joshua given an account of the death and
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YEARS
The people were afterwards at peace for . .. .. 40
The people were under the dominion of the Medes .. .7
In the time of Gideon liberty was recovered for .. .. .. 40
The sway of Abimelech lasted .. . . . .. 3
Tola, son of Pua, judged . . . . .. 28
Jair judged .. .. 2
The people were under the sway of the Plulxstmes nnd Ammomtes .. 18
Jephtha judged . .. .- . .. 6
Absan the Bethlenute . . . .. . 7
Elon the Sebulonite .. . . e .o .. 10
Abdan the Pirhonite . 8
The people were again subject to the Pblhstmcs . .. .. 40
Samson* judged .. . .o .. o .. 20
Eli judged .. . 40
The people were again sub]ect to the Phlhstmes till hberated by
Samuel .. .. .. . . .. .. 20
David reigned . 40
Solomon reigned before the bm’ldmg of the 'l‘emplc . 4
The sum of which is 580

To this number, moreover, must be added the years during
which the Hebrew republic flourished after the death of
Joshua, until it was subdued by Chusan Rishataim, which I
believe to have been many ; for I cannot persuade myself
that immediately after the death of Joshua all who had seen
the marvels wreught by him had died at once, nor that their
successors by a single casualty could have been led to bid
adieu to the law, nor, from the height of virtuous courage,
could have sunk into the slough of vice and indifference, nor,
finally, that Chusan Rishataim could with a word have en-
slaved them. Now since each of these events must have re-
quired almost an age to itself, there can be no doubt but that
verses 7, 9, and 10, of the 2nd chapter of the Book of
Judges comprise the history of very many years which are
passed over in silence. There are further to be added the
years during which Samuel was judge, the number of which

¢ Samson was born after the Jews had fallen under the dominion of the Phi-
listines.
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and misery that they were not only without the arms neces-
sary for their defence, but without the means of making
them. I should however expend a vast amount of labour to
little purpose were I to attempt so to reconcile the various
tales that are told in this First Book of Samuel, as to make it
appear that they were all arranged and written by one histo-
rian. I therefore return to my subject. The years, then,
during which Saul reigned have to be added to the computa-
tion given above. Lastly, I have not included the years of
the Hebrew anarchy because they are not given in Scripture.
I say then that I do not know in what interval of time
the events related from the 17th chapter to the end of the
Book of Judges may have happened. From what precedes
however it follows most clearly that no true reckoning of -
years can be derived from the historics themselves, nor that
these histories can be regarded as accounts of the same or of
corresponding events ; they are often very dissimilar, or are
even mutually opposed. Ilence we conclude that they have
been collected from a variety of sources, and transmitted to
us in a crude and undigested condition.

Nor doces there appear to be less discrepancy between the
Chronicles of the Kings of Judah and the Chronicles of the
Kings of Israel; thus, in the Chronicles of the Kings of Is-
racl it is said that Jchoram, son of Achab, began to rule in
the second year of the reign of Jehoram, son of Jehoshaphat
(2 Kings i. 17) ; but in the Chronicles of the Kings of Judah
we read that Jehoram, son of Jehoshaphat, began his reign in
the fifth year of the reign of Jehoram, son of Achab (Ib. viii.
16). And whoever will be at the pains to collate the narra-
tives of the Book of Chronicles with those of the Book of Kings
will discover many similar discrepancies, which I do not
think it worth while to criticize, still less the comments of
various writers who have attempted to reconcile these narra-
tives with one another. The Rabbins seem tqgme to be abso-
lutely insane, and the commentators whom I have read to
dream, so constantly do they contrive purely imaginary solu- -
tions of difficulties, at the cost not infrequently of plainly

13
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push him upon a desperate undertaking ; it wasright how-
ever that I should propose the thing in order to manifest my
own mind more clearly; and I now proceed to speak of the
other matters which I think deserve to be considered in con-
nection with the fortune of these books.

Now it is to be observed that, besides the peculiarities
which have been already discussed, the books of the Old
Testament have by no means been so very carefully pre-
served by those into whose hands they fell successively,
but that blemishes have crept into them. Even the more
ancient scribes have animadverted upon various doubtful
readings, and on several imperfect or truncated passages
besides ; and very certainly they have not noticed all of these
that occur, But whether the imperfections are of such magni-
tude as to throw serious obstacles in the rcader’s way I shall
not stay to question ; for my own part, I regard them as of
lighter moment, to those atleast who read the Scriptures with
unbiassed judgment ; and this much I can safely affirm, that
I have not met with any error, nor any variety of reading in
connection with the moral doctrines, which would thereby be
rendered either obscure or doubtful. ‘

But many will not allow that error or mistake has crept
into any part of Scripture whatsocver. They maintain that
God, by his special providence, has preserved the whole Bible
incorrupt; the various readings of the text that are extant
they declare to be signs of inscrutable mysteries; so are the
asterisms which occur in the middle of 28 paragraphs of
Scripture ;* nay, they contend that therc are grecat arcana
connected with the tops of the Hebrew letters! But whether
all this have been said from simple foolishness, or idiot piety,
or from arrogance and malice, to make it appear as though
they were the sole depositaries of the mysterics of God,
I know not ; but this I do know and aver, that I have met
with nothing that savoured of mystery in their writings, but
only with puerile imaginations. I have, morcover, rcad the
works of some of the more recent cabalistic triflers, whose

* Vide end of this chapter for an explanation of this. —E.
13+
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read,—* When their fathers or their brethren come to us,” the
marginal note supplies the “ to complain ** [which is adopted
in the English version]. In the same manner many things
have arisen from the use of the letters which are styled qui-
cscent,—letters which are for the most part slurred, or scarcely
indicated in speaking, and which in Hebrew are taken indif-
ferently one for another. For example, in Leviticus xxv.
30 it is written,— ‘ The house that is in the walled city
shall bo established to him,” &c. ; in the margin, however, the
reading is,—* that is not in the walled city.”

Now although these things are clear enough of themsclves,
it is nevertheless necessary to rcply to the views of certain
Pharisees, who try to persuade themselves and us that the
marginal readings of the Hebrew Scriptures have a mysteri-
ous meaning, and were attached by the writers of the books
themselves to their completed works. The first of these as-
sumptions, to which indeed I pay little attention, is derived
from the custom or practice followed in reading the Scrip-
tures. “If,” they say, “these marginal notes are appended
on account of a variety of readings, the best of which posterity
have not been able to decide on, whence comes it that the
marginal word is the one which in reading the Scriptures is
constantly employed? Why, say they, has the sense which
the writer desired should be adopted been noted in the mar-
gin? The text, on the contrary, should have been found as
it was meant to be read, the correct reading and proper sense
not noted in the margin.” The sccond of the Pharisees’ rea-
sons, which secms to have a certain speciousness about it, is
derived from the nature of the thing itsclf. The defects and
errors of the text they say cannot have been introduced of set
purpose, but have crept by accident or inadvertence into the
codices, and that this is the case appears from various consi-
derations. In five different places, for example, in the Bible,
the Hebrew word for girl, or young woman, is met with, and
in each of these, with a single exception, the letter ;v He,
against all grammatical rule, is omitted ; in the margin, how-
cver, the defective aspirato is regularly supplied. Now shall
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not fall under such a category; and I shall therefore pro-
ceed to show why the scribes wero induced to preserve both
classes of annotations. Now many of the marginalia con-
tuin explanations of obsolete words, and sometimes they
are substitutions of more delicate for coarser words, which
the improved taste or manners of the times did not per-
mit to be uttered in public; for the old writers were not
wont to beat about the bush in courtly phrase, but to
call things by their most common names. When times
of greater refinement arrived, however, expressions that
were used without a thought of their indelicacy by a
former generation begun to be regarded as obscenc; to
avoid these without altering the text of the sacred volume
itself a marginal noto supplied the word or words that were
required as substitutes in the open lecture ; and so the sensi-
tivencss of the public in regard to the integrity of the text
was respected—the written word remainced, the spoken phrase
did not offend the ear. Whatever the motive for the practice
of using the marginals in reading tho Scriptures may have
becn, it certainly was not because the words in these con-
tained the true readings, or that all interpretation was to be
made in conformity with them. For, besides that the Rab-
bins in the Talmud often differ from the masorectic writers,
and have other readings which they approve, as I shall
soon show, there are, over and above all these, other things
in the margin, which seem to be less in consonance with
the genius of the Hebrew language. In the Second Book of
Samuel, for example (xiv. 23), it is written, “In that the
king hath fulfilled the request of his servant;”” a construc-
tion which is regular, and agrees with that in verse 15 of
the same chapter; but opposite to it stands the marginal
variation, “of thy scrvant,” which does not agree with the
person of the verb that is used. So, again, in the last verse
of the 16th chapter of the same book it is written, “ As if a
man had inquired at the oracle of God,” and opposite in the
margin stand the words, “who had inquired,” &c., the
“who” supplying the nominative to the verb; which, how-
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the marginuls refer to doubtful readings, and ask how it
happens that there are never more than two variations to one
word or phrase ? why not occasionally three or more? And,
again : that as some things in the text are so plainly repug-
nant to grammatical rule, which are duly corrected in the
margin, it is not to be believed that the scribes could have
hesitated as to which was the correct version. But it is easy
to answer these queries and suggestions. To the first I say
that the readings were often many more than those we find
noted in our codices. In the Talmud there are many which
are neglected by the Masoretes, and these often differ so much
from one another that the superstitious corrector of the
Bamberg Bible confesses in his preface that he found it im-
possible to reconcile them. He says, “Here I know not
what to answer, unless it be to repeat what I have already
said, viz. That it is the wont of the Talmudists to contradict
the Masoretes.” YWherefore, I cannot admit the assumption
that there never were more than two variants to one place ; al-
though I readily concede—nay, I believe—that no more than
two are ever found in any one codex, and this for two
reasons: lst, Because the main causc of the various readings
is not more than two-fold in its nature ; being due in the first
place to the resemblance of one Ilebrew letter to another;
and it is, in fact, an ever recurring question, when there isany
room for doubt, whether 3 Bet or 5 Kaf, » Jod or y Vau, 5
Dalet or = Res, &c., is the proper letter to be used; and as
these are among the most constantly employed in the lan-
guage, it frequently happens that either indifferently will
make tolerable sense with the context. Then, whether the
syllable should be long or short is determined by the quanti-
ties of those letters which we have spoken of as quicscent
or slurred. Add that all marginals do not refer to doubtful
readings; many, we should say, had been appended from
conscientious motives, and, as has been said, for the sake of
explaining obsolcte or antiquated words. 2nd, Another
reason wherefore the readings are limited to two, I conceive
may have been connected with the scarcity of MSS.; few
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often been puzzled to conclude which reading was to be
preferred.

In addition to all these doubtful different readings, the
scribes have further noted many defective or truncated places
—gaps in the middle of paragraphs, &c.—the number of which
is given by the Masoretes at twenty-eight; I am not aware
whether they connect anything mysterious with this number
- ornot. The Pharisees, however, religiously preserve certain
spaces in their transcripts of the Scriptures. I give a single
example as an illustration. Thus we find the 8th verse of
the fourth chapter of Genesis written as follows, “ And Cain
said to his brother Abel..... and it came to pass whilst
they were in the fields that Cain,” &c.* The blank space is
left at the point where we might have expected to learn what
Cain said to his brother. In this way the spaces left by the
scribes, besides those we have made the subject of particular
remark, are twenty-eight in number; though many of the
passages where they occur would not really appear truncated
were the interposed spaces omitted. But of such matters
enough.

¢ In the English version, where difficultics scem to be very commonly made
smooth, the omission in the verse quoted would not be noticed were it not pointed
out. It is as follows, ¢ And Cain talked with Abcl, his brother: and it came
to pass,” &c.—Ed. .
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I pass on w5 tZe remalnizz Looks of ke Ol Testament.
Now of tie w0 Backs of Pamlipomersa 1 a=d 2 Chronicles)
I have nothing cerzain or imprriant W say. except that they
were writtex lhag after th2 dme of Ezra, and perhaps, even,
after the restoraiinn of the tezple by Judas Maccaboas; for
in chaper ix. of ths First Dook the hissorfan icforms us
“ whut families st dwelz in Jerusalem ™ the - first * here
referring to the time of Ezra . and in the 17th verse he gives
the names of the gate-keepers, two of whom are also men-
tioned by Nehemiah xi. 19 . This of its:lf’ suffces to show
that the books were written loag arter the rebuilding of the
citv. Of their actual writer, however, of the authority that
is due to them, of their utility and doctrine, I have nothing to
say. Indeed, I cannot sufficiently wonder how these books
came to be received as sacred by those who severed the Book
of Wisdom, of Tobit, of Fadras, and the rest, which are styled
Apocryphal, from the canon of Holy Writ. My purpose
here, however, is not to uphold the authority of these writ-
ings; Iam content to leave them as I find them regarded by
the world at large.

The Psalms were also collected and divided into five books
during the epoch of the second temple; for Psalm Ixxxviii.,
according to the testimony of Philo, was produced whilst
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King Jehoiachim was still detained a prisoner in Babylon,
and Psalm Ixxxix. when he had obtained his liberty ; and I
believe that Philo would not have said what he has done
had it not been the received opinion of his age, or had he
not had the information from some one worthy of trust.

The Proverbs of Solomon, I believe, were also collected
about the same time; or, at lcast, in the time of King Josiah ;
for, in the 25th chapter, verse 1, we read, “These are also
proverbs of Solomon, which the men of Hezekiah, King of
Judah, copied out.” And here I cannot keep silence on the
daring of the Rabbins, who would have excluded this book,
with Ecclesiastes, from the Scripture canon, and placed it
beside those other writings whose absence we have but now
regretted. And rejected these books would assuredly have
been, had they not been found to contain several passages in
which the law of Moses was commended. It is indced greatly
to be lamented that most excellent and holy things should
have depended on the choice of such men as the Jewish
Rabbis who settled the canon of the Old Testament. I am
grateful to them, however, for having been pleased to com-
municate these books to us at all; although I cannot refrain
from doubting whether they transmitted them with entire
good faith,—a point on the discussion of which I am indis-
posed to enter. I therefore proceed to the Books of the
Prophets. '

When I examine these writings attentively, I find that
the prophecies which they contain were collected from other
books, and are not always set down in the same order as they
were delivered by word of mouth or in writing by the pro-
phets themselves ; neither do they contain all the prophecies
that were uttered, but those only that could be gathered up
here and there. These books consequently cannot be re-
garded as more than fragments. Isaiah, for instance, began
to prophesy during the reign of Uzziah, as the narrator
himself declares in the 1st verse of the 1st chapter of the
book. But when we turn to Chronicles (2nd Book ch. xxvi.
22) we find that Isaiah not only prophesicd at the time
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no other supposition can the state of confusion in which
they exist be understood.

The other prophecies contained in the remaining chap-
ters, where Jeremiah speaks in the first person, appear to be
derived from the volume which Baruch wrote at the dictation
of Jeremiah himself, for, as we learn from chapter xxxvi.
2, it only contained so much as was revealed to the prophet
from the time of Josiah to the fourth year of the rcign of
Jehoiachim, from which date indeed this book begins. From
the same volume, also, all that is contained between the 2nd
verse of the 45th chapter and the 59th verse of the 51st chap-
ter appears to be derived.

That the Book of Ezekiel is nothing more than a frag-
ment is clearly indicated by its introductory verses; for who
does not see that the conjunction with which it begins refers
to matters that have gone before, and is the bond between
these and what is to follow. Nor is it the conjunction only
that leads to this conclusion ; the whole of the context sup-
poses other writings : for the thirtieth year, from which this
book commences, shows the prophet in the course of pro-
ceeding with bis narrative, not beginning it, as he himself
indeed shows parenthetically in verse 3, where he says —
“The word of the Lord came expressly* unto Ezekiel, the
pricst, the son of Buzi, in the land of the Chaldeans,” &e.,
as if he had said, the words of Iizekiel thus far refer to
other things, which were revealed to him before this thirticth
year. And then Josephus (Antiq. book x. ch. ix.) relates
how Ezekiel had foretold that Zecdekiah should not seo
Babylon ; a particular which we do not find mentioned in
the Book of Ezckiel as we have it ; on the contrary, we there
read (chap. xvii.) that Zedckiah should be taken captive to_
Babylon.t

* Sape, often, in Spinoza’s version. —Ed.
+ No one therefore would have imagined that the prophecy of Fuckiel was
in contradiction with that of Jeremiah; whilst this suspicion must take posses-
sion of every one who reads the account of Joscphus. The event proved that
both prophets had spoken the truth.
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doubt; but venture to add that in my opinion Job was a
Gentile, of great constancy of mind and purpose, who had
first lived in affluence, then fallen into singular adversity, and
had finally recovered his prosperous position. Ezekiel (xiv. 14)
mentions Job along with other pious men, and I believe that
his various fortunes and his constancy of mind under affliction
afforded frequent occasion for discussing God’s providence ;
and, as I further opine, the occurrence of such contingencies
in the lifo of man as prosperous and adverse fortune gave
the author of this book the hint for the composition of
his dialogue ; for the treatment and the style of the Book
of Job do not appear to connect themselves with a man
in sickness and sorrow and with ashes on his head, but
rather with one meditating at his ease in his study. With
Aben-Ezra, therefore, I am disposed to believe that the book
is a translation from another tongue ; for it contains allusions
to the poetry [and mythology] of the Gentiles, as where the
father of the gods twice calls a council, and Momus under
the name of Satan carps with the greatest license at the
decrees of God, &c.* But these are mere conjectures, without
any sufficient foundation.

I proceed to the Book of Daniel. This book, from chap-
ter viii. onwards, unquestionably contains the writing of
Daniel himself, but whence the preceding seven chapters
were derived I know not, though we may suspect, from the
whole book, with the exception of the 1st chapter, having
been written in Chaldee, that the source was the Chaldean
chronologies. Could this only be clearly established, it
would be a remarkable testimony to the assurance that the
Scriptures are sacred only in so far as the things signified in
them are understood, and not in so far as the language or

® The reader will call to mind the bold and almost profane way in which
Goethe introduces his demon Mephistopheles into the heavenly council. Faust
is Job in another shape, Mephistopheles is Satan,—as Faust represents the nobler
and better, Mephistopheles the lower and more sensual, element in man’s nature.
Tt is in the Book of Job that we first meet with Satan, or the devil, a personage
of whom the early Hebrews, the people of Elhoim and of Jehovah, knew nothing.

—Ed,
14
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there is not room even for conjecture as to who he was. If
we would ask whence he, whoever he was, who wrote these
books derived the particulars of the histories they contain, it
is to be observed that the prefects or princes of the Jews of
the second temple (like their kings in the time of the first)
retained scribes or historiographers in their service, whose
business it was to write their annals or chronologies. The
chronologies or annals of the kings are quoted everywhere in
the two Books of Kings; but those of the princes and
priests of the second temple are first referred to in the Book
of Nehemiah (xii. 23), and next in Maccabees (book i. ch.
xvi. 24). And without doubt these annals formed the book
of which mention has just been made, in which the edict of
" Esther and the writings of Mordecai were contained, and
which, with Aben-Ezra, we have said is now lost. From this
lost book, therefore, all that is comprised in the four books
above cited was in all probability derived; for no other is
referred to by their author, and we know of none besides of
public authority. That the books in question were not writ-
ten either by Ezra or Nehemiah appears from this, that in
Nehemiah (xii. 10, 11) we have the genealogy of the high
priest Jeshua continued to Juddua, the sixth pontiff, who
went to mect Alexander the Great, the Persian power being
then almost destroyed (vide Joseph. Antiq. book ii. ch. viii.) ;
Philo Judseus, indeed, in a book of the time, calls Jaddua the
sixth and last high pricst under the Persians. In the same
chapter of Nchemiah we have these words,— in the days of
Eliashib, the Levites Joiada and Johanan and Jaddua were
recorded pricsts, &c., to the reign of Darius the Persian . . in
the book of the chronicles;” and I have no idea any one
will believe that Ezra or Nchemish enjoyed such longevity
as to have outlived 14 kings of Persia; for Cyrus was
the first who gave the Jews permission to rebuild the
Temple, and from Cyrus to Darius, the 14th and last king
of Persia, more than 230 years are reckoned. Wherefore 1
do not doybt but that the books in question were written
long after Judas Maccaboeus had restored the worship of the
14 *
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4~

But I nced not again enter on this subject, or describe it
in its particular application at greater length than I have
already domne, I therefore proceed to the mistakes that are
not noted in the margin. And I say, first, that I know not
how many have found their way into the 2nd chapter of
Ezra; for in verse 64, the sum of all whose genealogies
are severally enumerated in the body of the chapter is given

"us 42,360 ; yet if the particular items be added together
they will be found to amount to no more than 29,818.
There is, therefore, an error here, either in the total or in
the items. But the total probably is correctly given, be-
cause doubtless it was stored in the memory of every one as
something remarkable, and the several smaller numbers
were not likely to be so well retained ; had any mistake been
made in the sum-total, it would have been patent to every
one, and must immediately have been corrected. And this
view is confirmed by what we find in Nehemiah (vii. §),
where this chapter of Ezra is referred to under the title of
a Register of Genealogy, and where the sum-total agrees
cxactly with that of Ezra, though the particular numbers
differ widely, some of these being more, some less, but to-
gether making no greater a sum than 31,089; whence
there can be little doubt that many mistakes have glided
into the secondary or partial sums in the books both of Ezra
and Nehemiah. The commentators, however, who have
cndeavoured to reconcile these bvious incongruities have
one and all feigned and fashioned to the extent of their
ingenuity ; and whilst fancying that they added to the
excellence of the Scriptures, they did in fact but bring the
writers of the Bible into contempt, making them appear as
if they neither knew how to express themselves in their
mother tongue nor how to arrange what they had to say.
To me, indeed, they only scem to render obscure what is
plain enough in Scripture ; for, indeed, were it everywhere
permitted to proceed in the manner they have done, there
were no text in the whole Bible on the scnse of which
doubts might not be raised. But I nced not detain my
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19), the lust verse of which especially appears insurmount-
able. Neither do I sce with what propricty the same
prophet could inform Zedekiah, after ho had seen his sons
slain before him, and had his own cyes put out, that he
should die in peace (vide Jerem. xxxiv. 5). Were we to be
guided by the event in interpreting this prophecy, the names
would have to be changed, Jechoniah being substituted for
Zedekinh. But this were perhaps taking too great a liberty
with the text, and I am content to leave the point incompre-
hensible as I found it, the rather because if there be an error
here it must be ascribed to the author, not rcgarded as a
mistake of the scribe.

As to the other mattors which I have pomted out as
requiring elucidation, I do not think of entering on them ;
this could only be done by being wearisome to the reader,
and it is the less called for as they have all been made the
subject of particular commentary by others. The Rabbi
Belomo is constrained by the many contradictions in the
gencalogies to break out in these words, *“ Ezra’ (the author,
as he believes, of the two books of Paralipomena or Chroni-
cles)—*“Ezra calls the sons of Benjamin by other names,
and traces their descent by different lines from those wo
have in the Book of Genesis; and that he spcaks of the
greater, number of the cities of the Levites by other names
than those in Joshua arose from his finding discrepancies in
the originals whence he drew his information.” A little
further on he continues, “If the genealogy of Gibeon and
others be found twice or even oftener described differently,
this has arisen from Ezra having met with many different
genealogical registers, in extracting or copying from which
he followed the reading of the greater number; but when the
number of discordant genealogies was equal on each side,
then he copied both accounts.” In this passage the Rabbi
yields the point in dispute about the origin of these books of
Scripture, admitting that they were derived from originals,
and were put togother carelessly, without due regard to the
accuracy of tho narrative. It may be said, indced, with
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reason that especially induces me to affirm that the Pharisees
alone sclected the books of the Old Testament and placed
them in the canon of the Sacred Writings is this, that in the
2nd verse of the last chapter of Daniel I find a prophecy of
the resurrection of the dead, a contingency which the Sad-
ducees denied. The opinion of the Pharisees on this point
is clearly indicated in the Talmud; in the second chapter of
which we read as follows: “ Rabbi Jehuda, surnamed Rabi,
said that certain learned persons wished to suppress the Book
of Ecclesiastes, bocause its words are opposed to the words of
the law (of Moses, understood). Now why was it not sup-
pressed ? because it begins according to the law, and ends
according to the law.”” He says further : “ They also desired
to exclude the Book of Proverbs,” &c., and concludes thus:
“I name the name of Neghunja, Son of Hiskiss, from
gratitude ; because but for him the Book of Ezekiel would
have been suppressed, its words being held contrary to those
of the law.” From these extracts we can sce plainly that a
council of the men learned in the law determined what
books were to be received as sacred, and what to be rejected
as of no sanctity. e, therefore, who would be certain of the
authority of the whole of the Scriptures, let him enter into
council anew and require the title of each of its books to the
place it occupies.

And now it were in order that I procceded to cxamine
the books of the New Testament in the same manner as I have
reviewed those of the Old. But as I hcar that this is being
done by men versed in science and skilled in languages, and as
I myself have not so accurate a knowledge of the Greek as
might tempt me to undertake the task, and lastly, as we are
without copies in the original tongue of the books which
were written in Hebrew, I do not mean to enter upon it in
detail, but shall content myself with touching upon those
points only that fall most immediately within the scope of
my undertaking.



CHAPTER XI.

DID THE APOSTLES WRITE THEIR EPISTLES IN THE CHARACTER
OF APOSTLES AND PROPHETS, OR MERELY AS TEACHERS ?
OF THE OFFICE OF THE APOSTLES.

No one who reads the New Testament can doubt of the
apostles having been prophets.. But as the Old Testament
prophets did not always speak from revelations made to
them, but on the contrary did so very seldom, as has been
shown at the closc of Chap. I., we may be permitted to doubt
whether the apostles wrote their Epistles as prophets, from
revelation and by the express command of God, like Moses,
Jeremiah, and the rest, or whether they wrote as private and
learned persons merely. This inquiry is the more necessary,
seeing that Paul in his First Epistle to the Corinthians (xiv.
6) indicates two kinds of preaching, one from revelation,
another from knowledge; wherefore I say it is doubtful
whether in their Epistles the apostles prophesy or teach.
Now when we look to the style of these writings we find it
altogether foreign to that of prophecy. The prophets were
in the constant habit of insisting that they spoke from the
decrees of God: “ Thus saith the Lord,” ¢Thus saith tho
Lord of hosts,” ¢ The voice of the Lord came,” &c., are
phrascs of incessant recurrence. Nor was this style adhered
to only in the public assemblies; it was followed in the
Epistles which contained revelations, as we see in the one of
Llijah to Jehoram (vide 2 Chron. xxi. 12), where we have
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the words, “Thus saith the Lord God.” But in the letters
of the apostles we meet with nothing of the kind; on the
contrary, Paul expressly declares to the Corinthians that he
speaks according to his own opinion (1 Cor. vii. 12). It is
certain, indecd, that in many places expressions which betray
hesitation of mind, and a perplexed manner, are met with, as
when he says, “Therefore we conclude ”* (Rom. iii. 28);
“For I reckon” (Ib. viii. 18), and many other pussages of
the same uncertain kind. Besides such phrases, other modes
of expression, as remote as possible from the authoritative
tone of prophecy, are encountered in the writings of Paul,
as when he says, “But I speak this by permission, not of
commandment,” I give my judgment as onc that hath
obtained mercy of the Lord to be faithful” (Ib. vii. 25),
with many more. It is to be observed also that when he
says in the chapter just quoted that he has, or hus not, the
command of God to say what he does, he does not mean a pre-
cept or command of God specially revealed to him, but only
the doctrine which Christ taught to his disciples in his
Sermon on the Mount. Further, if we pay attention to the
manner, as well as the matter, in which the apostles deliver
the evangelical doctrine in their Epistles, we shall sce that it
differs widely from that of the prophets. The apostles fre-
quently reason, so that they appear to discuss and dispute
rather than to prophesy. The prophets under the old law,
on the contrary, ncver reason, their utterances are mere
dogmas and decrecs, because in them God is always intro-

@ The translators of Scripture render the Greck word logidsomai by I con-
clude, and insist that Paul takes this word in the same sense as sullogidsomai.
But logidsomai has the same meaning in Greek as the Hebrew word which signi-
fies I opine, I think, I judge, a sense which is in perfect accord with the Syriae
version. The Syriac version, in fact (if indeed it be a version, which is extreme-
ly doubtful, for we ncither know the time when it appeared nor the translator,
and because Syrisc was the common language of all the Apostles), — the
Syriac version, 1 say, translates this text of Paul by a word which Tremellius
explains very satisfactorily by the phrase, We think then. The word rakgion,
in fact, which is formed from the cognate verb, significs opinion, thought; and
as rakgava is used for the will, it follows that the word in question, mitrkaginam,
cannot signify anything but we will, wo think, we are of opinien.
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the future the present rebellious spirit of the people, a spirit
which he had so often expericnced in times past. In this
way, I apprehend, arc all the arguments of Moscs scattered
through the Pentateuch to be understood; they are not
derived from the sanctuary of reason, but arc mere modes
of expression, whereby he announced the decrees of God
more pointedly, whilst he himself conceived them more
vividly. I would not, however, be held to deny from revela-
tion that the prophets could show themselves possessed of
argumentative powers ; I only affirm that the more logically
they reason, the more closely does the matter they reveal
assimilate with what is natural ; and it is especially from the
absolute dogmata, or decrees, or opinions they utter that the
prophets are to be distinguished as having had supernatural
knowledge. Therefore was it that Moscs, the greatest of the
prophets, never made use of legitimate reasoning ; whilst the
lengthy arguments and deductions of Paul, such as are found
in the Epistle to the Romans, can in no way be conceived as
coming from supernatural inspiration. The mode of address,
as well as the style of discussion, employed by the apostles in
their Epistles, therefore, clearly proves that these were not
‘written from revelation and by divine command, but entire-
ly from their own natural understanding and expericnce, and
that they contain nothing more than fraternal admonitions
mixed with certain politenesses or urbanities (which the old
prophetic authority utterly repudiates), as where Paul applies
a little of the unction of flattery to his correspondents : “ And
I myself,” he says, “am persuaded of you, my brethren,
that ye also are full of goodness, filled with all knowledge,”
&c.; and then he goes on to excuse his own boldness in
writing to them as he does : “ Nevertheless, brethren, I have
written the more boldly unto you, in some sort as putting
you in mind,” &c. (vide Epis. to Rom. xv. 14,15). Wemay
besides infer so much, from this: that we nowhere read of
the apostles being commanded to write, but only to preach
wherever they went, and to confirm their sayings by signs; for
the actual presence of the apostles and the exhibition of
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Epistle to the Corinthians he expresses himself thus, “ As
touching our brother Apollos, I greatly desired him to come
unto you with the brethren, but his will was not at all to
come at this time; but he will come when he shall have
convenicnt time.” From such expressions, from the dis-
cussion between the apostles referred to, and from the fact
that Scripture never testifies to any command of God that
they should go and preach in this place or in that, as it
does in the case of the old prophets, I must conclude that
the apostles preached and taught, not as prophets, but
simply as teachers.

But we readily solve this question when we attend to
the different vocations of the prophets and the apostles.
The former were not commanded to preach and prophesy to
all nations alike, but only to some in particular, and required
an especial mandate to each. But the apostles were called
to preach to every people without exception, and to convert
all to the faith. Wherever they went, therefore, they ful-
filled the general command of Christ, nor was there any
Decessity that what they were to preach should be revealed
to them before proceeding on ' their mission ; even when
brought before the judgment-seat on account of their teach-
ing they were admonished to take no thought of how or what
they were to speak, “for it shall be given you in that same
hour what ye shall speak” (vide Matt. x. 19). Let us con-
clude, therefore, that the apostles received those things only
by special revelation which they preached at once riva roce
and confirmed by miracles (sec what has been said in the
beginning of Chapter II.); but that what they taught in
writing or by word of mouth without sign or miracle as
witness o their mission, was taught of their own natural
knowledge (vide 1 Cor. xiv. 6); nor do we hesitate at all in
this conclusion ; for all the Fpistles begin with a testimony
to the apostolate of the writer, and, as I shall immcdiately
show, to the apostles was given, not only the power to
prophesy, but also the authority to teach. For this reason
let us admit that as apostles thoy wrote their Epistles, and
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it treats, viz. the circumstances of this or that narrative,
prophecy, or miracle ; in narratives calculated to arouse the
devotional feelings of the people, or to disconcert the philo-
sophers ; or, lastly, in speculative matters, after they had
begun to be introduced into religious discussions by schis-
matics, in order that each might find support for his own
conceits in Holy Writ. But it matters little to the soul’s state
whether such things are in great or in small measure. This
I shall proceed to show in the next chapter, although I
believe, from what has just been said, as well as from Chap-
ter II., that it has been already demonstrated.
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reference to created things is indicated. The Jews thercfore
contend that this is the only proper name of God, the other
words by which he is designated being mere appellatives;
and it is a truth that the other names of God are such sub-
stantives or adjectives—attributes, in short—which seem
appropriate to God when he is viewed in relation to created
things, or is manifested by their means. ErL, or with the
letter ka added, Erosa, signifies nothing more than the
powerful, as already said, and is not appropriate to God save
as signifying pre-eminence; in the same way as when we
speak of Paul The Apostle. El, therefore, indicates the
grand attributes of God as we conceive them ; EI, the power-
ful, the great, the awful, the just, the merciful, &c. The word,
again, is often found in the plural Elokim, with the singular
sense, and then it implies all the attributes of God collectively ;
this form is very frequent in Scripture. But as God informs
Moses that he was not known to the patriarchs by his name of
Jchovah, it follows that they knew no attributes of God that
cxplain his absolute essence, but only his influences, his
promises,—in other words, his power, in so far as it was made
manifest by visible things. Now God does not say to Moses
that the patriarchs knew him not by his name of Jehovah, in
" order to accuse them of any infidelity or unworthiness; on
the contrary, it was to laud their faith and belief, who though
they had not the singular knowledge of him possessed by
Moses, yet believed firmly in his promises, and did not, like the
great prophet, in spite of his more sublime ideas of God,
doubt or question the divine word :—they never objected to
God like Moses, that instead of the promised safcty he had
brought the Jews into greater miscry than before. Since
then the patriarchs were ignorant of the proper name of
God, and God informs Moses that this was so in order that
their simplicity and faith might be commended, and that the
. singular favour shown to Moses might at the same time be
commengorated, it follows, most obviously, as we have stated
above, that men at large are not held to know the attributes
of God by a commandment, but that to do so is a gift pecu-
16 ¢
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deeroen { ho who, believing the truth, yet shows himself con-
tumacious, in u sinner, a8 he who believing fulschoods yet
londn u gowd lifo is pious and good./ The true knowledge
of' God comes not by command, as we have shown, but is a
divine gift ; and God asks nothing more of man than recog-
nition of his divine justice and mercy, which leads not to
soionee, but is indispensably necessary to obedience to his
oternal laws,®

® PFor what doth the Lond reguire of thee. but to de justly, to love merey,
and to walk humbly with y Gud | Micah vi.)—Ed,



CHAPTER XIV.

OF FAITH, THE GROUNDS OF FAITH, AND THE DISTINCTION
BETWEEN FAITH AND PHILOSOPHY.

To have a right conception of the nature of faith, it is
especially necessary to know that Scripture was adapted to
the capacity, not of the prophets only, but of the thoughtless
and inconstant Jewish people, no one of whom with the
slightest attention could misunderstand it. Whoever accepts
indiscriminately as the universal and absolute doctrine of God
all that is comprised in the Scriptures, however, does not
exactly know what is adapted to common apprehension ;
neither can he escape confounding vulgar opinion with
divine doctrine, or producing the comments and conceits of
man for sacred commands, and abusing the authority of
Scripture. 'Who does not see this as the grand cause why
sectarians urge so many conflicting opinions as articles of
faith, which they never fail to confirm by texts of Secripture P
Whence indeed it has passed into a proverb in the Low
Countries, “that there is never a heretic but he quotes Scrip-
ture for his views : geen ketter sonder letter.” TFor the sacred
books of the Jews were not written by one hand, nor even
in the same age ; but by several men of diverse genius and
in different centuries ; between the first and last of whom
almost two thousand, and perchance many more, years inter-
vened. We would not however accuse those sectaries of
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respect the laws by threatening pains and penalties for their
infraction, whilst he held out the prospect of reward for their
faithful observance. All such means are plainly not means
of knowledge or instruction, but only of obedience. The
Gospel doctrine, again, makes mention of nothing but simple
faith, viz. to believe in God, and to worship him in sincerity
and truth; in other words, to obey and to serve him. I do
not think it necessary here to heap together texts from Scrip-
ture to demonstrate so plain a proposition. As to what every
one i8 to do in order that he may obey God, this is most
clearly set forth in many parts of Scripture ; and indeed it
is comprised in very brief terms, he is to love God with all
his heart, and his neighbour as himself. In this is compre-
hended the whole of the law ; and it is unquestionable that
he who loves God and his neighbour is obedient indeed, and
blessed according to the law, whilst he who neglects this
divine precep‘t' is rebellious and in sin. Lastly, it is admitted
by ull that Seripture was written and published for the behoof,
not of the learned. alone, but of all kinds and degrees of
men ; not for this age or for that, but for all times, whence it
follows most assuredly that we are bound by the Scriptures
to believe nothing more than is nccessary to carry out the
divine command of Godly and Neighbourly love. This com-
mand, therefore, is the sole rule and measure of a catholic
faith ; by this alone arc the dogmas which all must embrace
to be determined.
But this being so obvious, and all else resting onm, or
flowing legitimately from, so plain a principle, it may well be
. asked how it has happened that so many dissensions have
arisen in the Church ? and whether there may not be other
catises for these besides those which have been mentioned
in the beginning of Chapter VII.? These same causes,
in fact, oblige me in this place to discuss the mode and
principle of determining the dogmas of a catholic fuith on
the foundation assumed ; for unless I did so, and established
the matter in conformity with certain rules, I should deserv-
cdly be held to have advanced my subject but little, inas-
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know we that we dwell in him and he in us, because he hath
given us of his spirit,” by spirit, here, charity or love being
understood ; for he had just said that God was love; and
plainly concludes from his adopted principles that he who
has the spirit of God truly within him has also charity.
John, indeed, as he says that no man hath seen God, con-
cludes that no man knows or conceives God save through
the feelinig of love towards his neighbour, that no one can
appreciate any other attribute of God but this of love, in so
far as man is capable of the sentiment. These views, though
not peremptorily or dogmatically announced, nevertheless
exhibit the ideas of this apostle with sufficient clearness.
But we learn more of them when we go back to his 2nd
chapter (3, 4), where we find these words, ““ And hereby do we
know that we know him if we keep his commandments. Ho
that saith I know him, and keepeth not his commandments,
is a liar, and the truth is not in him.”, From these texts,
yet again, it follows that they are Antichrists indded who
persecute honest men, men who love justice and charity,
because they differ from them in speculative opinions, and
hold not the same articles of a dogmatic creed with them-
selves. They who love justice and mercy thereby show
themselves true believers, as we know from Scripture, and he
who persecutes the true believer is Antichrist. It follows,
in conclusion, that to faith, absolutely true are less in-
dispensable than pious dogmas, that is to say, dogmas or
precepts that move the mind and heart to obedience. And
although among these there may be many which have not a
shadow of truth, provided that he who accepts them is un-
conscious of this, he does not rebel against them, as he would
necessarily do were he better informed ; for how were it pos-
sible that one who studies justice and mercy should go on
adoring God as a conjuror, were he aware that such a practice
was absurd in connection with reasonable idcas of the
divine nature ? Men, however, may err through simplicity
of mind ; and Scripture, as we have seen, condemns not ignor-
ance but disobedience only—indeed, this follows from the
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thinks, for controversy within the bosom of the Church. Nor
shall I now shrink from specifying the heads of AN Ux1vER-
sAL Farri, which are also the fundamental dogmas of Scrip-
ture. They are these: Turre 1s A SurrEME BEING, wWHO
DELIGHTS IN JUSTICE AND MERCY, WHOM ALL WHO WOULD
BE SAVED ARE BOUND TO OBEY, AND WHOSE WORSHIP CON-
SISTS IN THE PRACTICE OF JUSTICE AND CHARITY TOWARDS
ouR NEIGHBOUR. All else that enters into the religious con-
ception is readily deduced from these grand principles. In
a more extended shape, the Elements of the Universal Faith
may be presented thus :—

1. Gop, the Supreme Being, the just, the merciful, exists,
and is the example of the true life. He who knows not God,
or believes not that God exists, cannot obey him, nor know

- him as Ris judge. .

2. Gop is one. No one doubts but this belief is abso-
lutely necessary to the highest devotion, admiration, and love
of God ; for devotion, reverence, and love arise from the idea
of supreme excellence in one over all.

3. Gop is omnipresent, and all things lic open before
him. Were augh% believed to be hidden from God, or he
were held not to see all, doubts might arise of the impar-
tiality of his justice, which governs all, or his justice might
even be denied.

4. Gop has sole dominion and right in all things. Un-
influenced by aught beyond himself, he acts and wills of his
own sovercign pleasure and peculiar grace; for all are
bound to obey him, he to obey none.

5. The worship of Gop consists, and obedience to him is
shown, in justice and charity alone, in other words, in the
love of our neighbour.

6. All who obey and worship Gob in this way are saved ;
whilst they who live under the empire of sensuality are lost.
If this be not firmly believed by men, there is no reason
why they should prefer obedience to God to indulgence in
sensual pleasures.

7. Lastly, Gop forgives those who repent of their












CHAPTER XV.

THEOLOGY DOES NOT ASSIST REASON, NOR DOES REASON AID
THEOLOGY. OF THE GROUNDS OF OUR BELIEF IN ‘I'HE
AUTHORITY OF THE SACRED SCRIPTURES.

Tuey who do not know how to distinguish between phi-
losophy and theology dispute whether Scripture should be
aidant to reason or reason helpful to Scripture; that is to
say, whether the sense of Scripture ought to be made to
harmonize with reason, or reason be made to bend to
Scripture. Of these two views one is taken by the sceptics,
who deny the certainty of reason, the other by the dog-
matists. That both grossly err, however, is apparent from
what has already been said. And, indeed, whether ome
opinion or the other be adopted, cither reason or Scripture
must of necessity be abused. We have shown that Scripture
does not teach philosophy, but piety; and that the whole
contents of the Bible are accommodated to the capacity and
preconceived opinions of the vulgar. e, consequently, who °
would ‘make Scripture harmonize with philosophy will have
to fasten many things on the prophets which they did not
imagine even in their dreams, and will often have to inter-
pret their meaning much amiss. He, on the other hand, who
attempts to make reason and philosophy the hand-maids of
modern world of science especially, we Anow or we do not knotw as regards thmgl

positive, we deliere or disbelieve in reference to things doubtful.—Ed.
17 ¢
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timony, reason, which, as we have already shown, asserts the
empire of truth for itself. If, therefore, any one declares
himself possessed of any spirit but that which gives him cer-
tainty of truth, he boasts idly, and speaks from the prompt-
ings of his feelings only ; or else he secks refuge in sacred
things from the fear he has of being exposed by philosophers
and held up to public contempt; but in vain, for at what
shrine shall he be well received who assails the majesty of
reason ?

But I make an end of this discussion, for I seem to myself
to have made out my case, which was to show how philoso-
phy was distinct from theology, and that wherein each
principally consisted ; that neither was subordinate, but that
each held sway in its own sphere without prejudice to the
other; finally, as occasion presented itself, I have shown
the absurdities, inconveniences, and evils that have followed
from confounding these two elements, and not keeping each
entirely distinct from the other. Before proceceding to
another part of my subject, I desire again and distinctly to
express my opinion of the value and necessity of the
Sacred Scriptures to man. These I estimate very highly;
for as we do not perceive by the light we bring with us into
the world that simple obedience is the way of life, whilst reve-
lation alone by the singular grace of God teaches this, which
we could not learn by our reason, it follows that the Scrip-
tures have been a great source of comfort to mankind : all
without exception may obey, but there are very few indeed
who, under the guidance of reason, could attain to habits
of virtue ; so that without Scripture we might despair of the
well-doing of almost all mankind.
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CHAPTER XVII.

INDIVIDUAL RIGHT IS NEVER WHOLLY ABANDONED TO THR
RULING POWER IN A STATE. OF THE HEBREW REPUBLIC
IN DIFFERENT PERIODS OF ITS EXISTENCE, AND OF THE
CAUSES OF ITS DECLINE AND FALL.

Tue idea developed in the preceding chapter concerning
the right of the supreme power in a state over all, and of
the natural rights of individuals transferred to it, although
agreeing in many respects with experience, still remains
entirely theoretical in various particulars. Theory and
practice, however, may here be brought to assimilate very
closely. No one, for example, could ever so completely trans-
fer his power, and consequently his rights, to another as to
cease himself from feeling as & man ; nor was there ever any
sovereign power in the world that could dispose absolutely,
and at its will and pleasure, of everything belonging to the
state and the people. In vain were a subject commanded to
hate him who had done him service, to love him who had
done him an injury, to feel no offence at unworthy usage, not
to desire escape from solicitude about his personal safety,
and many other things of the same kind, which follow of
necessity from the constitution of human nature. 8o much
I think ds clearly demonstrated by experience; for never
have men o entirely abandoned their rights, so effectually | |
ceded these to another, that they themselves came no longer |
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will ; as he bears the most absolute sway who reigns in the
hearts of his subjects, and he who is greatly feared by his
subjects is a tyrant in his state; and mostly lives in dread of
those over whom he is set. Then, although it is impossible
to command the mind like the tongue, still are the minds
of subjects in some scnse under the control of the sovereign
power, which can generally and in various ways bring it to
pass that the great majority of those over whom it exercises
authority shall like, dislike, and do whatever it desires. And
although this takes place by no direct command of the
supreme power, it is nevertheless very commonly done, as
experience proves, by the influence of its authority. Where-
fore, without any violence to their rcason, we conceive men
believing, loving, hating, despising, &c., on the sole authority
of their rulers, without themselves having been primarily
moved by any feeling of love, hate, or contempt.

Now although in this way we perceive the right and
authority of a government to be sufficiently ample, still it
never happens that so much power is given as to enable those
who hold it to assert an absolute and arbitrary right to all
they desire. This I think I have alrcady demonstrated with
sufficient clearness. But to show in what way and by what
means a state might be established that should prove per-
manent I have said does not fall within the scope of my
present undertaking. Still, that I may attain the end I have
in view, I shall here indicate what was formerly taught in
this direction by divine revelation to Moses; and then T
shall pass in rapid review the history and successes of the
Jews, in order that we may gather from these what may be
allowed by rulers to subjects for the sake of adding to the
security and extending the power of the state.

That the safety of the commonwealth mainly depends on
the faith of subjects, on their courage and constancy of pur-
pose in carrying out the orders of the Tuling powers, is
sufficiently proved both by reason and experience. DBut it is
not so readily seen by what means subjects are to be induced

to repose unswerving faith and trust in their rulers. All
19
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xxvii. 21). To make this matter more plain, I shall here
give a succinct account of the whole administration of affairs
in the ancicent Icbrew state. :

First, the people were commanded to build a house which
should be, as- it were, the pulace of Jehovah, that is, of the
sovereign power of the state; and this was to be done, not at
the cost of any one, or of any number, but of the whole people,
in order that the building in which God was to be consulted
should be a common right or property. The Levites were
the chosen administrators within this royal hall of audience,
and Aaron, the brother of Moses, was made the chief among
them, the second in authority as it were from Jehovah, the
king, and Aaron’s sons were to be regarded as his legitimate
successors. Aaron, thercfore, or the chief priest, as nearest
to God, was the highest interpreter of the divine laws, the
deliverer to the people of the responses of the divine oracle,
and the intercessor with God for the nation. Now, had an
officer with such powers possessed an equal right of civil com-
mand, there would have been nothing wanting to constitute
him an absolute monarch. Of this right of civil command,
however, the priest of the temple was deprived ; indeed, the
whole tribe of Levi was forbidden to take any part in the
common affairs of life (to say nothing of the civil administra-
tion), whereby they might earn a livelihood ; it was ordained
that they should be maintained by the rest of the community,
in order, as it was said, that they might be held in tho
higher honour by the multitude, as being solcly devoted to
the service of Jehovah.

Next, the militia, chosen indifferently from the remaining
twelve tribes, were commanded to invade the territory of tho
Canaanites, and to divide these into twelve parts for allot-
ment among themselves. For this business twelve chicfs
were selected, one from each tribe, to whom, along with
Joshua the captain and Eleazar the high priest, was given
authority to divide the land of Canaan into twelve equal-
parts, and to "distribute these by lot. Joshua, again, was
chosen commander-in-chicf of the militia or armed force, and
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was accordingly done, and with success; but instead of ex-
terminating all, old and young, who stood in their way,
according to orders, thesc tribes took the remmants of the
original population under their protection, and reccived as
subjects as many as chose to submit; an act of clemeney for
which they were afterwards scverely censured by an angel
sent by Jehovah for the purpose. In the narrow and sclfish
policy of Judah and Simecon the other tribes seem to have
found no cause of offence. DBut against Benjamin, which had
offended the whole Jewish people, and so loosened the bonds
of good understanding that none of the confederates could
again feel sure of hospitality among them,a war of extermin-
ation was raised; and after three battles Benjamin was
finally defeated, and the whole tribe, innocent and guilty-
alike, involved in indiscriminate slaughter,—a deed that gave
risc to late but unavailing repentance.

What has just been said of the rights of each particular
tribe is sufficiently confirmed by these examples. But some
may here ask by whom the chiefs of the different tribes were
chosen? On this point, however, I regret that I am unable
to gather anything certain from Scripture. I conjecture,
nevertheless, that as the tribes were divided into families,
* whose heads were chosen from the elders of these, he who
was senior among the elders succeeded of right- to the place
of chief. Thus Moses chose seventy coadjutors from among
the elders, who with himsclf formed a supreme council ; and
they wiro had the administration of affairs after the death of
Joshua arc called Elders in Scripture. Lastly, nothing is
more frequent among the Hebrews than by the title Elders
to imply Judges.

These particulars I think worthy of attention, though I
am aware that they give nothing in the way of certatnty to.
my conjecture. Let it suffice for me to show that no one
after the death of Moses united in his single person all the
functions of supreme ruler; for as the whole authority of the
state did not rest with any one man, nor with a single coun-
cil, nor with the people collectively, but some things were
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greater number of its distinguishing peculiarities, and only
pause upon those that scem to fall within the scope of my
undertaking. And first I shall show that the election of a
chief ruler, posscssing the highest attributes of government,
is not inconsistent with the idea of a divine kingdom.

After the Jews had transferred their rights to Jehovah,
we see that they also delivered the supreme authority into
the hands of Moses, who thus acquired the sole right of
instituting and of abrogating laws in the nume of God; of
choosing the ministers of the religious rites; of judging,
teaching, inflicting punishment,—in short, of ruling absolute-
ly in all things.

Again, although the ministers of religion were the inter-
preters of the laws, still it was not within their province to
sit in judgment upon the people, nor to excommunicate any
one ; these high functions belonged exclusively to the judges
and chiefs elected by the community (Josh. vi. 26, Judges
xxi. 18, and 1 Samuel xiv. 24). Besides these important
points, if we consider the successful career of the Jews, and
consult their historics, we shall find other particulars very
deserving of attention ; for instance, lgt, that there were no
religious sects among them until after the chief priests
under the second empire had acquired the power of issuing
decrees, of transacting the business of the state, and, with a
view of making their authority perpetual, had arrogated to
themselves the rights of sovereign princes, and even hinted
a wish to be called kings. The reason of this is obvious;.
for in the first empire no decree could derive a title from the
high priest; he having no authority to issue decrees, but
only to deliver the responses of Jehovah to questions pro-
posed by the chiefs or cotincils of the tribes. In these times,
therefore, the high priests could have had no desire to pro-
mulgate new commandments ; their duty and business lay in
the administration and defence of *ancient decrees and
familiar institutions ; for in no other way could they preserve
their own privileges and immunities against the jealousy of
the chiefs but by keeping the laws uncorrupted. But after
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were in any wise to be observed. However this may have
been, it is still certain that the flattery of the priesthood, the
corruption of religion and the laws, and the incredible in-
crease in the number of these, gave frequent and grave occa-
sions for difference and dispytation, of a kind too that could
never be composed or concluded ; for when men fall out on
the score of their superstitions, which they then designate
their religion, and the civil power abet any party, it is im-
possible to bring them to a reasonable understandirg ; they
necessarily full off from one another, and become divided into
sects which mutually hate and, with the opportunity given,
persecute one another. ’

2. It is worthy of remark that the prophets, mere
private individuals, by the freedom of their admonitions,
warnings, chidings, and denunciations, seem rather to have
excited than improved the people, who would have yielded
and been corrected had they been addressed by their king or
chiefs. The prophets, indeed, were often insufferable even to
good and pious kings, by reason of the right they arrogated
of adjudging this and that as pious or impious, and even
of reproving with their tongue the sovercign himself who
ventured to do aught, whether of a public or a private nature,
in opposition to their judgment. King Asa, who by the
testimony of Scripture appears to have ruled justly, put
Hanani the prophet into prison because of the freedom of
his criticisms on the treaty which Asa had concluded with
the King of Syria (2 Chron. xvi). Besides this, there are oth®r
instances which plainly show that religion took more dam-
age than benefit from such liberty; to say nothing of the
fact that disastrous civil wars arose out of the assertion by
the prophets of their right to speak as they pleased.

3. It also deserves to be noted that so long as the people
kept the supreme authority in their own hands, only a single
civil war arose, which was soon entirely put an end to, when
the victors were so tender of the vanquished that they took
care of them in every way, and restored them to their formed@
rights and privileges. But after thg people had changed the .
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to revolt or to rebel against him, when they successfully
re-usserted their proper authority, almost lost through his
usurpation. These examples I think suffice to prove what we
sct out by saying, viz. that the form of government which
has long obtained in a state ought by all means to be pre-
served, and that no attempt to change it can be made without
extreme danger of total ruin. And this is the conclusion to
which I have been desirous to come as the fruit of this
portion of my undertaking.



, CHAPTER XIX.

ALL AUTHORITY IN SACRED MATTERS RESTS EXCLUSIVELY
WITH THE CIVIL POWER; AND RELIGIOUS WOKSHIP MUST
BE IN HARMONY WITH THE INSTITUTIONS OF THE STATE
IF GOD IS TO BE RIGHTLY OBEYED.

Wiuen I said above that they who were intrusted with
the administration of affairs were the sole arbiters of right,
and that all legislation depended on them, I did not mean
this to be understood as referring to civil affairs only, but
also to things sacred ; for I maintain that the government of
a country should also be the guardians and interpreters of
these. Now, my purpose in this chapter is to enforce this
principle ; for there are many who deny such a right to civil
rulers, and refuse to acknowledge them as interpreters of the
divine decretals ; whence, further, they assume the liberty of
condemning and vilifying, and even of excommunicating
their rulers, ex cathedra, as Ambrose did the Emperor Theo-
dosius. But I shall show that such persons seek occasion in
this way to divide the state against itself, and even to seize
the supreme power for themselves. First, however, I shall
demonstrate that a religious system can only acquire the
force of law from the decree of those who are at the head of
the state, and have the right to command ; and that God has
no especial empire among men save through those who
govern ; moreover,.that religious worship and pious practices
should be arranged harmoniously with the peace and well-
being of the commonwealth ; consequently, that these are to
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no one, it follows that it is lawful to do no service to any one
who brings damage upon another, much less when he causes
detriment to the whole state ; no one, therefore, can do ser-
vice to his neighbours in obedience to God’s commands, unless
his charitable and pious purpose be found in accordance with
the public advantage. But no mercly private person can
always know what is useful to the commonwealth; this he
must learn from the governing authorities and their decrees,
the proper business of the ruler being to administer the
affairs of the state; consequently, no one can be accounted
truly pious, nor obedient to God, unless he obeys the
decrees of the government of his country. And all this is
confirmed by experience. For any one, whether a native or
a stranger, a private person or one in authority, whom the
- supreme power in the state has adjudged to death, or has
declared an enemy, must on no account be sheltered or
succoured by a subject. So also, although the Hebrew was
ordered to love every one of his neighbours as himself (Levit.
xix. 17, 18), he was nevertheless held bound to deliver over
to the judge any one who had done aught against the com-
mandments of the law (Levit. v. 1, and Deut. xiii. 8, 9),
and even to slay him if he were adjudged worthy of death
(Deut. xvii. 7). Again, in order that the Hebrew might
preserve his recovered liberty, and possess the land he occu-
pied in safety, it was absolutely necessary that he should
accommodate his religious practices to the exigences of the
civil power, and kecp himself distinct and separate from other
nations ; therefore was he instructed to love his neighbour,
but to hate his enemy (vide Matt. v. 43). After the fall of
the Jewish empire, however, and when the people had been
led captive to Babylon, Jeremiah taught his countrymen that
they should consult the safety of the very state into which
they had been taken captive ; and after Christ had seen the
Jews scattered and in exile over the face of the whole earth,
he taught that they should love and do good to all indiffer-
ently—friends and foes alike : these things show most obvi-
ously that the principles of religion were always accom-
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the high priests in succession after them retained in such
wise that they appeared like the substitutes of Moscs, that is
to say, of the supreme civil power, for, as we have seen, Moses
elected no successor to himself in the state, but so distri-
buted his various offices that those who came after him
scemed his vicars, who administcred the government as if
the sovereign had been absent, not dead. In the second
empire, indeed, the high priests held this right absolutely,
when with the pontificate they had usurped the principality
also. The pontifical authority, therefore, always depended
on the edict of the supreme civil ruler, nor did the high
priests ever possess the chief power in the state until after
they had usurped the sovereignty. The right of sacred
things, indeed, lay with the kings absolutely (as I shall
show in what I have still to say at the end of this chapter),
with this single exception, that it was not lawful for them to
take part in the celebration of the sacred rites within the
temple, and this was because all who did not derive their
descent from Aaron were held impure, an idea which has no -
place in the Christian system. We cannot therefore doubt
but that the sacred rites of the present day (the administra-
tion of which requires peculiar morals, but not family de-
scent, so that no one is now excluded as impure and profane
from qualifying himself to take part jn them) are entirely in
the power of the supreme ruler of the state; and that no
one, save by the authority of the sovereign or government,
has any right of administration in ecclesiastical affairs, of
fixing the foundations and determining the doctrines of the
Church, of judging in matters of morality and public piety,
of pronouncing excommunications and excluding from or
of receiving into the Church, nor, in fine, of providing for the
poor and the needy. And all this is not only demonstrably
true, as we have shown, but is indispensably necessary also,
as well to religion as to the well-being of the state, for all
are aware how much right and authority in sacred things
avail with the people, and how much all are dependent on
his report who possesscs them ; it were scarcely too much to’
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prophet who by a special revelation could safely offer pardon
to a parricide, the king had the whole and sole right both in
sacred and civil affairs. The ruling powers of the present
day, accordingly, who have no prophets, and are not required
to receive them (for they are no longer bound by the laws of
the Jews), possess this right absolutely, though they are not
unmarried ; and they must be carveful to keep it for ever,
unless they would consent to have the dogmas of religion
endlessly multiplied, and confounded with the sciences, from
which they ought ever to be kept separate.®

¢ In England the strife between the temporal and spiritual power, with the
best will in the world on the part of ambitious prelates and priests to renew it,
continues to sleep, kept at peace mainly by the good sense of the community.
The clerical element, however, still does battle vigorously as often as the civil
power, in its efforts to enlighten the multitude, trenches upon the vantage-ground
which the clergy in days of yore acquired for themselves in the control of the popu-
lar education. But they arc gradually losing their footing here, and none but the
very bigots among them would now restrict popular education to the Catechism
and the Collects. As to Convocation, 8o long as the laity see that no two of the
members of either house are ever precisely of the same mind, that the upper and
the lower chamber always differ from each other, and that even though they were
unanimous upon any matter of doctrine or discipline, they are still without power
to enforce their decisions,—the laity, we say, continue to regard the transactions
of the houses of Convocation with supreme indifference. —Ed.




































FREEDOM OF THOUGHT AND SPEECH IMPERATIVE. 353

‘Wherefore, in this place and again, as already in Chapter
XVIII., we conclude that there is nothing safer for the com-
mon weal than that piety and religion should be wholly com-
prehended in the practice of charity and justice, and that the
authority of the ruling power in the state, both as regards
sacred and lay affairs, should be restricted to actions ; for the
rest, that liberty of thinking as they list, and of saying what
they think, should be conceded to all without restriction.

. And now I have comploted what I had proposed to my-
self in this Treatise. I have only to add that I have set
down nothing which I have not most carefully considered,
and submitted to the chief authorities of my native country ;
but if aught that I have said contravenes the law, or seems
opposed to the common good, I would have it impugned and
set right, knowing, as full well I do, that I am a man and
liable to err ; but I have taken great pains not to err; and
especially have I been anxious that all I have written should
be found in keeping with the laws of my country, with piety,
and good manners.

FINIS,

23



APPEXDIX.

Tue Editor cannot resist the desire he feels to make the
reader acquainted with the following appropriate and characteristic
letter of Spinoza, in answer to a hostile criticism of this work,
which had been sent him by a mutual friend of the critic and
himself. The translation is made free, to enhance the pleasure
the Editor himself has experienced in turning it into English, and
for the sake of the reader; but there is no form of expression he
believes which Spinoza's views do not warrant, and which he would
not have suffered to pass. The original is the Epist. 49, of the
Op. Posth.

Spinoza to 1. 0.*

“ Learned Sir,

“You are doubtless surprised that I have made you
wait so long for an acknowledgment of your last letter, but, in
truth, it is with difficulty I have brought myself to notice the
libellous epistle you enclosed, and, indeed, I only write now to
make good my promise to answer it. That I may do as little
violence as possible to my proper sentiments, I shall be brief,
contenting myself with showing how your correspondent falsifies
both my views and my intentions,—whether of set purpose and
from malevolence, or through ignorance, I cannot so readily tell.
But to the matter.

¢ Isaac Orobio, M.D., a Jewish physician of Amsterdam.
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“ Your correspondent in the beginning of his letter says, ¢ That
it is of no consequence to know to what people I belong, or what
manner of life Ilead’ Had he been duly informed on both of
these heads he would not so lightly have taken up the idea that

I inculcate atheism. Atheists, for the most part, are wordlings,
~ and seek eagerly after wealth and distinction, but these, all who
know me are aware, I have ever held in the very slenderest estim-
ation. e is then pleased to say that ‘I must be a man of no
mediocre ability,’ for the purpose, vparently, of giving point to
his next assertion, that ¢ I have at best skilfully, craftily, and with
the worst intentions, advocated the radically bad and pernicious
cause of the Deists.” This of itself were enough to show that the
writer has not undergjood my arguments ; for who could possibly®
be of so crafty and hypocritical a temper as to array a host of the
Jmost cogent and convincing reasons in favour of a conclusion which
he himself belicved to be false ? Of whom would your correspond-
ent believe that truth and sincerity guided the pen, if he thought
that falsehood in disguise could be enforced with the same straight-
forwardness of purpose as truth itself ? But, indeed, I ought not
to express surprise here, for even thus was Descartes traduced by
Voet ; even thus are the best men in the world wont to be met
by their opponents.

“The writer next proceeds to say, ‘It seems as though, to
escape suspicion of superstition, I had thought it requisite to
divest myself of all religion.’” I do not pretend to divine what
he understands by religion and what by superstition here, but I
ask, Does he cast off religion who rests all he has to say on the
subject, on the ground that God is to be acknowledged as the
Supreme Good, that He is with entire singleness of soul to be
loved as such ; and that in loving God consists our highest bliss,
our best privilege, our most perfect freedom ? Further, that the
reward of virtue is virtue, and the penalty of incapacity and base-
ness is ignorance and abjectness of spirit ? Still further, that
every one is bound to love his neighbour as himself, and to obey
the laws of the land in which, and the authority under which, he
lives? Now all this I have not only insisted on as impressively
as I could in words, but I have further adduced the most cogent
reasons that presented themselves to me in support of my con-
clusions.

“But I think I can see whence the hostility of my eritic
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really bound to show that every one who has spoken oracularly
was a false prophet ? The prophets of the Old Testament were
held on their parts, to prove that they were true prophets [and
this, not by signs only, but by the excellence of their doctrine
also]. If after all I am met by the reply that Mahomet taught
divine precepts and gave sure signs of his mission, then would
my critic himself have no grounds for refusing to Mahomet the
character of a true prophet.

“ As regards the Turks and other, nations not included in the
pale of Christianity, I am free to confess that I believe if they
worship God in love and truth and do justly by their neighbour
they have within them that which is equivalent to the Spirit of
Christ, and that their salvation is assured, whatever notions they
in their ignorance may.entertain of Mahomet and his revelations.

“ You see, therefore, my dear friend, that my critic fails greatly
of the truth; but I do not the less perceive that he does me far
less injustice than he does himself, when he ventures to assert
that ‘with covert wiles and glozing arguments I inculcate
Atheism.’

“In conclusion, I venture to hope that in what precedes you
will not find anything said too severely, and that is not well
merited by my censor. Should you however meet with any-
thing of the sort, I beg you_to strike it out, or to soften and
amend it as may seem best to you. It is not my wish to vex or
irritate him, whoever he may be; neither is it my purpose, in my
desire to stand well with you, to make myself a single enemy
abroad ; indeed, as such adverse criticisms are common enough,
I should scarcely have brought myself to reply to this particular
one, a8 I say at the beginning of my letter, had I not pledged
you my word that I should. Farewell! I commit this letter to
your prudence, and beg you to believe that I am yours, &c.,

“B. pE SrINOzZA.”



JOHN CHILDS AND 80N, PRINTERS.
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